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00 Introduction 

INTRODUCTION

TO THE PENTATEUCH AND HISTORICAL BOOKS

by Robert Jamieson

The Pentateuch, the name by which the first five books of the Bible are designated, is derived from two Greek words, pente, "five," and teuchos, a "volume," thus signifying the fivefold volume. Originally these books formed one continuous work, as in the Hebrew manuscripts they are still connected in one unbroken roll. At what time they were divided into five portions, each having a separate title, is not known, but it is certain that the distinction dates at or before the time of the Septuagint translation. The names they bear in our English version are borrowed from the Septuagint, and they were applied by those Greek translators as descriptive of the principal subjects—the leading contents of the respective books. In the later Scriptures they are frequently comprehended under the general designation, The Law, The Book of the Law, since, to give a detailed account of the preparations for, and the delivery of, the divine code, with all the civil and sacred institutions that were peculiar to the ancient economy, is the object to which they are exclusively devoted. They have always been placed at the beginning of the Bible, not only on account of their priority in point of time, but as forming an appropriate and indispensable introduction to the rest of the sacred books. The numerous and oft-recurring references made in the later Scriptures to the events, the ritual, and the doctrines of the ancient Church would have not only lost much of their point and significance, but have been absolutely unintelligible without the information which these five books contain. They constitute the groundwork or basis on which the whole fabric of revelation rests, and a knowledge of the authority and importance that is thus attached to them will sufficiently account for the determined assaults that infidels have made on these books, as well as for the zeal and earnestness which the friends of the truth have displayed in their defense. 

The Mosaic origin of the Pentateuch is established by the concurring voices both of Jewish and Christian tradition; and their unanimous testimony is supported by the internal character and statements of the work itself. That Moses did keep a written record of the important transactions relative to the Israelites is attested by his own express affirmation. For in relating the victory over the Amalekites, which he was commanded by divine authority to record, the language employed, "write this for a memorial in a book" [Hebrew, the book], (Exodus 17:14), shows that that narrative was to form part of a register already in progress, and various circumstances combine to prove that this register was a continuous history of the special goodness and care of divine providence in the choice, protection, and guidance of the Hebrew nation. First, there are the repeated assertions of Moses himself that the events which checkered the experience of that people were written down as they occurred (see Exodus 24:4-7; Exodus 34:27; Numbers 33:2). Secondly, there are the testimonies borne in various parts of the later historical books to the Pentateuch as a work well known, and familiar to all the people (see Joshua 1:8; Joshua 8:34; Joshua 23:6; Joshua 24:26; 1 Kings 2:3, &c.) Thirdly, frequent references are made in the works of the prophets to the facts recorded in the books of Moses (compare Isaiah 1:9 with Genesis 19:1; Isaiah 12:2 with Exodus 15:2; Isaiah 51:2 with Genesis 12:2; Isaiah 54:9 with Genesis 8:21-22; compare Hosea 9:10 with Numbers 25:3; Hosea 11:8 with Genesis 19:24; Hosea 12:4 with Genesis 32:24-25; Hosea 12:12 with Genesis 28:5; Genesis 29:20; compare Joel 1:9 with Numbers 15:4-7; Numbers 28:7-14; De 12:6, 7; 16:10, 11; compare Amos 2:9 with Numbers 21:21; Amos 4:4 with Numbers 28:3; Amos 4:11 with Genesis 19:24; Amos 9:13 with Leviticus 26:5; compare Micah 6:5 with Numbers 22:25; Micah 6:6 with Leviticus 9:2; Micah 6:15 with Leviticus 26:16, &c.) Fourthly, the testimony of Christ and the Apostles is repeatedly borne to the books of Moses (Matthew 19:7; Lu 16:29; 24:27; John 1:17; John 7:19; Acts 3:22; Acts 28:23; Romans 10:5). Indeed the references are so numerous, and the testimonies so distinctly borne to the existence of the Mosaic books throughout the whole history of the Jewish nation, and the unity of character, design, and style pervading these books is so clearly perceptible, notwithstanding the rationalistic assertions of their forming a series of separate and unconnected fragments, that it may with all safety be said, there is immensely stronger and more varied evidence in proof of their being the authorship of Moses than of any of the Greek or Roman classics being the productions of the authors whose names they bear. But admitting that the Pentateuch was written by Moses, an important question arises, as to whether the books which compose it have reached us in an authentic form; whether they exist genuine and entire as they came from the hands of their author. In answer to this question, it might be sufficient to state that, in the public and periodical rehearsals of the law in the solemn religious assemblies of the people, implying the existence of numerous copies, provision was made for preserving the integrity of "The Book of the Law." But besides this, two remarkable facts, the one of which occurred before and the other after the captivity, afford conclusive evidence of the genuineness and authenticity of the Pentateuch. The first is the discovery in the reign of Josiah of the autograph copy which was deposited by Moses in the ark of the testimony, and the second is the schism of the Samaritans, who erected a temple on Mount Gerizim, and who, appealing to the Mosaic law as the standard of their faith and worship equally with the Jews, watched with jealous care over every circumstance that could affect the purity of the Mosaic record. There is the strongest reason, then, for believing that the Pentateuch, as it exists now, is substantially the same as it came from the hands of Moses. The appearance of a later hand, it is true, is traceable in the narrative of the death of Moses at the close of Deuteronomy, and some few interpolations, such as inserting the altered names of places, may have been made by Ezra, who revised and corrected the version of the ancient Scriptures. But, substantially, the Pentateuch is the genuine work of Moses, and many, who once impugned its claims to that character, and looked upon it as the production of a later age, have found themselves compelled, after a full and unprejudiced investigation of the subject, to proclaim their conviction that its authenticity is to be fully relied on. 

The genuineness and authenticity of the Pentateuch being admitted, the inspiration and canonical authority of the work follow as a necessary consequence. The admission of Moses to the privilege of frequent and direct communion with God (Exodus 25:22; Exodus 33:3; Numbers 7:89; Numbers 9:8); his repeated and solemn declarations that he spoke and wrote by command of God; the submissive reverence that was paid to the authority of his precepts by all classes of the Jewish people, including the king himself (De 17:18; 27:3); and the acknowledgment of the divine mission of Moses by the writers of the New Testament, all prove the inspired character and authority of his books. The Pentateuch possessed the strongest claims on the attention of the Jewish people, as forming the standard of their faith, the rule of their obedience, the record of their whole civil and religious polity. But it is interesting and important to all mankind, inasmuch as besides revealing the origin and early development of the divine plan of grace, it is the source of all authentic knowledge, giving the true philosophy, history, geography, and chronology of the ancient world. Finally, the Pentateuch "is indispensable to the whole revelation contained in the Bible; for Genesis being the legitimate preface to the law; the law being the natural introduction to the Old Testament; and the whole a prelude to the gospel revelation, it could not have been omitted. What the four Gospels are in the New, the five books of Moses are in the Old Testament." 

Genesis, the book of the origin or production of all things, consists of two parts: the first, comprehended in the first through eleventh chapters, gives a general history; the second, contained in the subsequent chapters, gives a special history. The two parts are essentially connected; the one, which sets out with an account of the descent of the human race from a single pair, the introduction of sin into the world, and the announcement of the scheme of divine mercy for repairing the ruins of the fall, was necessary to pave the way for relating the other, namely, the call of Abraham, and the selection of his posterity for carrying out the gracious purpose of God. An evident unity of method, therefore, pervades this book, and the information contained in it was of the greatest importance to the Hebrew people, as without it they could not have understood the frequent references made in their law to the purposes and promises of God regarding themselves. The arguments that have been already adduced as establishing the Mosaic origin of the Pentateuch prove of course that Moses was the author of Genesis. The few passages on which the rationalists grounded their assertions that it was the composition of a later age have been successfully shown to warrant no such conclusion; the use of Egyptian words and the minute acquaintance with Egyptian life and manners, displayed in the history of Joseph, harmonize with the education of Moses, and whether he received his information by immediate revelation, from tradition, or from written documents, it comes to us as the authentic work of an author who wrote as he was inspired by the Holy Ghost (2 Peter 1:21). 

Exodus, a "going forth," derives its name from its being occupied principally with a relation of the departure of the Israelites from Egypt, and the incidents that immediately preceded as well as followed that memorable migration. Its authorship by Moses is distinctly asserted by himself (Exodus 24:4), as well as by our Lord (Mr 12:26; Lu 20:37). Besides, the thorough knowledge it exhibits of the institutions and usages of the ancient Egyptians and the minute geographical details of the journey to Sinai, establish in the clearest manner the authenticity of this book. 

Leviticus. So called from its treating of the laws relating to the ritual, the services, and sacrifices of the Jewish religion, the superintendence of which was entrusted to the Levitical priesthood. It is chiefly, however, the duties of the priests, "the sons of Aaron," which this book describes; and its claim to be the work of Moses is established by the following passages:—2 Chronicles 30:16; Nehemiah 8:14; Jeremiah 7:22-23; Ezekiel 20:11, Matthew 8:4; Lu 2:22; John 8:5; Romans 10:4; Romans 13:9; 2 Corinthians 6:16; Galatians 3:12; 1 Peter 1:16. 

Numbers. This book is so called because it contains an account of the enumeration and arrangement of the Israelites. The early part of it, from the first through the tenth chapters, appears to be a supplement to Leviticus, being occupied with relating the appointment of the Levites to the sacred offices. The journal of the march through the wilderness is then given as far as Numbers 21:20; after which the early incidents of the invasion are narrated. One direct quotation only from this book (Numbers 16:5) is made in the New Testament (2 Timothy 2:19); but indirect references to it by the later sacred writers are very numerous. 

Deuteronomy, the second law, a title which plainly shows what is the object of this book, namely, a recapitulation of the law. It was given in the form of public addresses to the people; and as Moses spoke in the prospect of his speedy removal, he enforced obedience to it by many forcible appeals to the Israelites, concerning their long and varied experience both of the mercies and the judgments of God. The minute notices of the heathen people with whom they had come in contact, but who afterward disappeared from the pages of history, as well as the accounts of the fertility and products of Canaan, and the counsels respecting the conquest of that country, fix the date of this book and the time of its composition by the hand of Moses. The close, however, must have been added by another; and, indeed, it is supposed by some to have formed the original preface to the Book of Joshua. 

Joshua. The title of this book is derived from the pious and valiant leader whose achievements it relates and who is commonly supposed to have been its author. The objections to this idea are founded chiefly on the clause, "unto this day," which occurs several times (Joshua 4:9; Joshua 6:25; Joshua 8:28). But this, at least in the case of Rahab, is no valid reason for rejecting the idea of his authorship; for assuming what is most probable, that this book was composed toward the close of Joshua's long career, or compiled from written documents left by him, Rahab might have been still alive. A more simple and satisfactory way of accounting for the frequent insertion of the clause, "unto this day," is the opinion that it was a comment introduced by Ezra, when revising the sacred canon; and this difficulty being removed, the direct proofs of the book having been produced by a witness of the transactions related in it, the strong and vivid descriptions of the passing scenes, and the use of the words "we" and "us," (Joshua 5:1-6), viewed in connection with the fact, that, after his farewell address to the people, Joshua "wrote these words in the book of the law of God" [Joshua 24:26]—all afford strong presumptive proof that the entire book was the work of that eminent individual. Its inspiration and canonical authority are fully established by the repeated testimonies of other Scripture writers (compare Joshua 6:26 with 1 Kings 16:34; compare Joshua 10:13 with Habakkuk 3:11; Joshua 3:14 with Acts 7:45; Joshua 6:17-23 with Hebrews 11:30; Joshua 2:1-24 with James 2:25; Psalms 44:2; Psalms 68:12-14; Psalms 78:54-55). As a narrative of God's faithfulness in giving the Israelites possession of the promised land, this history is most valuable, and bears the same character as a sequel to the Pentateuch, that the Acts of the Apostles do to the Gospels. 

Judges is the title given to the next book, from its containing the history of those non-regal rulers who governed the Hebrews from the time of Joshua to that of Eli, and whose functions in time of peace consisted chiefly in the administration of justice, although they occasionally led the people in their wars against their public enemies. The date and authorship of this book are not precisely known. It is certain, however, that it preceded the Second Book of Samuel (compare Jud with 2 Samuel 11:21), as well as the conquest of Jerusalem by David (compare Jude 1:21 with 2 Samuel 5:6). Its author was in all probability Samuel, the last of the judges (see Jud 19:1; 21:25), and the date of the first part of it is fixed in the reign of Saul, while the five chapters at the close might not have been written till after David's establishment as king in Israel (see Jud 18:31). It is a fragmentary history, being a collection of important facts and signal deliverances at different times and in various parts of the land, during the intermediate period of three hundred years between Joshua and the establishment of the monarchy. The inspired character of this book is confirmed by allusions to it in many passages of Scripture (compare Jud 4:2; 6:14 with 1 Samuel 12:9-12; Jud 9:53 with 2 Samuel 11:21; Jud 7:25 with Psalms 83:11; compare Jud 5:4, 5 with Psalms 7:5; Jud 13:5; 16:17 with Matthew 2:13-23; Acts 13:20; Hebrews 11:32). 

Ruth is properly a supplement to the preceding book, to which, in fact, it was appended in the ancient Jewish canon. Although it relates an episode belonging to the time of the Judges, its precise date is unknown. It appears certain, however, that it could not have been written prior to the time of Samuel (see Ruth 4:17-22), who is generally supposed to have been its author; and this opinion, in addition to other reasons on which it rests, is confirmed by Ruth 4:7, where it is evident that the history was not compiled till long after the transactions recorded. The inspiration and canonical authority of the book is attested by the fact of Ruth's name being inserted by Matthew in the Saviour's genealogy [Matthew 1:5]. 

The First and Second Books of Samuel. The two were, by the ancient Jews, conjoined so as to make one book, and in that form could be called the Book of Samuel with more propriety than now, the second being wholly occupied with the relation of transactions that did not take place till after the death of that eminent judge. Accordingly, in the Septuagint and the Vulgate, it is called the First and Second Books of Kings. The early portion of the First Book, down to the end of the twenty-fourth chapter, was probably written by Samuel; while the rest of it and the whole of the Second, are commonly ascribed to Nathan and Gad, founding the opinion on 1 Chronicles 29:29. Commentators, however, are divided about this, some supposing that the statements in 1 Samuel 2:26; 1 Samuel 3:1, indicate the hand of the judge himself, or a contemporary; while some think, from 1 Samuel 6:18; 1 Samuel 12:5; 1 Samuel 27:6, that its composition must be referred to a later age. It is probable, however, that these supposed marks of an after-period were interpolations of Ezra. This uncertainty, however, as to the authorship does not affect the inspired authority of the book, which is indisputable, being quoted in the New Testament (1 Samuel 13:14 in Acts 13:22, and 2 Samuel 7:14 in Hebrews 1:5), as well as in many of the Psalms. 

The First and Second Books of Kings, in the ancient copies of the Hebrew Bible, constitute one book. Various titles have been given them; in the Septuagint and the Vulgate they are called the Third and Fourth Books of Kings. The authorship of these books is unknown; but the prevailing opinion is that they were compiled by Ezra, or one of the later prophets, from the ancient documents that are so frequently referred to in the course of the history as of public and established authority. Their inspired character was acknowledged by the Jewish Church, which ranked them in the sacred canon; and, besides, it is attested by our Lord, who frequently quotes from them (compare 1 Kings 17:9; 2 Kings 5:14 with Lu 4:24-27; 1 Kings 10:1 with Matthew 12:42). 

The First and Second Books of Chronicles were also considered as one by the ancient Jews, who called them "words of days," that is, diaries or journals, being probably compiled from those registers that were kept by the king's historiographers of passing occurrences. In the Septuagint the title given them is Paraleipomenon, "of things omitted," that is, the books are supplementary because many things unnoticed in the former books are here recorded; and not only the omissions are supplied, but some narratives extended while others are added. The authorship is commonly ascribed to Ezra, whose leading object seems to have been to show the division of families, possessions, &c., before the captivity, with a view to the exact restoration of the same order after the return from Babylon. Although many things are restated and others are exact repetitions of what is contained in Kings, there is so much new and important information that, as Jerome has well said, the Chronicles furnish the means of comprehending parts of the New Testament, which must have been unintelligible without them. They are frequently referred to by Christ and the Apostles as forming part of "the Word of God" (see the genealogies in Matthew 1:1-16; Lu 3:23-38; compare 2 Chronicles 19:7 with 1 Peter 1:17; 2 Chronicles 24:19-21 with Matthew 23:32-35). 

Ezra was, along with Nehemiah, reckoned one book by the ancient Jews, who called them the First and Second Books of Ezra, and they are still designated by Roman Catholic writers the First and Second Books of Esdras. This book naturally divides itself into two parts or sections, the one contained in the first six chapters, and which relates the circumstances connected with the return of the first detachment of Babylonish exiles under Zerubbabel with the consequent rebuilding of the temple and the re-establishment of the divine service. The other part, embraced in the four concluding chapters, narrates the journey of a second caravan of returning captives under the conduct of Ezra himself, who was invested with powers to restore, in all its splendor, the entire system of the Jewish ritual. The general opinion of the Church in every succeeding age has been that Ezra was the author of this book. The chief objection is founded on Ezra 5:4, where the words, "Then said we unto them after this manner, What are the names of the men that make this building?" have occasioned a surmise that the first portion of the book was not written by Ezra, who did not go to Jerusalem for many years after. But a little attention will show the futility of this objection, as the words in question did not refer to the writer, but were used by Tatnai and his associates [Ezra 5:3]. The style and unity of object in the book clearly prove it to have been the production of but one author. The canonical authority of this book is well established; but another under the name of Ezra is rejected as apocryphal. 

Nehemiah appears to have been the author of this book, from his usually writing in his own name, and indeed, except in those parts which are unmistakably later editions or borrowed from public documents, he usually employs the first person. The major portion of the book is occupied with a history of Nehemiah's twelve years' administration in Jerusalem, after which he returned to his duties in Shushan. At a later period he returned with new powers and commenced new and vigorous measures of reform, which are detailed in the later chapters of the book. 

Esther derives its name from the Jewess, who, having become wife of the king of Persia, employed her royal influence to effect a memorable deliverance for the persecuted Church of God. Various opinions are embraced and supported as to the authorship of this book, some ascribing it to Ezra, to Nehemiah, or to Mordecai. The preponderance of authorities is in favor of the last. The historical character of the book is undoubted, since, besides many internal evidences, its authenticity is proved by the strong testimony of the feast of Purim, the celebration of which can be traced up to the events which are described in this book. Its claim, however, to canonical authority has been questioned on the ground that the name of God does not once occur in it. But the uniform tradition both of the Jewish and the Christian Churches supports this claim, which nothing in the book tends to shake; while it is a record of the superintending care of divine providence over his chosen people, with which it is of the utmost importance the Church should be furnished. The name of God is strangely enough omitted, but the presence of God is felt throughout the history; and the whole tone and tendency of the book is so decidedly subservient to the honor of God and the cause of true religion that it has been generally received by the Church in all ages into the sacred canon. 

01 Chapter 1 

Verse 1
Now king David was old and stricken in years; and they covered him with clothes, but he gat no heat.

Now king David was old. He was in the 70th year of his age (2 Samuel 5:4-5); but the wear and tear of a military life, bodily fatigue, and mental care, had prematurely, if we may say it, exhausted the energies of David's strong constitution (1 Samuel 16:12). In modern Palestine and Egypt, the people, because of the heat of the climate, each sleep in a separate bed. They only depart from this practice for medical reasons (Ecclesiastes 4:11). The expedient recommended by David's physicians is the regimen prescribed in similar cases still in the East, particularly among the Arab population, not simply to give heat, but to "cherish," since they are aware that the inhalation of young breath will give new life and vigour to the worn-out frame. The fact of the health of the young and healthier person being as it were stolen, to support that of the more aged and sickly, is well established in the medical field. And hence, the prescription for the aged king was made from a health point of view, for the prolongation of his valuable life, and not merely for the comfort to be derived from the natural warmth imparted to his withered frame ('Tent and Khan,' p. 108). The polygamy of the age and country may account for the introduction of this practice; and it is evident that Abishag was made a concubine or secondary wife to David (see the notes at 1 Kings 2:22). 

Verse 2
Wherefore his servants said unto him, Let there be sought for my lord the king a young virgin: and let her stand before the king, and let her cherish him, and let her lie in thy bosom, that my lord the king may get heat.

No JFB commentary on this verse. 

Verse 3
So they sought for a fair damsel throughout all the coasts of Israel, and found Abishag a Shunammite, and brought her to the king.

A Shunammite. Shunem, in the tribe of Issachar (Joshua 19:18), lay on an eminence in the plain of Esdraelon, five miles south of Tabor. It is now called Sulam. 

Verse 4
And the damsel was very fair, and cherished the king, and ministered to him: but the king knew her not.

No JFB commentary on this verse. 

Verse 5
Then Adonijah the son of Haggith exalted himself, saying, I will be king: and he prepared him chariots and horsemen, and fifty men to run before him.

Then Adonijah son of Haggith exalted himself. Nothing is said as to the origin or rank of Haggith, so that it is probable she was not distinguished by family descent. Adonijah, though David's fourth son (2 Samuel 3:4; 1 Chronicles 3:2), was now the oldest alive; and personal attractions and manners (cf. 1 Samuel 9:2) not only recommended him to the leading men about court, but made him the favourite of his father, who, though seeing him assume an entourage becoming only the heir-presumptive to the throne (2 Samuel 15:1), said nothing, and his silence was considered by many, as well as by Adonijah, to be equivalent to an expression of consent. It was one of the characteristic weaknesses of David to be dotingly fond of, and culpably indulgent to, his children. To such an excess did David carry his paternal affection, as to be blind to their faults, and never dare rebuke their delinquencies. 

Verse 6
And his father had not displeased him at any time in saying, Why hast thou done so? and he also was a very goodly man; and his mother bare him after Absalom.

His father had not displeased him. [ `

Verse 7
And he conferred with Joab the son of Zeruiah, and with Abiathar the priest: and they following Adonijah helped him.

He conferred with Joab. The anxiety of Adonijah to secure the influence of a leader so bold, enterprising, and popular with the army, was natural; and the accession of the hoary commander is easily accounted for from his recent grudge at the king (see the notes at 1 Samuel 19:13).

And with Abiathar the priest. His influence was as great over the priests and Levites-a powerful body in the kingdom-as that of Joab over the troops. It might be that both of them thought that the crown belonged to Adonijah by right of primogeniture, from his mature age, and the general expectations of the people (1 Kings 2:15). 

Verse 8
But Zadok the priest, and Benaiah the son of Jehoiada, and Nathan the prophet, and Shimei, and Rei, and the mighty men which belonged to David, were not with Adonijah.

But Zadok the priest. He had been high priest in the tabernacle at Gibeon under Saul (1 Chronicles 16:39). David, on his accession, had conjoined him and Abiathar equal in the exercise of their high functions (2 Sam. 8:17; 15:24; 29:35 ). But it is extremely probable that some cause of jealousy or discord between them had arisen, and hence, each lent his countenance and support to opposite parties.

Benaiah - distinguished for his bravery (1 Samuel 23:20). He had been appointed captain of the king's body-guard (2 Samuel 8:18; 2 Samuel 20:23; 1 Chronicles 18:17), and was regarded by Joab as a rival.

Nathan the prophet - was held in high estimation by David, and stood on the most intimate relations with the royal family (2 Samuel 12:25).

Shimei - probably the person of this name who was afterward enrolled among Solomon's great officers (1 Kings 4:18).

Rei - supposed to be the same as Ira (2 Samuel 20:26).

And the mighty men - the select band of worthies. 

Verse 9
And Adonijah slew sheep and oxen and fat cattle by the stone of Zoheleth, which is by Enrogel, and called all his brethren the king's sons, and all the men of Judah the king's servants:

En-rogel - now Bir-ayub, or the well of Joab, at the foot of Ophel, situated (Joshua 15:7-10 : see the notes at 2 Samuel 17:17) east of Jerusalem, in a level place beyond Siloam, just below the junction of the Valley of Hinnom with that of Jehoshaphat. It is a very deep well, measuring 125 feet in depth: the water is sweet, but not very cold, and it is at times quite full to overflowing. The Orientals are fond of enjoying festive repasts in the open air, at places which command the advantage of shade, water, and verdure; and those fetes champetres are not cold collations, but magnificent entertainments, the animals being killed and dressed on the spot. Adonijah's feast at En-rogel was one of this Oriental description, and it was on a large scale (2 Samuel 3:4-5; 2 Samuel 5:14-16; 1 Chronicles 14:1-7).

By the stone Zoheleth - stone of the serpent. Large and special stones are distinguished by names in the East, and this one was probably so called from its long and twisted shape. At the accession of a new king there were sacrifices offered (1 Samuel 11:15). But on such an occasion it was no less customary to entertain the grandees of the kingdom, and even the populace, in a public manner (1 Chronicles 12:23-40). There is the strongest probability that Adonijah's feast was purely political, to court popularity, and secure a party to support his claim to the crown. 

Verse 10
But Nathan the prophet, and Benaiah, and the mighty men, and Solomon his brother, he called not.

No JFB commentary on this verse. 

Verse 11
Wherefore Nathan spake unto Bathsheba the mother of Solomon, saying, Hast thou not heard that Adonijah the son of Haggith doth reign, and David our lord knoweth it not?

Nathan spake unto Bath-sheba ... 

Verse 12
Now therefore come, let me, I pray thee, give thee counsel, that thou mayest save thine own life, and the life of thy son Solomon.

Let me ... give thee counsel ... The revolt was defeated by this prophet, who, knowing the Lord's will (2 Samuel 7:12; 1 Chronicles 22:9), felt himself bound, in accordance with his character and office, to take the lead in seeing executed. Hitherto the succession of the Hebrew monarchy had not been settled. The Lord had reserved to Himself the right of nomination (Deuteronomy 17:15), which was acted upon in the appointments both of Saul and David; and in the case of the latter the rule was so far modified that his posterity were guaranteed the perpetual possession of the sovereignty (2 Samuel 7:12). This divine purpose was known throughout the kingdom; but no intimation had been made as to whether the right of inheritance was to belong to the oldest son. Adonijah, in common with the people generally, expected that this natural arrangement should be followed in the Hebrew kingdom as in all others. Nathan, who was aware of the old king's solemn promise to Solomon, and, moreover, that this promise was sanctioned by the divine will, saw that no time was to be lost. Fearing the effects of too sudden excitement in the king's feeble state, he arranged that Bath-sheba should go first to inform him of what was being transacted without the walls, and that he himself should follow to confirm her statement. The narrative here not only exhibits the vivid picture of a scene within the interior of a palace, but gives the impression that a great deal of Oriental state ceremonial had been established in the Hebrew court. 

Verses 13-19
Go and get thee in unto king David, and say unto him, Didst not thou, my lord, O king, swear unto thine handmaid, saying, Assuredly Solomon thy son shall reign after me, and he shall sit upon my throne? why then doth Adonijah reign?

No JFB commentary on these verses. 

Verse 20
And thou, my lord, O king, the eyes of all Israel are upon thee, that thou shouldest tell them who shall sit on the throne of my lord the king after him.

And thou my lord O king [ w

Verse 21
Otherwise it shall come to pass, when my lord the king shall sleep with his fathers, that I and my son Solomon shall be counted offenders.

I and my son ... shall be counted offenders - i:e., slain, according to the barbarous usage of the East toward all who are rivals to the throne. 

Verses 22-27
And, lo, while she yet talked with the king, Nathan the prophet also came in.

No JFB commentary on these verses. 

Verse 28
Then king David answered and said, Call me Bathsheba. And she came into the king's presence, and stood before the king.

Then king David answered and said, Call me Bath-sheba. He renews to her the solemn pledge he had given, in terms, the solemnity and impressiveness of which show that the aged monarch had roused himself to the duty the emergency called for. The cold, stiff, and repulsive etiquette of an Oriental court is strikingly represented in the narrative of these interviews with the aged king. First, Bath-sheba was introduced into the presence chamber; she bowed and did obeisance. On Nathan's entrance she withdrew and then, after a brief conversation between the king and the prophet, orders were given to the attendants to recall Bath-sheba. On her return, Nathan retired. This formality, however irksome, was the established usage of the court. 

Verses 29-32
And the king sware, and said, As the LORD liveth, that hath redeemed my soul out of all distress,

No JFB commentary on these verses. 

Verse 33
The king also said unto them, Take with you the servants of your lord, and cause Solomon my son to ride upon mine own mule, and bring him down to Gihon:

Cause Solomon my son to ride upon mine own mule. Directions were forthwith given for the immediate coronation of Solomon. A procession was to be formed by the 'servants of their lord' - i:e., the kings body-guard. Mules were then used by all the princes (2 Samuel 13:29); but there was a state mule, of which all subjects were forbidden, under pain of death, to make use without special permission; so that its being granted to Solomon was a public declaration in his favour as the future king (see the notes at Esther 6:8-9).

Bring him down to Gihon - now Siloa, or Siloam, a pool or fountain on the west of Jerusalem (see the notes at 2 Chronicles 32:30) and the valley of Gihon (which began a little northward of the Damascus gate, and extended southward to a line with the Jaffa gate), was chosen as equally public for the counter proclamation, and well adapted to receive a vast multitude (Robinson's 'Biblical Researches,' 3:, p. 243-245; Barclay, 'City of the Great King,' p. 513; Thrupp, 'Ancient Jerusalem,' p. 463). 

Verse 34
And let Zadok the priest and Nathan the prophet anoint him there king over Israel: and blow ye with the trumpet, and say, God save king Solomon.

Anoint him - done only in the case of a new dynasty or disputed succession (see the notes at 1 Samuel 16:13; 2 Samuel 2:4). 

Verse 35
Then ye shall come up after him, that he may come and sit upon my throne; for he shall be king in my stead: and I have appointed him to be ruler over Israel and over Judah.

He may come and sit upon my throne. The public recognition of the successor to the throne during the old king's lifetime is accordant with the customs of the East. 

Verses 36-38
And Benaiah the son of Jehoiada answered the king, and said, Amen: the LORD God of my lord the king say so too.

No JFB commentary on these verses. 

Verse 39
And Zadok the priest took an horn of oil out of the tabernacle, and anointed Solomon. And they blew the trumpet; and all the people said, God save king Solomon.

An horn of oil out of the tabernacle. It was the sacred oil (Exodus 30:22) with which the kings were anointed (see the notes at 1 Samuel 16:1; 1 Samuel 16:13). 

Verse 40
And all the people came up after him, and the people piped with pipes, and rejoiced with great joy, so that the earth rent with the sound of them.

All the people came up after him - i:e., from the valley to the citadel of Zion, through the Jaffa gate, close by the castle of David.

And ... piped with pipes. , [The chaaliyl (Hebrew #2485) was a pipe made of a reed, with perforations at the side.] The Hebrew pipe was probably borrowed from that of the Egyptians, being of the same form and length, and seems to have been always used by the Hebrews on all occasions of joy and festivity. 

Verse 41
And Adonijah and all the guests that were with him heard it as they had made an end of eating. And when Joab heard the sound of the trumpet, he said, Wherefore is this noise of the city being in an uproar?

Adonijah ... heard it as they had made an end of eating. The loud shouts raised by the populace at the joyous proclamation at Gihon, and echoed by assembled thousands, whose voices, carried down the valley from Zion to En-rogel, were easily heard at that distance by Adonijah and his confederates. It is even in the present day the scene of frequent festivities, and is within the range of sounds such as were made at the proclamation of Solomon's inauguration (see Stewart's 'Tent and Khan,' p. 316; Drew's 'Scripture Lands,' p.

149). The valley of Hinnom, through which the shouts of the multitude thus rang, is little more than a mile in its circuit to the spot where Adonijah and his friends were carousing. The arrival of a trusty messenger, who gave a full detail of the coronation ceremony, spread dismay in their camp. The wicked and ambitious plot they had assembled to execute was dissipated, and each one of the conspirators consulted his safety by flight. 

Verses 42-49
And while he yet spake, behold, Jonathan the son of Abiathar the priest came: and Adonijah said unto him, Come in; for thou art a valiant man, and bringest good tidings.

No JFB commentary on these verses. 

Verse 50
And Adonijah feared because of Solomon, and arose, and went, and caught hold on the horns of the altar.

Adonijah ... went, and caught hold on the horns of the altar - most probably the altar of burnt offering, which, on the removal of the ark to Jerusalem, had been erected on Mount Zion, where Abiathar, one of his partisans, presided as high priest. The horns, or projections at the four corners of the altar, to which the sacrifice were bound, and which were tipped with the blood of the victim, were symbols of grace and salvation to the sinner. Hence, the altar was regarded as a sanctuary (Exodus 21:14); but not to murderers, rebels, or deliberate perpetrators. Adonijah, having acted in opposition to the will of the reigning prince, was guilty of rebellion, and stood self-condemned. Solomon spared his life on the express condition of his good behaviour, of his living in strict privacy, leading a quiet, peaceable life, and meddling with the affairs neither of the court nor the kingdom. 

Verse 51-52
And it was told Solomon, saying, Behold, Adonijah feareth king Solomon: for, lo, he hath caught hold on the horns of the altar, saying, Let king Solomon swear unto me to day that he will not slay his servant with the sword.

No JFB commentary on these verses. 

Verse 53
So king Solomon sent, and they brought him down from the altar. And he came and bowed himself to king Solomon: and Solomon said unto him, Go to thine house.

They brought him down - from the ledge around the altar on which he was standing.

He ... bowed himself - i:e., did homage to Solomon as king. 

02 Chapter 2 
Verse 1
Now the days of David drew nigh that he should die; and he charged Solomon his son, saying,

David ... charged ... his son. The charge recorded here was given on his deathbed to Solomon, and is different from the farewell address delivered in public some time before (1 Chr. ). It is introduced with great solemnity. 

Verse 2
I go the way of all the earth: be thou strong therefore, and shew thyself a man;

I go the way of all the earth - a beautiful and impressive periphrasis for death.

Be thou strong therefore, and show thyself a man. This counsel is similar to the apostolic direction, 1 Corinthians 16:13, and refers to the fortitude or strength of mind that was required to discharge the onerous functions of king. 

Verse 3
And keep the charge of the LORD thy God, to walk in his ways, to keep his statutes, and his commandments, and his judgments, and his testimonies, as it is written in the law of Moses, that thou mayest prosper in all that thou doest, and whithersoever thou turnest thyself:

Keep the charge of the Lord thy God - i:e., the divine law, in all its ceremonial as well as moral requirements. But particular reference was intended to its political institutions, since it was only by strictly maintaining the conduct that became the Hebrew monarch (Deuteronomy 17:16-20) that he should secure the blessing of peace and prosperity to his reign (see the notes at Deuteronomy 4:6; Deuteronomy 29:9-21). 

Verse 4
That the LORD may continue his word which he spake concerning me, saying, If thy children take heed to their way, to walk before me in truth with all their heart and with all their soul, there shall not fail thee (said he) a man on the throne of Israel.

There shall not fail thee ... a man on the throne of Israel - a reference to the promise made to David, of his sovereignty being vested perpetually in his lineage (2 Samuel 7:11-16), which was confirmed to Solomon afterward (see the notes at 1 Kings 9:5), and repeated with reference to its spiritual meaning long after (Jeremiah 33:17). 

Verse 5
Moreover thou knowest also what Joab the son of Zeruiah did to me, and what he did to the two captains of the hosts of Israel, unto Abner the son of Ner, and unto Amasa the son of Jether, whom he slew, and shed the blood of war in peace, and put the blood of war upon his girdle that was about his loins, and in his shoes that were on his feet. Thou knowest also what Joab ... did. The insolent and imperious conduct of that general had not only been deeply offensive to the feelings (2 Samuel 18:5-15; 2 Samuel 19:5-7), but calculated to bring reproach on the character, to injure the prospects, and endanger the throne, of David. Passing over the injuries committed directly against himself, David dwelt with strong feelings on the base assassination of Abner and Amasa.

Shed the blood of war in peace ... The obvious meaning is, that in peace he acted toward them as if they had been in a state of warfare; but perhaps these graphic expressions might be designed to impress Solomon's mind more strongly with a sense of the malice, treachery, and cruelty by which those murders were characterized. 

Verse 6
Do therefore according to thy wisdom, and let not his hoar head go down to the grave in peace.

Do therefore according to thy wisdom. Joab's immense popularity with the army required that any proceedings instituted against him should be taken with great prudence and deliberation. But that ruthless and perfidious man should be doomed to expiate his crimes by his blood. 

Verse 7
But shew kindness unto the sons of Barzillai the Gileadite, and let them be of those that eat at thy table: for so they came to me when I fled because of Absalom thy brother.

Show kindness unto the sons of Barzillai. The devoted loyalty of that venerable chief and his family made upon David an impression which could not be effaced by time. 

Verse 8
And, behold, thou hast with thee Shimei the son of Gera, a Benjamite of Bahurim, which cursed me with a grievous curse in the day when I went to Mahanaim: but he came down to meet me at Jordan, and I sware to him by the LORD, saying, I will not put thee to death with the sword.

Thou hast with thee Shimei. Though David promised him a pardon, which, being enforced by the presence of a thousand followers, could not have been well refused, he warned his son against Shimei as a turbulent and dangerous character. 

Verse 9
Now therefore hold him not guiltless: for thou art a wise man, and knowest what thou oughtest to do unto him; but his hoar head bring thou down to the grave with blood.

Now therefore hold him not guiltless. He has the turbulent spirit of sedition, and may be of treason; do not regard him as an innocent, harmless person.

For thou art a wise man, and knowest what thou oughtest to do. I would have you to act toward him according to your discretion.

But his hoar head bring thou down to the grave with blood. This latter clause seems to revoke the former part of the counsel, and instead of the discretionary power with which David had at first invested his son and successor, to lay him under an obligation to put Shimei to death. But there is no real discrepancy between the two parts of the sentence, when its grammatical construction is properly, attended to. 'It is not uncommon in Hebrew,' says Kennicott ('Dissertation,' p. 131), 'to omit the negative in a second part of the sentence, and to consider it as repeated, when it has been once expressed, and is followed by the connecting particle' (Psalms 1:5; Psalms 9:13; Psalms 75:5). Applying this principle, the verse before us will run thus: 'Behold, thou hast with thee Shimei, who cursed me; but I sware to him by the Lord, saying, I will not put thee to death with the sword. Now therefore hold him NOT guiltless; because thou art a wise man, and knowest what thou oughtest to do, but bring NOT down his hoar head to the grave with blood.' It must not be supposed that in these dying instructions David was evincing a fierce, vindictive spirit. He is rather to be considered as acting in the character of a king and magistrate, in noticing crimes which he had not been in a condition to punish, and pointing out persons of whom Solomon would be under a necessity to rid himself, as dangerous to the state.

There are three different descriptions of character to whom Solomon's attention as a monarch is specially directed by his dying father. The first is Joab, who is very plainly consigned to the awards of public justice; the second is the family of Barzillai, who were entitled to the highest tokens of royal favour; and the third is Shimei, who was neither doomed to punishment nor recommended to favour, but on whom, as a dangerous character, the young king was counseled to keep a strictly vigilant eye, to steer a middle course, but observe him, and put him under a certain measure of restraint; and then, if he violated the conditions imposed on him, treat him as a malefactor. Solomon's subsequent conduct shows that this was the real spirit and purport of the parental advice. The grateful mention of Barzillai's kindness was, however, a personal feeling that does honour to the warmth of David's heart; and his silence as to Mephibosheth, the son of his beloved Jonathan, would imply the previous death of that prince. "For thou art a wise man." Solomon had given early indications of wisdom before his miraculous endowment with the heavenly gift (see the notes at 1 Kings 3:11); and his own sagacity would dictate the course that should be followed in any new offence Shimei might commit. 

Verse 10
So David slept with his fathers, and was buried in the city of David.

So David slept with his fathers - about six months after the coronation of Solomon (cf. 2 Samuel 5:5 with 1 Chronicles 29:27). The interval was spent in developing his ideas and plans for the future glory of the kingdom, and providing for the permanent worship of God, (see the notes at 1 Chronicles 22:1-19, et seq.)

And was buried in the city of David. Graves were not allowed within the precincts of cities. Jerusalem, however, formed an exception; and yet even there the privilege was reserved chiefly for the royal family (Acts 2:29). Tradition says that the bones of David rest on Mount Zion, and the minaret of a small mosque points out the spot which tradition has fixed. In the year 1853 M. de Saulcy in his tour examined the tombs of the kings of Judah on the north side of Jerusalem, and among other extraordinary discoveries which he claims to have made, is that of a sarcophagus, which he brought to France, depositing it in the gallery of the Louvre, where, with matchless assumption, it is exhibited as the identical sarcophagus of King David! 

Verse 11
And the days that David reigned over Israel were forty years: seven years reigned he in Hebron, and thirty and three years reigned he in Jerusalem.

The days that David reigned over Israel were forty years ... His was a noble, a wondrous, and an humbling history. He was a good man, yet his life was deformed by various crimes of a very gross character. But there were many bright and noble traits in his character. He was an earnest lover of the divine law, his reign was signalized by many important services that contributed to the glory of God and the exaltation of his kingdom, and his name, as the sweet psalmist of Israel, will be held in honour to the latest age of the Church. But as a king of Israel, he, with all his great qualities, fell short of raising his kingdom to the influential position assigned to it in the moral and religious education of the world. 'It had been appointed that in and through the Hebrew nation all the families of the earth should be blessed; and when David had subdued his territory up to the covenanted limits, he should with this view, and in fulfillment of what he knew to be the divine intention respecting Israel's national calling, have applied himself to consolidate his conquests.

These various races, instead of being formed into one compacted people, were merely tied and joined together by a common allegiance, like the widely scattered tribes of the great kingdom-empires on the east. And instead of being rallied at some central point, where they might have all been convened in the name of their common Lord, the subjects of his vast dominion were compelled to look away to Jerusalem, which was far remote from many of them, as the metropolitan center of their government and worship. For David still adhered to his purpose, that this should be the chief city of his territory. It was central and well fitted for its purpose when the kingdom was comprised within its former limits; but now there were many sites further north that were far more eligible for the building of his capital, whither the tribes might have "gone up" from all sides of the consecrated land, "unto the testimony of Israel," and the selection of which might have averted the jealous enmities by which the kingdom was afterward rent in twain' (Drew's 'Scripture Lands,' p. 146). 

Verse 12
Then sat Solomon upon the throne of David his father; and his kingdom was established greatly.

Then sat Solomon upon the throne of David his father. His ascension to the royal dignity was made under the happiest auspices. Having been born after his father became monarch of the whole kingdom, his claim, according to the notions of Oriental people, was preferable to that of all, even his older brothers. The Hebrew kingdom enjoyed internal prosperity; it was respected and renowned abroad; and Solomon well knew how to improve these advantages. 

Verse 13
And Adonijah the son of Haggith came to Bathsheba the mother of Solomon. And she said, Comest thou peaceably? And he said, Peaceably.

Adonijah ... came to Bath-sheba. Her question to him, "Comest thou peaceably?" betrays an apprehension which his recent conduct might well warrant; but his pious acknowledgment of the divine will seemed apparently to indicate so entire an acquiescence in the settlement of the succession, that, in her womanly simplicity, she did not perceive not the deep cunning and evil design that was concealed under his request, and readily undertook to promote his wishes. 

Verses 14-18
He said moreover, I have somewhat to say unto thee. And she said, Say on.

No JFB commentary on these verses. 

Verse 19
Bathsheba therefore went unto king Solomon, to speak unto him for Adonijah. And the king rose up to meet her, and bowed himself unto her, and sat down on his throne, and caused a seat to be set for the king's mother; and she sat on his right hand.

Bath-sheba therefore went unto king Solomon. The filial reverence and the particular act of respect which Bath-sheba therefore went unto king Solomon. The filial reverence and the particular act of respect which Solomon rendered was quite in accordance with the sentiments and customs of the East. The right bend is the place of honour; and as it is expressly said to have been assigned to "the king's mother," it is necessary to remark, that when a husband dies, his widow acquires a higher dignity and power, as a mother over her son, than she ever possessed before. Besides, the dignity of "king's mother" is a state office, to which certain revenues are attached. The holder has a separate palace or court, as well as possesses great influence in public affairs; and as the dignity is held for life, it sometimes happens, in consequence of deaths, that the person enjoying it may not be related to the reigning sovereign by natural maternity. Bath-sheba had evidently been invested with his honourable office. 

Verse 20-21
Then she said, I desire one small petition of thee; I pray thee, say me not nay. And the king said unto her, Ask on, my mother: for I will not say thee nay.

No JFB commentary on these verses. 

Verse 22
And king Solomon answered and said unto his mother, And why dost thou ask Abishag the Shunammite for Adonijah? ask for him the kingdom also; for he is mine elder brother; even for him, and for Abiathar the priest, and for Joab the son of Zeruiah.

Why dost thou ask Abishag? ... ask for him the kingdom also - (see the notes at 2 Samuel 16:11; also at 12:8.) Solomon's indignation was roused; he in a moment penetrated the artful scheme; and, from Adonijah's associating the names of Abiathar and Joab, he seems to have suspected or known that those deep schemers had been his prompters. 

Verse 23
Then king Solomon sware by the LORD, saying, God do so to me, and more also, if Adonijah have not spoken this word against his own life.

God do so to me, and more also. The common form of introducing a solemn oath. Adonijah ... spoken this word against his own life. Whether there was a treasonable design concealed under this request or not, the act, according to Eastern notions, was criminal, and of dangerous consequence to the state. There is no ground of censure upon Solomon for cruelty or precipitation in this instance. He had pardoned Adonijah's former conspiracy; but this new attempt was rebellion against the viceroy appointed by the Divine King, and called for condign punishment. The office of executioner was, among the Hebrews, as in other ancient countries of the East, performed unceremoniously and privately-often without any previous warning-by the captain of the guard, or one of his officers (Matthew 14:10). 

Verse 24-25
Now therefore, as the LORD liveth, which hath established me, and set me on the throne of David my father, and who hath made me an house, as he promised, Adonijah shall be put to death this day.

No JFB commentary on these verses. 

Verse 26
And unto Abiathar the priest said the king, Get thee to Anathoth, unto thine own fields; for thou art worthy of death: but I will not at this time put thee to death, because thou barest the ark of the Lord GOD before David my father, and because thou hast been afflicted in all wherein my father was afflicted.

Unto Abiathar ... said the king. This functionary, as the counselor or accomplice of Adonijah, had deserved to share his fate. But partly from regard to his priestly dignity, and partly from his long association with the late king, Solomon pronounced on him the mitigated sentence of banishment to his country estate at Anathoth, about three miles distant from Jerusalem ('Anata), and thereby, as God's vicegerent in the theocratic kingdom, deprived him of his office and its emoluments, for opposing the declared will of God in the settlement of the succession (1 Chronicles 22:9-10; 1 Chronicles 28:4-5 : cf. 2 Samuel 12:25). The sacred writer notices the remarkable fulfillment, in Abiathar's degradation from the high priesthood (see the notes at 1 Kings 4:4), of the doom denounced against the house of Eli and the ancestral house of Ithamar (1 Samuel 2:30). 

Verse 27
So Solomon thrust out Abiathar from being priest unto the LORD that he might fulfil the word of the LORD, which he spake concerning the house of Eli in Shiloh. No JFB commentary on this verse. 

Verse 28
Then tidings came to Joab: for Joab had turned after Adonijah, though he turned not after Absalom. And Joab fled unto the tabernacle of the LORD, and caught hold on the horns of the altar.

Then tidings came to Joab. The execution of these sentences respectively on Adonijah and Abiathar prepared Joab for his fate. Death, due to his great crimes (Numbers 35:33), would long ago have been inflicted had not his power and popularity with the army been too formidable for the old king. He now fled to the altar, which, though a recognized asylum, afforded no sanctuary to the rebel and murderer (Exodus 21:14). And, as he refused to leave it, he seems to have cherished some faint hope that a religious scruple would have been felt at the thought of violating the sanctity of the place by bloodshed. Benaiah, not liking to assume any responsibility, referred the matter to Solomon, who determined that the law should take its course (Deuteronomy 19:13). 

Verses 29-32
And it was told king Solomon that Joab was fled unto the tabernacle of the LORD and, behold, he is by the altar. Then Solomon sent Benaiah the son of Jehoiada, saying, Go, fall upon him.

No JFB commentary on these verses. 

Verse 33
Their blood shall therefore return upon the head of Joab, and upon the head of his seed for ever: but upon David, and upon his seed, and upon his house, and upon his throne, shall there be peace for ever from the LORD.

Their blood shall therefore return ... A reference is here made to the curse publicly and solemnly pronounced by king David (2 Samuel 3:28-29). 

Verse 34
So Benaiah the son of Jehoiada went up, and fell upon him, and slew him: and he was buried in his own house in the wilderness.

Benaiah ... went up, and fell upon him. According to the terms of the statute (Exodus 21:14), and the practice in similar cases (2 Kings 11:15), the criminal was to be dragged from the altar and slain elsewhere. But the truth is, that the sanctity of the altar was violated as much by the violence used in forcing the criminal from the place as in shedding his blood there: the express command of God authorized the former, and therefore by implication permitted the latter.

Was buried in his own house - or family vault, at his property in the wilderness of Judah. His interment was included in the king's order, as enjoined in the divine law (Deuteronomy 21:23). 

Verse 35
And the king put Benaiah the son of Jehoiada in his room over the host: and Zadok the priest did the king put in the room of Abiathar.

No JFB commentary on this verse. 

Verse 36
And the king sent and called for Shimei, and said unto him, Build thee an house in Jerusalem, and dwell there, and go not forth thence any whither.

The king sent and called for Shimei. He was probably residing at Bahurim, his native place. But, as he was a suspicious character, Solomon condemned him henceforth to live in Jerusalem, on the penalty of death for going without the gates. He submitted to this confinement for three years, when, violating his oath, he was arrested and put to death by Solomon for perjury, aggravated by his former crime of high treason against David. 

Verses 37-45
For it shall be, that on the day thou goest out, and passest over the brook Kidron, thou shalt know for certain that thou shalt surely die: thy blood shall be upon thine own head.

No JFB commentary on these verses. 

Verse 46
So the king commanded Benaiah the son of Jehoiada; which went out, and fell upon him, that he died. And the kingdom was established in the hand of Solomon.

The kingdom was established in the hand of Solomon - now that, by the death of Shimei, all the leaders of the rival factions had been cut off. This episode of Shimei embraces a period of three years. The narrative having been begun, is finished, and the thread of the history is resumed, relating to some events that occurred prior in time to the death of Shimei. 

03 Chapter 3 
Verse 1
And Solomon made affinity with Pharaoh king of Egypt, and took Pharaoh's daughter, and brought her into the city of David, until he had made an end of building his own house, and the house of the LORD, and the wall of Jerusalem round about.

Solomon made affinity with Pharaoh. This was a royal title, equivalent to Sultan; and the personal name of this monarch is said to have been Vaphres, of the 21st dynasty, called the military Pontiffs, whose dominion extended to Upper Egypt, as appears from monumental inscriptions at Karnac. But Ewald identifies him with Psusennes, the last king of the 29th dynasty, whose metropolis was Tanis in Lower Egypt. He is erroneously stated by Josephus to have been the last king of Egypt who bore the title of Pharaoh ('Antiquities,' b. 8:, ch.

vi., sec. 2:: cf. 2 Kings 23:29; Jeremiah 44:30). The formation, on equal terms, of this matrimonial alliance with the royal family of Egypt shows the high consideration to which the Hebrew kingdom had now risen. Rosellini has given, from the Egyptian monuments, what is supposed to be a portrait of this princess. She was received in the land of her adoption with great eclat; because the Song of Songs and Psalms 45:1-17 are supposed to have been composed in honour of this occasion, although they may both have a higher typical reference to the introduction of the Gentiles into the Church. Assuming that they have a historical basis, they furnish evidence of the attractive and graceful appearance of Solomon's person-an important quality for Eastern monarchs-his being "fairer than the children of men" (Song of Solomon 5:10-16).

Brought her into the city of David - i:e., Jerusalem. She was not admissible into the stronghold of Zion, the building where the ark was (Deuteronomy 23:7-8). She seems to have been lodged at first in his mother's apartments (Song of Solomon 3:4; Song of Solomon 8:2), as a suitable residence was not yet provided for her in the new palace (1 Kings 7:8; 1 Kings 9:24; 2 Chronicles 8:11).

Building ... the wall of Jerusalem. Although David had begun (Psalms 51:18), it was, according to Josephus ('Antiquities,' b. 8:, ch. 2:, sec. 1), reserved for Solomon to extend and complete, the fortifications of the city. Her arrival in Jerusalem was previous to the finishing of the temple, which was in the eleventh year of Solomon's reign (see the notes at 1 Kings 6:1; 1 Kings 6:37-38). It has been questioned whether this marriage was in conformity with the law (see Exodus 34:16; Deuteronomy 7:3; Ezra 10:1-10; Nehemiah 13:26). But it is nowhere censured in Scripture, as are the connections Solomon formed with other foreigners (1 Kings 11:1-3); whence it may be inferred that he had stipulated for her abandonment of idolatry, and conforming to the Jewish religion (Psalms 45:10-11). At all events, the princess of Egypt was not the cause of his seduction into idolatry. 

Verse 2
Only the people sacrificed in high places, because there was no house built unto the name of the LORD, until those days.

No JFB commentary on this verse. 

Verse 3
And Solomon loved the LORD, walking in the statutes of David his father: only he sacrificed and burnt incense in high places.

Solomon loved the Lord. This declaration, illustrated by what follows, affords undoubted evidence of the young king's piety; nor is the word "only," which prefaces the statement, to be understood as introducing a qualifying circumstance that reflected any degree of censure upon him. The intention of the sacred historian is to describe the generally prevailing mode of worship before the temple was built. [ baamowt (Hebrew #1116)] the "high places" were altars, with (1 Kings 13:32; 2 Kings 17:29) or without tabernacles, erected on natural or artificial eminences, probably from the idea that men were there [epi tois hupseelois] brought nearer the Deity. They had been used by the patriarchs, and had become so universal among the pagan that they were almost identified with idolatry. They were prohibited in the law (Leviticus 17:3-4; Deuteronomy 12:13-14; Jeremiah 7:31; Ezekiel 6:3-4; Hosea 10:8). But so long as the tabernacle was migratory, and the means for the national worship were merely provisional, the worship on those high places was tolerated; and hence, as accounting for their continuance, it is expressly stated (1 Kings 3:2), that God had not yet chosen a permanent and exclusive place for His worship. 

Verse 4
And the king went to Gibeon to sacrifice there; for that was the great high place: a thousand burnt offerings did Solomon offer upon that altar.

The king went to Gibeon to sacrifice there , [ Gib`own (Hebrew #1391), a hill-city, standing on a hill (el-Jib).] The prominent distinction of this place arose from the old tabernacle and the brasen altar which Moses had made in the wilderness (1 Chronicles 16:39; 1 Chronicles 21:29; 2 Chronicles 1:3-6) having been removed from Nob there, end established on the heights called Nob there, and established on the heights called Neby Samwil, Mizpeh (Stanley, 'Sinai and Palestine,' p. 212). That hill, which rises between 500 and 600 feet, is the highest point in all the adjoining country, and corresponds to the description [ habaamaah (Hebrew #1116) hag

Verse 5
In Gibeon the LORD appeared to Solomon in a dream by night: and God said, Ask what I shall give thee.

In Gibeon the Lord appeared to Solomon in a dream. It was probably at the close of this season, when his mind had been elevated into a high state of religious fervour by the protracted services. Solomon felt an intense desire, and he had offered an earnest petition, for the gift of wisdom. In sleep his thoughts ran upon the subject of his prayer, and he dreamed that God appeared to him, and gave him the option of everything in the world, that he asked wisdom, and that God granted his request. His dream was but imaginary repetition of his former desire; but God's grant of it was real. 

Verse 6
And Solomon said, Thou hast shewed unto thy servant David my father great mercy, according as he walked before thee in truth, and in righteousness, and in uprightness of heart with thee; and thou hast kept for him this great kindness, that thou hast given him a son to sit on his throne, as it is this day.

Solomon said - i:e., had dreamed that he said. 

Verse 7
And now, O LORD my God, thou hast made thy servant king instead of David my father: and I am but a little child: I know not how to go out or come in.

I am but a little child - not in age, because he had reached manhood (1 Kings 2:9), and must have been at least 20 years old (Josephus erroneously makes him only 14 years old, 'Antiquities,' b. 8:, ch. 7:, sec. 8); but he was raw and inexperienced in matters of government. 

Verse 8-9
And thy servant is in the midst of thy people which thou hast chosen, a great people, that cannot be numbered nor counted for multitude.

No JFB commentary on these verses. 

Verse 10
And the speech pleased the Lord, that Solomon had asked this thing.

The speech pleased the Lord. It was Solomon's waking prayers that God heard and requited; but the acceptance was signified in this vision. 

Verses 11-14
And God said unto him, Because thou hast asked this thing, and hast not asked for thyself long life; neither hast asked riches for thyself, nor hast asked the life of thine enemies; but hast asked for thyself understanding to discern judgment;

No JFB commentary on these verses. 

Verse 15
And Solomon awoke; and, behold, it was a dream. And he came to Jerusalem, and stood before the ark of the covenant of the LORD, and offered up burnt offerings, and offered peace offerings, and made a feast to all his servants.

Behold, it was a dream. The vivid impression, the indelible recollection he had of this dream, together with the new and increased energy communicated to his mind, and the flow of worldly prosperity that rushed upon him, gave him assurance that it came by divine inspiration, and originated in the grace of God. The wisdom, however, that was asked and obtained was not so much of the heart as the head; it was wisdom, not for himself personally, but for his office, such as would qualify him for the administration of justice, the government of a kingdom, and for the attainment of general scientific knowledge.

He came to Jerusalem, and stood before the ark of the covenant. This being the first act of public worship since his accession, and he being under strong religious impressions, it was thought expedient that he should celebrate the sacred rites not only at the old tabernacle in Gibeon, but also at the provisional sanctuary in Jerusalem.

And made a feast to all his servants , [ mishteh (Hebrew #4960), a drinking; Septuagint, poton, used in a vague sense for a feast (Esther 1:3; Esther 2:18; Esther 8:17)]. 

Verse 16
Then came there two women, that were harlots, unto the king, and stood before him.

Then came there two women. Eastern monarchs, who generally administer justice in person-at least in all cases of difficulty-having their seat in the gate of the city (Solomon afterward built "the porch of judgment," 1 Kings 7:7), often appeal to the principles of human nature when they are at a loss otherwise to find a clue to the truth, or see clearly their way through a mass of conflicting testimony. The modern history of the East abounds with anecdotes of judicial cases in which the decision given was the result of an experiment similar to this of Solomon, upon the natural feelings of the contending parties. 

04 Chapter 4 
Verse 1
So king Solomon was king over all Israel.

So king Solomon was king. This chapter contains a general description of the state and glory of the Hebrew kingdom during the flourishing and advanced years of his reign, as is evident from two of the officers mentioned marrying Solomon's daughters. 

Verse 2
And these were the princes which he had; Azariah the son of Zadok the priest,

These were the princes - or chief officers.

Azariah the son of Zadok the priest , [ hakoheen (Hebrew #3548)]. This word koheen, priest, has been generally considered to be synonymous with prince. It is so interpreted in the Chaldee version (Genesis 41:45; Exodus 2:16; 2 Samuel 8:18 : cf. 1 Chronicles 18:17; Psalms 110:4). 'From all these passages it appears that there were priests connected with the court, partly exercising their proper functions, and partly so friends and counselors of the sovereign, as was also often the case with prophets and priests in later times. The author of Chronicles, in the passage quoted, seems to have chosen his interpretation of the more ancient context, because priests of any other than the Levitical family were unknown to him. Hence, in all the passages referred to, the signification priest is the only true one' (Gesenius). From the precedency given to Azariah in this list, many commentators (as Keil, in loco) have concluded that he was prime minister, the highest office next the king. But there is another word used in this very passage for princes [ saariym (Hebrew #8269)]; and it is certain that he was the high priest (cf. 1 Chronicles 6:10). The prominence given to him in this passage arose in all probability from circumstances noticed on the last clause of 1 Kings 4:4. [The Alexandrine version has ho hiereus in this passage; but the Vatican has only: Azarias huios Sadook.] 

Verse 3
Elihoreph and Ahiah, the sons of Shisha, scribes; Jehoshaphat the son of Ahilud, the recorder.

Elihoreph and Ahiah , [ 'Eliychorep (Hebrew #456), God is his recompense; wa-'Achiyaah (Hebrew #281), brother (friend) of Yahweh].

Scribes , [ cop

Verse 4
And Benaiah the son of Jehoiada was over the host: and Zadok and Abiathar were the priests:

Benaiah ... over the host. Formerly captain of the guard, he had succeeded Josh as commander of the forces.

Zadok and Abiathar were the priests. The latter had been banished to his country seat, and retained nothing more than the name of high priest, Zadok having been promoted to the pontificate in his stead. In the course of the sacred history a double priesthood appears, the origin or cause of which arrangement is nowhere explained. Jewish writers say that the one was high priest and the other sagan, or deputy-as, according to them, Moses was of Aaron, and Annas of Caiaphas. In like manner, Zadok and Abiathar stood in the same relative position; but if there was a distinction between them, it must have been very slight, as these persons are always associated as equals in official dignity, as also were Eleazar and Ithamar, Hophni and Phinehas. The common opinion is, that Zadok had been appointed high priest by Saul, the latter by David; and that as a matter of policy both were retained as joint-pontiffs when the son of Jesse became king of all Israel. But there is no Scriptural authority for this hypothesis. Zadok is always mentioned first, the precedency being assigned to him probably on account of his belonging to the older branch of the Aaronic house, and of the superior influence of his ancestral house; there being among the sons of Eleazar sixteen chief men, and only eight among the sons of Ithamar, for the twenty-four courses (1 Chronicles 24:4).

As to the division of pontifical duties between them, Zadok appears to have ministered in the tabernacle at Gibeon (1 Chronicles 16:1-7; 1 Chronicles 16:37-40). Abiathar took charge of the ark at Jerusalem principally, though not exclusively (see the notes at 2 Samuel 15:24-29; 1 Chronicles 15:11). Abiathar must have been an old man at the time of Solomon's accession; and it is probable that owing to age and bitter mortification under the sentence of degradation, he did not long survive that public disgrace. Zadok, too, must have been advanced in life, considering that he was a "a young man" when he is first mentioned as joining David's party at Ziklag (1 Chronicles 12:28), and that not a single act of his is recorded in the history of Solomon's reign. We may conclude, therefore, that though nominally the high priest, he devolved the active duties of the pontificate on his grandson Azariah (1 Kings 4:2). The appointment of the high priest seems at first to have lain with the Sanhedrim or elders; but in the times of the monarchy the crown exercised the patronage. 

Verse 5
And Azariah the son of Nathan was over the officers: and Zabud the son of Nathan was principal officer, and the king's friend:

Over the officers , [ hanitsaabiym (Hebrew #5324)] - the prefects; i:e., the provincial governors enumerated in 1 Kings 4:17-19.

And Zabud ... was principal officer, and the king's friend - perhaps president of the privy council, and Solomon's confidential friend or favourite (cf. 2 Samuel 15:37). This high functionary had probably been reared along with Solomon. That he should heap those honours on the sons of Nathan was most natural, considering the close intimacy of their father with the late king, and the deep obligations under which Solomon personally lay to the prophet. 

Verse 6
And Ahishar was over the household: and Adoniram the son of Abda was over the tribute.

Over the household - steward or chamberlain of the palace (cf. Isaiah 22:15), whose duties embraced a supervision of the arrangement and expenditure, including probably that of the royal harem.

Adoniram - or Adoram (2 Samuel 20:24; 1 Kings 12:18), or Hadoram (2 Chronicles 10:18).

Was over the tribute , [ hamac (Hebrew #4522)] - the tribute service (see the notes at 1 Kings 9:21). Not the collection of money or goods, but the levy of compulsory labourers (cf. 1 Kings 5:13-14). 

Verse 7
And Solomon had twelve officers over all Israel, which provided victuals for the king and his household: each man his month in a year made provision.

Twelve officers over all Israel. The royal revenues were raised according to the ancient, and still existing in many parts, usage of the East, not in money payments, but in the produce of the soil. There would always be a considerable difficulty in the collection and transmission of these tithes (1 Samuel 8:15); and therefore, to facilitate the work, Solomon appointed twelve officers, who had each the charge of a tribe or particular district of country, from which, in monthly rotation, the supplies for the maintenance of the king's household were drawn, having first been deposited in 'the store cities' which were erected for their reception (1 Kings 9:19; 2 Chronicles 8:4-6). 

Verse 8
And these are their names: The son of Hur, in mount Ephraim:

The son of Hur - or, as the margin has it, Ben-hur. 

Verse 9
The son of Dekar, in Makaz, and in Shaalbim, and Beth-she'mesh, and Elon-beth-hanan:

The son of Dekar - margin, Bendekar. In the rural parts of Syria, and among the Arabs, it is still common to designate persons not by their own names, but so the sons of their fathers.

Shaalbim (Joshua 19:42) - Shaalabbin.

Beth-shemesh - (see the notes at 1 Samuel 6:12; 1 Samuel 6:20.) 

Verse 10
The son of Hesed, in Aruboth; to him pertained Sochoh, and all the land of Hepher:

The son of Hesed - or Ben-hesed.

Sochoh - (see the notes at Joshua 15:35.)

All the land of Hepher - (see the notes at Joshua 12:17; Joshua 17:2.) 

Verse 11
The son of Abinadab, in all the region of Dor; which had Taphath the daughter of Solomon to wife: The son of Abinadab - or Ben-abinadab.

Dor - (see the notes at Joshua 12:23; Joshua 17:11; Judges 1:27.) 

Verse 12
Baana the son of Ahilud; to him pertained Taanach and Megiddo, and all Bethshean, which is by Zartanah beneath Jezreel, from Bethshean to Abelmeholah, even unto the place that is beyond Jokneam:

Taanach - (see the notes at Joshua 17:11; Judges 5:19.)

And Megiddo - (see the notes at 2 Kin. ,29-30 .)

And all Beth-shean - (see the notes at 1 Samuel 31:10-12.)

Which is by Zartanah - (1 Kings 7:46, Zarthan.)

Beneath Jezreel - (1 Kings 18:40.)

Abel-meholah - (1 Kings 19:16.) 

Verse 13
The son of Geber, in Ramoth-gilead; to him pertained the towns of Jair the son of Manasseh, which are in Gilead; to him also pertained the region of Argob, which is in Bashan, threescore great cities with walls and brasen bars:

The son of Geber - or Ben-geber.

In Ramoth-gilead - (1 Kings 22:3; Deuteronomy 4:43; Joshua 20:8; Joshua 21:38.)

The towns of Jair - (Numbers 32:41; Deuteronomy 3:14.)

Argob - (see the notes at Deuteronomy 3:4-8; Deuteronomy 3:13-14.) 

Verse 14
Ahinadab the son of Iddo had Mahanaim: 

No JFB commentary on this verse. 

Verse 15
Ahimaaz was in Naphtali; he also took Basmath the daughter of Solomon to wife:

Ahimaaz - probably a native of Naphtali; at all events, a different person from the son of Zadok of that name (2 Samuel 17:17). 

Verses 16-20
Baanah the son of Hushai was in Asher and in Aloth:

No JFB commentary on these verses. 

Verse 21
And Solomon reigned over all kingdoms from the river unto the land of the Philistines, and unto the border of Egypt: they brought presents, and served Solomon all the days of his life.

Solomon reigned over all kingdoms from the river. All the petty kingdoms between the Euphrates and the Mediterranean, which are always mentioned in the Pentateuch as the extreme limits of the kingdom, were tributary to him. Similar is the statement in 1 Kings 4:24. 

Verse 22
And Solomon's provision for one day was thirty measures of fine flour, and threescore measures of meal,

Solomon's provision for one day - not for the king's table only, but for all connected with the court, including, besides the royal establishment, those of his royal consorts, his principal officers, his body-guards, his foreign visitors, etc. The quantity of fine flour used is estimated at 240 bushels; that of meal, or common flour, at 480 bushels. The number of cattle required for consumption, besides poultry and several kinds of game, which were obtained in abundance on the mountains, did not exceed in proportion what is needed in other courts of the East. It may serve to illustrate this statement to quote Morier's account of the household provision of the king of Persia in the present day ('Second Journey through Persia'):-`The provisions collected for the king were brought from different parts of the country; and the allowance, like the provision made for Solomon, was calculated daily at so many mauns, or measures, and consisted of fine flour, distinct from the common, on purpose for the king's use; and meal, besides provisions of meat, poultry, and game. Barley and straw in large quantities were laid up for the cattle. These are the two articles of food principally used for that purpose in the present, as in the most ancient times (cf. 1 Kings 4:23; 1 Kings 4:28). 

Verse 23
Ten fat oxen, and twenty oxen out of the pastures, and an hundred sheep, beside harts, and roebucks, and fallowdeer, and fatted fowl.

Fatted fowl , [ uwbarburiym (Hebrew #1257)]. Kimchi thinks capons are meant, but it was more probably geese. 

Verse 24
For he had dominion over all the region on this side the river, from Tiphsah even to Azzah, over all the kings on this side the river: and he had peace on all sides round about him.

From Tiphsah - i:e., Thapsaeus, a large and flourishing town on the west bank of the Euphrates, the name of which was derived from a celebrated ford near it, the lowest on that river.

Even to Azzah - i:e., Gaza, on the southwestern extremity, not far from the Mediterranean. This period is a splendid parenthesis in the historic page of Israel. 

Verse 25
And Judah and Israel dwelt safely, every man under his vine and under his fig tree, from Dan even to Beersheba, all the days of Solomon.

Every man under his vine and ... fig tree. This is a common and beautiful metaphor for peace and security (Micah 4:4; Zechariah 3:10), founded on the practice, still common in modern Syria, of training these fruit tress up the walls and stairs of houses, so as to make shady arbour, beneath which the people sit and recreate themselves. 

Verse 26
And Solomon had forty thousand stalls of horses for his chariots, and twelve thousand horsemen.

Forty thousand stalls , [ 'urwot (Hebrew #723)] - perhaps pairs of horses for the royal mews (see the notes at 2 Chronicles 1:14-17; 2 Chronicles 9:25). The word, according to Gesenius, denotes a certain number; which usually stood in one stall, or were harnessed to one vehicle-probably two. [The Hebrews applied cuwciym (Hebrew #5483) to chariot horses, and paaraashiym (Hebrew #6571) to riding horses: so that the passage is rendered by the great lexicographer, 'And Solomon had 40,000 pairs of horses for his chariots, and 12,000 steeds' - i:e., for riding.] The Hebrew kings were forbidden to multiply horses (Deuteronomy 17:16). 'The nation was concerned in this matter. But there is not even a hint dropped that Solomon was wrong; and he certainly was not personally punished for it. Whereas transgressing as ruler and representative of the nation, the sin was national, and so was the punishment, which is evident from the history, although not expressed in words. For, before Solomon's time the nation, with no war horses, were singularly fortunate in battle; yet after his time, when they had a cavalry, they were as remarkably unfortunate' (see Michaelis, 'Commentary,' Appendix to article 166; 'Israel after the Fleah,' p. 112; Rawlinson's 'Herodotus,' 2:, p. 178). 

Verse 27
And those officers provided victual for king Solomon, and for all that came unto king Solomon's table, every man in his month: they lacked nothing.

No JFB commentary on this verse. 

Verse 28
Barley also and straw for the horses and dromedaries brought they unto the place where the officers were, every man according to his charge.

Barley also and straw. Straw is not needed for litter, but barley mixed with chopped strew is the usual fodder of horses.

Dromedaries - the one-humped camels, distinguished for their great fleetness. 

Verse 29
And God gave Solomon wisdom and understanding exceeding much, and largeness of heart, even as the sand that is on the sea shore.

Wisdom and understanding ... and largeness of heart - i:e., high powers of mind, great capacity for receiving, as well as aptitude for communicating, knowledge. 

Verse 30
And Solomon's wisdom excelled the wisdom of all the children of the east country, and all the wisdom of Egypt.

The children of the east - i:e., the Arabians, Chaldeans, and Persians (Genesis 25:6).

All the wisdom of Egypt. Egypt was renewed as the seat of learning and sciences; and the existing monuments, which so clearly describe the ancient state of society and the arts, show the high cultivation of the Egyptian people (see Wilkinson's 'Ancient Egyptians,' 2:, p. 23). 

Verse 31
For he was wiser than all men; than Ethan the Ezrahite, and Heman, and Chalcol, and Darda, the sons of Mahol: and his fame was in all nations round about. Wiser than all men - i:e., all his contemporaries, either at home or abroad than Ethan-or Jeduthun of the family of Merari (1 Chronicles 6:44). Heman (1 Chronicles 15:17-19) - the chief of the temple musicians, and the king's seers (1 Chronicles 25:5); the other two are not known.

The sons of Mahol - either another name for Zerah (1 Chronicles 2:6) or, taking it as a common noun, signifying a dance, a chorus; "the sons of Mahol" signify persons eminently skilled in poetry and music. The regions south of Palestine, and bordering upon Egypt, were very celebrated for the sages who resided there; and even the Temanites in Idumaea were distinguished in this respect (Jeremiah 49:7; Obadiah 1:8). In fact, the whole spirit of refinement proceeded from the south. The wise woman employed by Joab was brought from Tekoah (2 Samuel 14:2); and the celebrated sages mentioned here (cf. 1 Chronicles 2:6) belonged to the tribe of Judah. 

Verse 32
And he spake three thousand proverbs: and his songs were a thousand and five.

Three thousand proverbs - embodying his moral sentiments and sage observations on human life and character.

Songs were a thousand and five. , [The Septuagint, translating from a copy in which the waw (w), and, was omitted, or from the smallness of the Hebrew letter waw (w) overlooked, rendered it: 'and his songs were pentakischiliai, five thousand.] Psalms 72:1-20; Psalms 127:1-5; Psalms 132:1-18, and the Song of Songs, are his. 

Verse 33
And he spake of trees, from the cedar tree that is in Lebanon even unto the hyssop that springeth out of the wall: he spake also of beasts, and of fowl, and of creeping things, and of fishes.

He spake of trees, from the cedar ... unto the hyssop [ haa'eezowb (Hebrew #231)] - the hyssop, called by the Arabs sahtary; the wild marjoram, an aromatic plant of the labiate order, loving a dry and rocky soil, and often seen growing up in the midst of old ruins (see Munk's 'Palestine'). But Hasselquist supposed that the reference is to a species of moss, Gymnostomum jasciculare, which grows still on the shady parts of the walls of Jerusalem. The meaning is, that his works comprehended a description of all plants, from the greatest to the least. The Spirit of God has seen fit to preserve comparatively few memorials of the fruits of his gigantic mind. The greater part of those here ascribed to him have long since fallen a prey to the ravages of time, or perished in the Babylonian captivity, probably because they were not inspired. 

05 Chapter 5 

Verse 1
And Hiram king of Tyre sent his servants unto Solomon; for he had heard that they had anointed him king in the room of his father: for Hiram was ever a lover of David.

Hiram ... sent his servants unto Solomon. This Hiram was the grandson of David's contemporary (Kitto). He was the same Hiram, according to Winer and others. The friendly relations which the king of Tyre had cultivated with David are here seen renewed with his son and successor, by a message of condolence, as well as of congratulation on his accession to the throne of Israel. The alliance between the two nations had been mutually beneficial by the encouragement of useful traffic. Israel, being agricultural, furnished grain and oil, while the Tyrians, who were a commercial people, gave in exchange their Phoenician manufactures, as well as the produce of foreign lands. A special treaty was now entered into in furtherance of that undertaking which was the great work of Solomon's splendid and peaceful reign. Solomon speaks of his having been destined by divine pre-intimation to be the builder of the temple (cf. with 1 Kings 5:5; 1 Chronicles 22:9; 2 Chronicles 6:7). 

Verses 2-5
And Solomon sent to Hiram, saying, 

No JFB commentary on these verses. 

Verse 6
Now therefore command thou that they hew me cedar trees out of Lebanon; and my servants shall be with thy servants: and unto thee will I give hire for thy servants according to all that thou shalt appoint: for thou knowest that there is not among us any that can skill to hew timber like unto the Sidonians.

Command thou that they hew me cedar trees out of Lebanon [ '

Verse 7
And it came to pass, when Hiram heard the words of Solomon, that he rejoiced greatly, and said, Blessed be the LORD this day, which hath given unto David a wise son over this great people.

Blessed be the Lord. This language is no decisive evidence that Hiram was a worshipper of the true God, as he might use it only on the polytheistic principle of acknowledging Yahweh as the God of the Hebrews (see the notes at 2 Chronicles 2:12). At the same time, it must be mentioned that they were accustomed, doubtless from a spirit of religion, to join the name of God to their own, conformably to the genius of the Hebrews, (Bochart, lib. 2:, cap. 16:) 

Verse 8
And Hiram sent to Solomon, saying, I have considered the things which thou sentest to me for: and I will do all thy desire concerning timber of cedar, and concerning timber of fir.

I have considered the things ... and I will do. The contract was drawn out formally in a written document (2 Chronicles 2:11), which, according to Josephus, was preserved both in the Jewish and Tyrian records. No hint is given that either of the letters was translated; and hence, it is inferred that, like the Canaanites, the Tyrians, as well as Carthaginians, spoke the Hebrew tongue, or at least a language related to the Hebrew. In consequence of the labour of carrying wood so far to the seacoast, some have supposed that the cedars of old could not have been brought down from that part of the Lebanon where they are now found, and have now concluded that they formerly grew in the vicinity of the seashore; but the name of Lebanon (white), or, as it is now called, Lubnon, having been given to the mountain from its 'white summit,' shows that it was from the immediate vicinity of the snowy mountain that the trees were obtained; and 'the mountain-loving cedar,' as it was called by the ancients, is never described as growing on the hills near the shore.

Nor can it be doubted that the Eden of Ezekiel (1 Kin. ), which he mentions in connection with the Nor can it be doubted that the Eden of Ezekiel (1 Kin. 31:16-18 ), which he mentions in connection with the old cedars, is represented by the present village of Eden, close to which the celebrated grove now stands; and when we recollect to what immense distances the ancients carried most ponderous blocks of stone, we can scarcely doubt that, if necessary, the timber for sacred and royal buildings would be conveyed from the most distant parts of that mountain to the shore. The labour, however great, would not have deterred them; and though Diodorus (19:, 38) says that Ptolemy employed 1,000 beasts of burden to carry wood from the Lebanon for shipbuilding purposes, that mode of transport may not have been adopted on all occasions; and any one who has witnessed the conveyance of timber by means of rapid torrents of the Alps and other mountainous regions, will at once perceive, on visiting the neighbouring Wady Kadeesha (the 'Holy Valley'), how easily they might have availed themselves of its powerful stream, after the melting of the snows, for conveying the timber to the coast near Tripoli, where it was formed into rafts, and floated to Jaffa (Joppa) by the Tyrians and 'Sidonians' (Ezra 3:7 : cf. Josephus, 'Antiquities,' b. 3:, ch. 5:, sec. 3); and the Hebrew word which we translate in 1 Kings 5:9, "shall bring," may also apply to the act of bringing down by water; being used in Joel 2:23, in the sentence, 'cause rain' to come down 'by or for you;' and the very name of the Jordan is derived from the same word 'iered,' to descend or 'flow' (Extract from Letter, 'Athenaeum,' 1863). Josephus ('Antiquities,' b. 8:, ch. 2:, sec. 8) says that copies of these letters were preserved in his day in the public records of Tyre. 

Verse 9
My servants shall bring them down from Lebanon unto the sea: and I will convey them by sea in floats unto the place that thou shalt appoint me, and will cause them to be discharged there, and thou shalt receive them: and thou shalt accomplish my desire, in giving food for my household.

No JFB commentary on this verse. 

Verse 10
So Hiram gave Solomon cedar trees and fir trees according to all his desire.

Fir trees - rather, the cypress. 

Verse 11
And Solomon gave Hiram twenty thousand measures of wheat for food to his household, and twenty measures of pure oil: thus gave Solomon to Hiram year by year.

Food to his household. This was an annual supply for the palace, different from that mentioned in 2 Chronicles 2:10, which was for the workmen in the forests. 

Verse 12
And the LORD gave Solomon wisdom, as he promised him: and there was peace between Hiram and Solomon; and they two made a league together.

No JFB commentary on this verse. 

Verse 13
And king Solomon raised a levy out of all Israel; and the levy was thirty thousand men.

Solomon raised a levy out of all Israel , [ mac (Hebrew #4522)] - (see the notes at 1 Kings 4:6, last clause.) The renewed notice of Solomon's divine gift of wisdom (1 Kings 5:12) is evidently introduced to prepare for this record of the strong but prudent measures he took toward the accomplishment of his work. So great a stretch of arbitrary power as is implied in this compulsory levy must have raised great discontent, if not opposition, had not his wise arrangement of letting the labourers remain at home two months out of three, added to the sacredness of the work, reconciled the people to this forced labour. The carriage of burdens and the irksome work of excavating the quarries was assigned to the remnant of the Canaanites (1 Kings 9:20; 2 Chronicles 8:7-9) and war-prisoners made by David, amounting to 153,600. The employment of persons of that condition in Eastern countries for carrying on any public work would make this part of the arrangements the less thought of. 

Verses 14-16
And he sent them to Lebanon, ten thousand a month by courses: a month they were in Lebanon, and two months at home: and Adoniram was over the levy.

No JFB commentary on these verses. 

Verse 17
And the king commanded, and they brought great stones, costly stones, and hewed stones, to lay the foundation of the house.

Brought great stones. The stone of Lebanon is 'hard, calcareous, whitish, and sonorous, like freestone' (Shaw). The same white and beautiful stone is to be gotten in every part of Syria and Palestine.

Hewed stones - or neatly polished, as the Hebrew word signifies (Exodus 20:25). Both Jewish and Tyrian builders were employed in hewing these great stones. 

Verse 18
And Solomon's builders and Hiram's builders did hew them, and the stonesquarers: so they prepared timber and stones to build the house.

And the stone-squarers. The margin, which renders it 'the Giblites' (Joshua 13:5), has long been considered a preferable translation. This marginal translation also must yield to another which has lately been proposed, by a slight change in the Hebrew text, and which would be rendered thus: 'Solomon's builders and Hiram's builders did hew them and bevel them' (Thenius). These great beveled or grooved stones, measuring some 20 feet, others 30 feet in length, and from 5 to 6 feet in width, are still seen in the substructures about the ancient site of the temple; and in the judgment of the most competent observers, were those originally employed 'to lay the foundation of the house.' Josephus ('Antiquities,' b. 8:, ch. 2:, sec. 9) says that King Solomon ordered large stones for the foundation of the temple to be hewn, and that they should be prepared and united, and then removed to the city. [The Septuagint adds: kai heetoimasan tous lithous kai xula tria etee, and they spent three years in preparing the stones and the timber.] 

06 Chapter 6 

Verse 1
And it came to pass in the four hundred and eightieth year after the children of Israel were come out of the land of Egypt, in the fourth year of Solomon's reign over Israel, in the month Zif, which is the second month, that he began to build the house of the LORD.

And it came to pass in the four hundred and eightieth year after the children of Israel were come out of the land of Egypt. This statement involves a question of great chronological difficulty. As to the evidence for the authenticity of this opening clause, and the two systems of chronology, called the long and the short, that have been adopted for the events that preceded the great national undertaking of Solomon, the reader is referred to the Introduction, in which the subject is fully considered.

In the fourth year of Solomon ... in the month Zif, which is the second month ... he began to build the house of the Lord , [ yiben (Hebrew #1129)] - literally, he built; rather, he laid the foundations of the house of the Lord (cf. 2 Chronicles 3:1). "Zif" - May. 

Verse 2
And the house which king Solomon built for the LORD, the length thereof was threescore cubits, and the breadth thereof twenty cubits, and the height thereof thirty cubits.

The house which king Solomon built for the Lord. The dimensions are given in cubits, which are to be reckoned according to the early standard (2 Chronicles 3:3), or holy cubit (Ezekiel 40:5; Ezekiel 43:13), a handbreadth longer than the common or later one (see the notes at 2 Chronicles 3:4). 

Verse 3
And the porch before the temple of the house, twenty cubits was the length thereof, according to the breadth of the house; and ten cubits was the breadth thereof before the house.

The porch - or portico, extended across the whole front (see the note at 2 Chronicles 3:4). The design of the porch, which was four times the height of the temple, was chiefly to serve as an ornament to the edifice. The view from its elevated top is said to have been very extensive-to the Mediterranean on one side, and to the Dead Sea on another, up the course of the Jordan, and over Arabia. 

Verse 4
And for the house he made windows of narrow lights.

Windows of narrow lights , [ chalowneey (Hebrew #2474) sh

Verse 5
And against the wall of the house he built chambers round about, against the walls of the house round about, both of the temple and of the oracle: and he made chambers round about:

Against the wall of the house he built chambers round about. The number of these chambers is not stated. Ezekiel (Ezekiel 41:6) in his visionary temple places thirty; and Jewish writers say this was the number in Solomon's temple. On three sides there were chambers - i:e., corridors or galleries, in three storeys, each storey wider than the one beneath it, as the walls were narrowed or made thinner as they ascended, by a rebate being made, on which the beams of the side floor rested, without penetrating the walls. Josephus ('Antiquities,' b. 8:, ch. 3:, sec. 2) says that each of these side rooms was 20 cubits in height; otherwise there must have been a long unoccupied space between the lower chamber and that above it, with double floors, the one 6 cubits distance from the floor beneath it. These chambers were approached from the righthand side, in the interior of the under storey, by a winding staircase of stone, which led to the middle and upper storeys.

Of the temple , [ heeykaal (Hebrew #1964)] - the palace or temple of Yahweh, here used for that part of it which intervened between the entrance and the most holy place [Septuagint, too (Greek #3588) naoo (Greek #3485), the nave].

And of the oracle , [ w

Verse 6
The nethermost chamber was five cubits broad, and the middle was six cubits broad, and the third was seven cubits broad: for without in the wall of the house he made narrowed rests round about, that the beams should not be fastened in the walls of the house. No JFB commentary on this verse. 

Verse 7
And the house, when it was in building, was built of stone made ready before it was brought thither: so that there was neither hammer nor axe nor any tool of iron heard in the house, while it was in building.

There was neither hammer, nor ax, nor any tool of iron heard in the house. A subterranean quarry has been very recently discovered near Jerusalem, where the temple stones are supposed to have been hewn. There is unequivocal evidence to be found in this quarry that the stones were dressed there, because there are blocks exactly similar in size, as well as in the nature of the stone, to the ancient remains. Thence probably they would be moved on rollers down the Tyropean valley to the very side of the temple. The discovery of the great quarry under Bezetha has shown that these immense stones were excavated, hewn, and fully prepared on the spot, whence they were conveyed on trucks or on rollers down the gently-inclined plane to the site chosen for the temple. [See a full and graphic narrative of it in Barclay's, 'City of the Great King,' pp. 118, 458-468; Drew's 'Scripture Lands,' p. 152, note; Dupin's 'Holy Places;' Porter's 'Handbook,' pp. 112-132, 265-267; 'Tent and Khan,' pp. 273, 274).]

`No workman's steel, no ponderous axes rang. Like some tall palm the noiseless fabric sprang.' 

Verse 8
The door for the middle chamber was in the right side of the house: and they went up with winding stairs into the middle chamber, and out of the middle into the third.

No JFB commentary on this verse. 

Verse 9
So he built the house, and finished it; and covered the house with beams and boards of cedar. Built the house. The temple is here distinguished from the wings or chambers attached to it, and its roofing was of cedar wood. 

Verse 10
And then he built chambers against all the house, five cubits high: and they rested on the house with timber of cedar.

Chambers ... five cubits high. That was the height of the whole three storeys.

They rested on the house with timber of cedar - i:e., because the beams of the side stones rested on the ledges of the temple wall; the wing was attached to the house; it was connected with the temple, without, however, interfering injuriously with the sanctuary (Keil). [ hayaatsiya` (Hebrew #3326), floor, or chamber, is feminine (1 Kings 6:6), where it is used in regard to single storeys; but in 1 Kings 6:5; 1 Kings 6:10, it is masculine, and is put collectively for the entire portion of the edifice.] Josephus, followed by many modern writers on the Temple, represents these storeys as of equal height with that of the temple; but that is at variance with the tenor of the sacred text (see Gesenius, 'Lexicon,' sub voce). 

Verse 11
And the word of the LORD came to Solomon, saying,

The word of the Lord came to Solomon - probably by a prophet.} It was very seasonable, being designed, first, To encourage him to go on with the building, by confirming anew the promise made to his father David (2 Samuel 7:1-29); and secondly, To warn him against the pride and presumption of supposing that, after the erection of so magnificent a temple, he and his people would always be sure of the presence and favour of God. The condition on which that blessing could alone be expected was expressly stated. The dwelling of God among the children of Israel refers to those symbols of His presence in the temple which were the visible tokens of His spiritual relation to that people. 

Verses 12-14
Concerning this house which thou art in building, if thou wilt walk in my statutes, and execute my judgments, and keep all my commandments to walk in them; then will I perform my word with thee, which I spake unto David thy father: No JFB commentary on these verses. 

Verse 15
And he built the walls of the house within with boards of cedar, both the floor of the house, and the walls of the cieling: and he covered them on the inside with wood, and covered the floor of the house with planks of fir.

He built the walls of the house within. It is probable that the walls were only wainscoted with cedar wood, the floor paved with cypress planks (see 'Nineveh and its Remains,' 2:, p. 264, note; also Wikinson's 'Ancient Egyptians,' 2:, p. 125); the interior was divided by a partition, consisting of folding doors, which were opened and shut with golden chains, into two apartments: the back, or inner room, i:e., the most holy place, was 20 cubits long and broad; the front, or outer room, i:e., the holy place, was forty cubits. The cedar wood was beautifully embellished with figures in relievo, representing clusters of foliage and open flowers, cherubim, and palm trees; and the whole interior was overlaid with gold, so that neither wood nor stone was seen; nothing met the eye but gold, either plain or richly chased. 

Verse 16
And he built twenty cubits on the sides of the house, both the floor and the walls with boards of cedar: he even built them for it within, even for the oracle, even for the most holy place.

No JFB commentary on this verse. 

Verse 17
And the house, that is, the temple before it, was forty cubits long.

The house, that is, the temple before it, was forty cubits long - from east to west; i:e., from the porch to the oracle. 

Verse 18-19
And the cedar of the house within was carved with knops and open flowers: all was cedar; there was no stone seen.

No JFB commentary on these verses. 

Verse 20
And the oracle in the forepart was twenty cubits in length, and twenty cubits in breadth, and twenty cubits in the height thereof: and he overlaid it with pure gold; and so covered the altar which was of cedar.

The oracle in the fore part was twenty cubits in length ... It was a perfect cube. 

Verse 21
So Solomon overlaid the house within with pure gold: and he made a partition by the chains of gold before the oracle; and he overlaid it with gold.

He made a partition by the chains of gold before the oracle - i:e., to hang the veil upon them. 

Verse 22
And the whole house he overlaid with gold, until he had finished all the house: also the whole altar that was by the oracle he overlaid with gold.

No JFB commentary on this verse. 

Verse 23
And within the oracle he made two cherubims of olive tree, each ten cubits high.

Within the oracle he made two cherubim of olive tree. [The Septuagint (Alexandrine) has: xuloon kuparisinoon, cypress wood, overlaid with gold.] Josephus ('Antiquities.' b. 8:, ch. 3:, sec. 13) says they were of solid gold.

Each ten cubits high. [The Septuagint has: deka peecheoon megethos, the size of ten cubits.] Josephus represents the height of each of them as five cubits; probably, however, the error was not that of Josephus, but a transcriber. Layard ('Nineveh and Babylon,' p. 652) gives it as his opinion that what is called "gold" in these passages, as well as in the profane authors of antiquity, was really copper, alloyed with other metals-the aurichalcum, or orichalcum, of the Greeks-such as was used in the bowls and plates discovered at Nimroud. 

Verses 24-30
And five cubits was the one wing of the cherub, and five cubits the other wing of the cherub: from the uttermost part of the one wing unto the uttermost part of the other were ten cubits.

No JFB commentary on these verses. 

Verse 31
And for the entering of the oracle he made doors of olive tree: the lintel and side posts were a fifth part of the wall.

For the entering of the oracle. The door of the most holy place was made of solid olive tree, and adorned with figures; that of the holy place was made of cypress wood, the sides being of olive wood. 

Verse 32
The two doors also were of olive tree; and he carved upon them carvings of cherubims and palm trees and open flowers, and overlaid them with gold, and spread gold upon the cherubims, and upon the palm trees.

He carved upon them carvings of cherubim and palm trees. The date palm seems to have had a certain typical significance, because it was profusely represented in the decorations of the temple, on the walls along with the cherubim, and also on the furniture and vessels (cf. 1 Kings 6:35; 1 Kings 7:36). 

Verses 33-35
So also made he for the door of the temple posts of olive tree, a fourth part of the wall.

No JFB commentary on these verses. 

Verse 36
And he built the inner court with three rows of hewed stone, and a row of cedar beams.

The inner court - was for the priests; and its wall, which had a coping of cedar, is said to have been so low that the people could see over it. 

Verse 37
In the fourth year was the foundation of the house of the LORD laid, in the month Zif:

In the fourth year was the foundation ... laid. Josephus says ('Antiquities,' b. 8:, ch. 4:, sec. 9) that the summit of the mount was leveled with incredible labour, in order that the lower parts might be raised 400 cubits, to the same height with the top of the hill upon which the temple was to stand. The building was begun in the second month of the fourth year, and completed in the eighth month of the eleventh year of Solomon's reign, comprising a period of seven and a half years, which is reckoned here in round numbers. It was not a very large, but a very splendid building, requiring great care, and ingenuity, and division of labour. The immense number of workmen employed, together with the previous preparation of the materials, serves to account for the short time occupied in the process of building. 

07 Chapter 7 

Verse 1
But Solomon was building his own house thirteen years, and he finished all his house.

Solomon was building his own house thirteen years.} The time occupied in building his palace was nearly double that spent in the erection of the temple, because neither had there been the same previous preparations for it, nor was there the same urgency, as in providing a place of worship, on which the national well-being so much depended. Solomon, who was at this time animated with strong feelings of piety, acted in the spirit of Christ's admonition (Matthew 6:33). On the other hand, the Jews who returned from the captivity were reproved for building their own habitations before the temple of God (Haggai 1:4; Haggai 2:9). 

Verse 2
He built also the house of the forest of Lebanon; the length thereof was an hundred cubits, and the breadth thereof fifty cubits, and the height thereof thirty cubits, upon four rows of cedar pillars, with cedar beams upon the pillars.

He built also the house of the forest of Lebanon. It is scarcely possible to determine whether this was a different edifice from the former, or whether his house, "the house of the forest of Lebanon," and the one for Pharaoh's daughter, were not parts of one grand palace. It would seem from the form and proportions, as given in the context, that this "house" was an immense hall, as the Hebrew word and its Arabic equivalent frequently bear this sense. In this view it would correspond to the large central halls in the Assyrian palaces ('Nineveh and Babylon,' p. 650).

As difficult is it to decide what was the origin of the name-some supposing it was so called because built on Lebanon; others, that it was in or near Jerusalem, but contained such a profuse supply of cedar columns as to have occasioned this special designation. We have a similar peculiarity of name in the building called the East India House, though situated in London. The description is conformable to the arrangement of Eastern palaces. The building stood in the middle of a great oblong square, which was surrounded by an enclosing wall, against which the houses and offices of those attached to the court were built. The building itself was oblong, consisting of two square courts, flanking a large oblong hall which formed the center, and which, being 100 cubits long by 50 broad, was properly the house of the forest of Lebanon, being the part where were the cedar pillars of this hall. In front was the porch of judgment, which was appropriated to the transaction of public business. On the one side of this great hall was the king's house, and on the other the harem or royal apartments for Pharaoh's daughter (Esther 2:3; Esther 2:9). This arrangement of the palace accords with the Oriental style of building, according to which a great mansion always consists of three divisions, or separate houses, all connected by doors and passages-the men dwelling at one extremity, the female portion of the family at the other, while public rooms occupy the central part of the building. 

Verses 3-8
And it was covered with cedar above upon the beams, that lay on forty five pillars, fifteen in a row.

No JFB commentary on these verses. 

Verse 9
All these were of costly stones, according to the measures of hewed stones, sawed with saws, within and without, even from the foundation unto the coping, and so on the outside toward the great court.

Sawed with saws. Some have averred that saws for cutting stones were not invented earlier than the fourth century B.C. But this opinion is erroneous, being contradicted by the present passage. It may be noticed that Eastern saws differ from those used by European nation in this remarkable feature, that the point of the teeth is inclined toward, not from, the handle, so that the sawyer makes his impression upon the wood, not in thrusting the instrument from him, but in pulling it toward him. 

Verse 10
And the foundation was of costly stones, even great stones, stones of ten cubits, and stones of eight cubits.

The foundation was of costly stones, even great stones. Enormous stones, corresponding exactly with the dimensions given, are found in Jerusalem at this day. Not only the walls from the foundation to the roof-beams were built of large hewn stones, but the spacious court also around the palace was paved with great square stones. Of these cyclopean stones which formed the substruction of the ancient temple, Dr. Robinson, in his description of the temple area ('Biblical Researches,' 1:, p. 422), gives the following account:-`The upper part of the walls (namely, of the Mosque el-Haram) is obviously of modern origin; but to the most casual observer it cannot be less obvious that these huge blocks, which appear only in portions of the lower part, are to be referred to an earlier date. The appearance of the walls in almost every part seems to indicate that they have been built upon ancient foundations-as if an ancient and far more massive wall had been thrown down, and in later times a new one erected upon its remains. We first noticed these large stones at the southeast corner of the enclosure, where, perhaps, they are as conspicuous, and form as great a portion of the wall, as in any part. There are several courses, both on the east and south sides, alternating with each other, in which the stones measure from 17 to 19 feet in length by 3 or 4 feet in height, while one block at the corner is 7 1/3 feet thick. Further to the north all is new until toward the northeast corner of the area, where the ancient stones appear, one of them measuring 24 feet in length by 3 feet in height and 6 feet in width. The cornerstone on the west side, now next above the surface of the ground, measures 30 feet 10 inches in length by 6 1/2 feet broad; and several others vary from 20 1/2 to 24 1/2 feet long by 5 feet in thickness.

It is not, however, the great size of these stones alone, which arrests the attention of the beholder; but the manner in which they are hewn gives them also a special character. In common parlance, they are bevelled, which here means that, after the whole surface has been first hewn and squared, a narrow strip along the edges is cut down a quarter or half an inch lower than the rest of the surface. When these beveled stones are laid up in a wall, the face of it of course exhibits lines or grooves, formed by these depressed edges at their junction, marking more distinctly the elevation of the different courses, as well as the length of the stones of which they are composed.

At the first view of these stones, I was led to the persuasion that the lower portion had belonged to the ancient temple; and every subsequent visit only served to strengthen this conviction. The size of the stones and the heterogeneous character of the walls render it a matter beyond all doubt that the former were never laid in their present places by the Mohammedans; and the special form in which they are hewn does not properly belong either to Saracenic or to Roman architecture. Indeed, everything seems to point to a Jewish origin; and a discovery (namely, of the arch of the bridge over the Tyropoeon) which we made in the course of our examination, reduces this hypothesis, to an absolute certainty,' (see also Raumer's 'Palastina,' p. 290; Bahr, 'Der Salomonische Tempel,' part 2; Porter's 'Handbook,' p. 118; Stewart's 'Tent and Khan,' p. 261; Barclay's 'City of the Great King,' p. 273). 

Verse 11
And above were costly stones, after the measures of hewed stones, and cedars.

No JFB commentary on this verse. 

Verse 12
And the great court round about was with three rows of hewed stones, and a row of cedar beams, both for the inner court of the house of the LORD, and for the porch of the house.

For the inner court of the house of the Lord - should be, as in the inner court of the house of the Lord. The meaning is, that in this palace, as in the temple, rows of hewed stones and the cedar beams formed the enclosure. 

Verse 13
And king Solomon sent and fetched Hiram out of Tyre.

Solomon sent and fetched Hiram out of Tyre. The Tyrians and other inhabitants of the Phoenician coast were the most renowned artists and workers in metal in the ancient world. Here is a specimen of the Semitic style of narration. The historian has previously declared the completion of the temple (1 Kings 6:9-14; 1 Kings 6:37-38), stating the exact date. Besides, he has given an account of the erection of the royal palace, with the time spent in rearing it. And yet, after these statements, he recurs, in conformity with the Hebrew historiography, to the arrangement made previous to the commencement of the great undertaking for enlisting the services of an eminent Tyrian artizan. The immediate occasion of introducing his name was, that at this passage the historian enters upon a detailed enumeration of the principal articles of furniture he executed for the sacred edifice. 

Verse 14
He was a widow's son of the tribe of Naphtali, and his father was a man of Tyre, a worker in brass: and he was filled with wisdom, and understanding, and cunning to work all works in brass. And he came to king Solomon, and wrought all his work.

He was a widow's son of the tribe of Naphtali. In 2 Chronicles 2:14 his mother is said to have been of the daughters of Dan. The apparent discrepancy may be reconciled thus:-Hiram's mother, though belonging to the tribe of Dan, had been married to a Naphtalite, so that when married afterward to a Tyrian, she might be described as a widow of the tribe of Naphtali. Or, if she was a native of the city of Dan (Laish), she might be said to be of the daughters of Dan, as born in that place; and of the tribe of Naphtali, as really belonging to it.

A worker in brass - referring particularly to the works described in this chapter; but in 2 Chronicles 2:13 his artistic skill is represented as extending to a great variety of departments; and, in fact, he was appointed, from his great natural talents and acquired skill, to superintend the execution of all the works of art in the temple. 

Verse 15
For he cast two pillars of brass, of eighteen cubits high apiece: and a line of twelve cubits did compass either of them about.

Two pillars of brass, of eighteen cubits high. They were made of the brass (bronze) which was taken from the king of Zobah (1 Chronicles 18:8). In 2 Chronicles 3:15 they are said to have been 35 cubits high. There, however, their joint lengths are given; whereas here the length of the pillars is given separately. Each pillar was 17 1/2 cubits long, which is stated in round numbers as eight. Their dimensions in English measure are as follows:-The pillars without the capitals measured 32 1/2 feet long and 7 feet diameter; and if hollow, as Whiston, in his translation of Josephus, thinks (Jeremiah 52:21), the metal would be about 3 1/2 inches thick; so that the whole casting of one pillar must have been from 16 to 20 tons. The height of the capitals was 8 3/4 feet; and, at the same thickness of metal, would not weigh less than 7 or 8 tons each. The nature of the workmanship in the finishing of these capitals is described, 1 Kings 7:17-22. The pillars, when set up, would stand 40 feet in height, (Napier's 'Metal.') 

Verse 16
And he made two chapiters of molten brass, to set upon the tops of the pillars: the height of the one chapiter was five cubits, and the height of the other chapiter was five cubits:

No JFB commentary on this verse. 

Verse 17
And nets of checker work, and wreaths of chain work, for the chapiters which were upon the top of the pillars; seven for the one chapiter, and seven for the other chapiter.

Nets of checker-work - i:e., branch-work, resembling the branches of palm trees, and wreaths of chain-work;

i.e., plaited in the form of a chain composing a sort of crown or garland. Seven of these were wound in festoons on one capital, and over and underneath them fringes, one hundred in a row; and two rows of pomegranates strung on chains (2 Chronicles 3:16) ran round the capital (1 Kings 7:42; cf. 2 Chronicles 4:12-13; Jeremiah 52:23), which itself was of a bowl-like or globular form (1 Kings 7:41). These rows were designed to form a binding to the ornamental work, to keep it from falling asunder; and they were so placed as to be above the chain-work, and below the place where the branch-work was. 

Verse 18
And he made the pillars, and two rows round about upon the one network, to cover the chapiters that were upon the top, with pomegranates: and so did he for the other chapiter.

No JFB commentary on this verse. 

Verse 19
And the chapiters that were upon the top of the pillars were of lily work in the porch, four cubits.

Lily-work - representing the lotus leaf and flower; beautiful ornaments, resembling the stalks, leaves, and blossoms of lilies, of large dimensions, as suited to the height of their position. They were the characteristic ornaments of Egyptian architecture, and probably borrowed thence by Solomon. 

Verse 20
And the chapiters upon the two pillars had pomegranates also above, over against the belly which was by the network: and the pomegranates were two hundred in rows round about upon the other chapiter.

No JFB commentary on this verse. 

Verse 21
And he set up the pillars in the porch of the temple: and he set up the right pillar, and called the name thereof Jachin: and he set up the left pillar, and called the name thereof Boaz.

Jachin: and ... Boaz , [ Yaakiyn (Hebrew #3199), whom God makes firm (Gesenius) - 'the firm' (Movers); Bo`az (Hebrew #1162), alacrity (Gesenius) - 'the moving' or 'advancing' (Movers).] These names were symbolical, and indicated the strength and stability, not so much of the material temple, for they were destroyed along with it (Jeremiah 52:17), as of the spiritual kingdom of God, which was embodied in the temple. 

Verse 22
And upon the top of the pillars was lily work: so was the work of the pillars finished. No JFB commentary on this verse. 

Verse 23
And he made a molten sea, ten cubits from the one brim to the other: it was round all about, and his height was five cubits: and a line of thirty cubits did compass it round about.

He made a molten sea. In the tabernacle was no such vessel; the laver served the double purpose of washing the hands and feet of the priests, as well as the parts of the sacrifices. But in the temple there were separate vessels provided for these offices (see the notes at 2 Chronicles 4:6). The molten sea was an immense semi-circular vase, measuring 17 1/2 feet diameter, and being 8 3/4 feet in depth. This, at 3 1/2 inches, could not weigh less than from 25 to 30 tons in one solid casting, and held from 16,000 to 20,000 gallons of water. The brim was all carved with lily-work or flowers, and oxen were carved or cut on the outside all round, to the number of 300; and it stood on a pedestal of twelve oxen. These oxen must have been of considerable size, like the Assyrian bulls, so as their corresponding legs would give thickness or strength to support so great a weight; for, when the vessel was filled with water, the whole weight would be about 100 tons (Napier) (see the notes at 2 Chronicles 4:5). 

Verses 24-26
And under the brim of it round about there were knops compassing it, ten in a cubit, compassing the sea round about: the knops were cast in two rows, when it was cast.

No JFB commentary on these verses. 

Verse 27
And he made ten bases of brass; four cubits was the length of one base, and four cubits the breadth thereof, and three cubits the height of it.

He made ten bases of brass - (see the notes at Exodus 30:18-21, where the tabernacle is said to have had only one layer.) These were trucks, or four-wheeled carriages, for the support and conveyance of the lavers. The description of their structure shows that they were elegantly fitted up, and skillfully adapted to their purpose. They stood, not on the axles, but on four rests attached to the axles, so that the figured sides were considerably raised above the wheels. They were all exactly alike in form and size. The lavers which were borne upon them were vessels capable each of holding 300 gallons of water, upwards of a ton weight. The whole, when full of water, would be no less than two tons (Napier). Jewish writers say that the water was changed daily, so as to be always pure, and that ablution in this water was indispensable to every one; because none were allowed to enter until this ceremony was performed. 

Verses 28-38
And the work of the bases was on this manner: they had borders, and the borders were between the ledges:

No JFB commentary on these verses. 

Verse 39
And he put five bases on the right side of the house, and five on the left side of the house: and he set the sea on the right side of the house eastward over against the south.

He set the sea on the right side of the house eastward over against the south. - i:e., eastward; in a southeasterly direction. 

Verse 40
And Hiram made the lavers, and the shovels, and the basons. So Hiram made an end of doing all the work that he made king Solomon for the house of the LORD:

And Hiram made. These verses contain a general enumeration of Hiram's works, as well those already mentioned as other minor things. The Tyrian artists are frequently mentioned by ancient authors as skillful artificers in fashioning and embossing metal cups and bowls; and we need not wonder, therefore, to find them employed by Solomon in making the golden and brasen utensils for his temple and palaces. 

Verses 41-45
The two pillars, and the two bowls of the chapiters that were on the top of the two pillars; and the two networks, to cover the two bowls of the chapiters which were upon the top of the pillars;

No JFB commentary on these verses. 

Verse 46
In the plain of Jordan did the king cast them, in the clay ground between Succoth and Zarthan.

In the plain of Jordan did the king cast them. Zarthan, or Zaretan (Joshua 3:16), or Zartanah (1 Kings 4:12), or Zeredathah (2 Chronicles 4:17), was on the bank of the Jordan, in the territories of Western Manasseh. Succoth was situated on the eastern side of Jordan, at the ford of the river near the mouth of the Jabbok. One reason assigned by commentators for the castings being made there is, that at such a distance from Jerusalem that city would not be annoyed by the smoke and noxious vapours necessarily occasioned by the process. But the true reason is to be found in the nature of the soil-margin, the thickness of the ground. That part of the Jordan valley abounds with marl. Clay and sand are the moulding material still used for bronze. Such large quantities of metal as one of these castings would contain could not be fused in one furnace, but would require a series of furnaces, especially for such a casting as the Brasen Sea-the whole series of furnaces being filled with metal, and fused at one time, and all tapped together, and the metal let run into the mould. Thus, a national foundry was erected in the plain of Jordan (see Napier, 'The Ancient Workers and Artificers in Metal,' pp. 106-112). 

Verse 47
And Solomon left all the vessels unweighed, because they were exceeding many: neither was the weight of the brass found out.

No JFB commentary on this verse. 

Verse 48
And Solomon made all the vessels that pertained unto the house of the LORD: the altar of gold, and the And Solomon made all the vessels that pertained unto the house of the LORD: the altar of gold, and the table of gold, whereupon the shewbread was,

The alter of gold - i:e., the altar of incense. 

Verse 49
And the candlesticks of pure gold, five on the right side, and five on the left, before the oracle, with the flowers, and the lamps, and the tongs of gold,

Candlesticks of pure gold - made, probably, according to the model of that in the tabernacle, which, along with the other articles of furniture, were deposited with due honour, as sacred relics, in the temple. But these seem not to have been used in the temple service; because Solomon made new lavers, tables, and candlesticks, ten of each. (See further regarding the dimensions and furniture of the temple, in 2 Chronicles 3:1-17; 2 Chronicles 4:1-22; 2 Chronicles 5:1-14.) 

08 Chapter 8 

Verse 1
Then Solomon assembled the elders of Israel, and all the heads of the tribes, the chief of the fathers of the children of Israel, unto king Solomon in Jerusalem, that they might bring up the ark of the covenant of the LORD out of the city of David, which is Zion.

No JFB commentary on this verse. 

Verse 2
And all the men of Israel assembled themselves unto king Solomon at the feast in the month Ethanim, which is the seventh month.

At the feast in the month Ethanim (October). [The Septuagint (Vatican), Athanin; Alexandrine, Abaneim.] This name is mentioned only in connection with the erection and dedication of the temple. Josephus ('Antiquities,' b. 8:, ch. 4:, sec. 1) gives the common designation, Tisri. The public and formal inauguration of this national place of worship did not take place until eleven months after the completion of the edifice. The delay most probably originated in Solomon's wish to choose the most fitting opportunity when there should be a general rendezvous of the people in Jerusalem (1 Kings 8:2); and that was not until the next year. That was a jubilee year, and he resolved on commencing the solemn ceremonial a few days before the feast of Tabernacles, which was the most appropriate of all seasons, as that annual festival had been instituted in commemoration of the Israelites dwelling in booths during their stay in the wilderness, as well as of the tabernacle, which was then erected, in which God promised to meet and dwell with His people, sanctifying it with His glory, (cf. Nehemiah 8:1-18.)

As the tabernacle was to be superseded by the temple, there was admirable propriety in choosing the feast of Tabernacles as the period for dedicating the new place of worship, and praying that the same distinguished privileges might be continued to it in the manifestation of the divine presence and glory. At the time appointed for the inauguration, the king issued orders for all the heads and representatives of the nation to repair to Jerusalem, and take part in the august procession. The lead was taken by the king, doubtless preceded by his royal guard (1 Kings 14:27-28), and elders of the people, whose march must have been slow, as priests were stationed to offer an immense number of sacrifices (1 Kings 8:5 : cf. Josephus, 'Antiquities,' b.

viii., ch. 4:, sec. 1, who says 'the ground was moist with drink offerings and sacrifices') at various points in the line of road through which the procession was to go; then came the Levites bearing the ark from its temporary resting-place (2 Samuel 6:15-17) on Mount Zion up to Mount Moriah, a distance of about three-quarters of a mile, and by another procession the tabernacle-the old Mosaic tabernacle-was brought from Gibeon. Lastly, the Levites followed, carrying the vessels-namely, the brasen altar, the golden candlesticks, the table of showbread etc., and ornaments belonging to the old, for lodgment in the new, house of the Lord.

There was a slight deviation in this procedure from the order of march established in the wilderness (Numbers 3:31; Numbers 4:15), but the spirit of the arrangement was duly observed. The ark was deposited in the oracle - i:e., the most holy place, the second or inner division of the sanctuary-into which none was permitted to enter, except the high priest once a year-on the great day of atonement, and it was set without the adytum, called its "rest" (Psalms 132:8; Psalms 132:11), in order to screen from profane gaze the solemn symbol of the Jewish religion. In the Holy of Holies, it was placed under the wings of the cherubim (cf. Psalms 18:10; Psalms 80:1; Isaiah 6:1; Isaiah 6:3) - not the Mosaic cherubim, which were firmly attached to the ark (Exodus 37:7-8), but those made by Solomon, which were far larger and more expanded. 

Verses 3-7
And all the elders of Israel came, and the priests took up the ark.

No JFB commentary on these verses. 

Verse 8
And they drew out the staves, that the ends of the staves were seen out in the holy place before the oracle, and they were not seen without: and there they are unto this day. They drew out the staves , [Septuagint, ta hagia, 1 Kings 8:7, and ta heegiasmena, 1 Kings 8:8] - a little way, so as to project (see the notes at Exodus 25:15; Numbers 4:6), and they were left in that position until an advanced period of the monarchy. The object was that these projecting staves might serve as a guide to the high priest in conducting him to that place where, once a year, he went to officiate before the ark; otherwise he might miss his way in the dark, the ark being wholly overshadowed by the wings of the gigantic cherubim, and he had not nothing to guide him but the glowing embers in his censer, and the mysterious light that emanated from the mercy-seat. The partial removal of the staves might, like everything else in the temple, have a symbolical signification, that the tabernacle was now stationary, and not to be changed (see the notes at 2 Chronicles 35:3). 

Verse 9
There was nothing in the ark save the two tables of stone, which Moses put there at Horeb, when the LORD made a covenant with the children of Israel, when they came out of the land of Egypt.

There was nothing in the ark save the two tables of stone (Deuteronomy 31:26). Some have concluded from this statement that Aaron rod (Numbers 17:10), the golden censer and the manna (Exodus 16:33), had been removed since the Israelites were settled in the promised land or lost while the ark was captive among the Philistines. But nothing else was ever in the ark, the articles mentioned Hebrews 9:4, being not in, but by it, being laid in the most holy place before the testimony (Exodus 16:33; Numbers 17:10). 

Verse 10
And it came to pass, when the priests were come out of the holy place, that the cloud filled the house of the LORD,

The cloud filled the house of the Lord. The cloud was the visible symbol of the divine presence, and its occupation of the sanctuary was a testimony of God's gracious acceptance of the temple as of the tabernacle (Exodus 40:34). The dazzling brightness, or rather, perhaps, the dense portentous darkness, of the clouds, struck the minds of the priests, as it formerly had done Moses, with such astonishment and terror (Exodus 40:35; Lev 16:213; Deuteronomy 4:24 ), that they could not remain, because the cloud was the emblem of Him who made darkness His secret place (Psalms 18:11), who is invisible to mortal eyes, and "past finding out." Thus, the temple became the place where the divine glory was revealed, and the King of Israel established his royal residence. 

Verse 11
So that the priests could not stand to minister because of the cloud: for the glory of the LORD had filled the So that the priests could not stand to minister because of the cloud: for the glory of the LORD had filled the house of the LORD.

No JFB commentary on this verse. 

Verse 12
Then spake Solomon, The LORD said that he would dwell in the thick darkness.

Then spake Solomon. For the re-assurance of the priests and people, the king reminded them that the cloud, instead of being a sign ominous of evil, was a token of approval.

The Lord said - not in express terms, but by a continuous course of action (Exodus 13:21; Exodus 24:16; Numbers 10:15). 

Verse 13
I have surely built thee an house to dwell in, a settled place for thee to abide in for ever.

I have surely built thee an house. This is an apostrophe to God, as perceiving His approach by the cloud and welcoming Him, with humble but lively thankfulness, to enter as guest or inhabitant of the fixed and permanent dwelling-place which, at His command, had been prepared for His reception. [The Septuagint gives a different version of this devout outcry or song:-Tote elaleese Saloomoon huper tou oikou hoos sunetelese tou oikodomeesai auton; Heelion egnoorisen ek ouranoo. Kurios eipe tou katoikein en gnofoo. Oikodomeeson oikon mou, oikon euprepee sautoo ton katoikein epi kainoteetos, ouk idou hautee gegraptai en biblioo tees oodees-Then spake Solomon in behalf of the house when he had finished building it: He knew the sun in the heaven, The Lord said from his dwelling in darkness, Build my house, a magnificent house for thyself, to dwell in newness. Behold, is it not written in the book of the song?] 

Verse 14
And the king turned his face about, and blessed all the congregation of Israel: (and all the congregation of Israel stood;)

The king turned his face about - from the temple, where he had been watching the movement of the mystic cloud; and while the people were standing, partly as the attitude of devotion, partly out of respect to royalty, the king gave a fervent expression of praise to God for the fulfillment of His promise (2 Samuel 7:6-16.) 

Verses 15-21
And he said, Blessed be the LORD God of Israel, which spake with his mouth unto David my father, and hath with his hand fulfilled it, saying,

No JFB commentary on these verses. 

Verse 22
And Solomon stood before the altar of the LORD in the presence of all the congregation of Israel, and spread forth his hands toward heaven:

Solomon stood before the altar - i:e., east of the altar. This position was, at the dedication-not on the king's canopied throne, by a pillar at the entrance of the inner court (2 Kin. ; 33:2 ), but in the outer court, or court of the people-on a brasen scaffold erected for the occasion (2 Chronicles 6:13 : cf. Josephus, 'Antiquities,' b.

viii., ch. 4:, sec. 2), fronting the altar of burnt offering, and surrounded by a mighty concourse of people. The altar was probably that which had been erected by David (2 Samuel 24:25); because there is no mention of it in either of the preceding chapters (see the notes at 2 Chronicles 4:1). Assuming the attitude of a suppliant, kneeling (1 Kings 8:54 : cf. 2 Chronicles 6:24), instead of the usual standing posture, never used in the East but under circumstances of deep humiliation, and with uplifted hands, he performed the solemn act of consecration-an act remarkable, among other circumstances, for this, that it was done, not by the high priest, or any member of the Aaronic family but by the king in person, who might minister about, though not in, holy things.

And spread forth his hands toward heaven - not over the people (Numbers 6:22-27), but in the customary attitude of prayer; and so did not encroach upon the priest's office by performing 'the highest sacerdotal act of solemn benediction' (Stanley's Lectures,' 27:, p. 218: see the notes at 1 Kings 9:25). This sublime prayer, which breathes sentiments of the loftiest piety blended with the deepest humility, naturally bore a reference to the national blessing and curse contained in the law; and the burden of it, after an ascription of praise to the Lord for the bestowment of the former, was an earnest supplication for deliverance from the latter. He specifies seven cases in which the merciful interposition of God would be required; and he earnestly bespeaks it, on condition of the people praying toward that holy place. He then arose, looking eastward, and a second time blessed the people, the blessing at the close being substantially a brief recapitulation of the preceding prayer. It may be expedient to select some particular portions of it. 

Verses 23-25
And he said, LORD God of Israel, there is no God like thee, in heaven above, or on earth beneath, who keepest covenant and mercy with thy servants that walk before thee with all their heart:

No JFB commentary on these verses. 

Verse 26
And now, O God of Israel, let thy word, I pray thee, be verified, which thou spakest unto thy servant David my father.

And now, O God, of Israel, let thy word, I pray thee, be verified, which thou spakest unto thy servant David my father. The reference is to the great promise, 2 Samuel 7:11-14. It was made to David before Solomon was born. It began to be verified at his birth, and still more on his completion of the temple, when the glory of the Lord was visible in it; but it pointed to a far greater, nobler, and more extensive kingdom than was embraced by the dominion of that magnificent monarch, happy and extensive as his dominion was (1 Kings 4:20-21). He had probably been taught by his pious father, who had made him well acquainted with that promise, 'to extend his views of it unto the distant future; and indeed he appears,from his language used here - "will God indeed dwell on the earth?" - to have been conscious that his own achievements were unable to exhaust the fullness of its meaning. For, from the announcement of that promise, the Messiah was expected as the king, the king of Israel, exalted on the throne of David, and in virtue of His close communion with the Lord Yahweh, an object of universal reverence, exercising justice and dispensing mercy to the various families of man' (Hardwick, 'Christ and other Masters,' 1:, p. 146). 

Verses 27-29
But will God indeed dwell on the earth? behold, the heaven and heaven of heavens cannot contain thee; how much less this house that I have builded?

No JFB commentary on these verses. 

Verse 30
And hearken thou to the supplication of thy servant, and of thy people Israel, when they shall pray toward this place: and hear thou in heaven thy dwelling place: and when thou hearest, forgive.

Hear thou in heaven thy dwelling place. That house of prayer which Solomon was then dedicating was a type of the spiritual temple afterward to be built of living stones. And the purport of the king's petition, which was afterward answered by a covenant or solemn agreement (see the notes at 1 Kings 9:3), was, that whatever was spoken in the earthly temple should be heard and ratified in the heavenly temple. 

Verses 31-36
If any man trespass against his neighbour, and an oath be laid upon him to cause him to swear, and the oath come before thine altar in this house:

No JFB commentary on these verses. 

Verse 37
If there be in the land famine, if there be pestilence, blasting, mildew, locust, or if there be caterpiller; if their enemy besiege them in the land of their cities; whatsoever plague, whatsoever sickness there be;

If there be in the land famine, if there be pestilence, blasting, mildew ... The mildew which committed such terrible ravages in their fields, and destroyed their cereal crops, producing famine, was not then known to be of vegetable origin, and to be traceable, as modern science has taught us to trace it, to various parasitic fungi of the Uredo and Puccinia families (Balfour's 'Biblical Botany'), but was ascribed to meteorological influences, or rather regarded as a pestilence inflicted by the direct hand of God (see the notes at Leviticus 26:25; Deuteronomy 28:22, upon the threatenings in which passages these petitions of Solomon are rounded). 

Verses 38-40
What prayer and supplication soever be made by any man, or by all thy people Israel, which shall know every man the plague of his own heart, and spread forth his hands toward this house:

No JFB commentary on these verses. 

Verse 41
Moreover concerning a stranger, that is not of thy people Israel, but cometh out of a far country for thy name's sake;

Moreover concerning a stranger, that is not of thy people Israel. Not only was prayer made in that house to be answered, but the petitions were to be granted in so conspicuous a manner that their accomplishment was to become, even to unbelievers, a proof of Yahweh's supreme existence and illimitable power. Solomon in this part of his dedication-prayer speaks of strangers, not of Israelite descent, repairing to worship God in that temple, as a known and allowable usage (cf Matthew 21:13; Mark 11:17). There were probably a great number of foreigners resident in Canaan among the Jews, and it would certainly be increased in the reign of Solomon (see, for geer (Hebrew #1616), the proselyte sojourner, at Exodus 12:19; Exodus 12:48-49; Leviticus 17:15; Leviticus 24:22; Numbers 9:14 : and for toshah, or zar, dispersed stranger, at Exodus 12:45; Leviticus 22:10; Numbers 1:51). In this remarkable passage, which is the more decisive as it contains a solemn recognition of the principles and objects of the Jewish law, proceeding from the highest human authority, and sanctioned by the immediate approbation of God, whose glory filled the house of the Lord during the solemn supplication, we perceive it clearly laid down, not only that the Jewish scheme was adapted and designed "to make all the people of the earth know that the Lord was God, and that there was none else;" but also that the stranger from the remotest region, who should be led to believe in and to worship the true God, was not only permitted, but called and encouraged, to "pray toward the temple of Jerusalem," to join in the devotions of the chosen people of God, and equally with them to hope for the divine favour, and the acceptance of his prayers, without becoming a citizen of the Jewish state or submitting to the yoke of the Mosaic ritual or civil law. For the words of Solomon evidently suppose that the stranger whom he describes as thus supplicating God remained, as he had originally been, "not of the people of Israel"' (Graves, 2:, p. 368). 

Verse 42-43
(For they shall hear of thy great name, and of thy strong hand, and of thy stretched out arm;) when he shall come and pray toward this house;

No JFB commentary on these verses. 

Verse 44
If thy people go out to battle against their enemy, whithersoever thou shalt send them, and shall pray unto the LORD toward the city which thou hast chosen, and toward the house that I have built for thy name:

If thy people go out to battle ... 

Verse 45
Then hear thou in heaven their prayer and their supplication, and maintain their cause.

No JFB commentary on this verse. 

Verse 46
If they sin against thee, (for there is no man that sinneth not,) and thou be angry with them, and deliver them to the enemy, so that they carry them away captives unto the land of the enemy, far or near;

And thou ... deliver them to the enemy, so that they carry them away ... This does not refer to the national captivity in Babylon, but to the smaller 'carrying away,' which might, and probably did, occur in every campaign; and Solomon mentions the case of those Israelites who, by the fate of, war, should be carried away into the enemies' land far and near (Joel 3:4; Amos 1:6-9), being delivered, on account of their apostasies and sins, into the power of foreign invaders (see Judges, passim). Solomon petitions that on their bethinking themselves or repenting, the Lord would hear their prayers, directed to Him in that temple (Daniel 6:10), and restore them to liberty and their own land. It is evident that Solomon knew well the condition on which alone they could enjoy possession of the land. He speaks as one who had not the least idea of the Jews being recalled, either from a brief or a protracted captivity, while they continued in the sin which had caused their captivity: he prays for their restoration only in the event of their returning unto the Lord with all their heart, and with all their soul. And this language of his was evidently borrowed from statements contained in the books of Moses (Deuteronomy 30:1-3 : cf. Nehemiah 1:8-9). 

Verses 47-58
Yet if they shall bethink themselves in the land whither they were carried captives, and repent, and make supplication unto thee in the land of them that carried them captives, saying, We have sinned, and have done perversely, we have committed wickedness;

No JFB commentary on these verses. 

Verse 59
And let these my words, wherewith I have made supplication before the LORD, be nigh unto the LORD our God day and night, that he maintain the cause of his servant, and the cause of his people Israel at all times, as the matter shall require:

Let these my words ... be nigh unto the Lord our God. In drawing to a close, the royal suppliant, adverting to the important nature of the petitions he had preferred, humbly but fervently prayed that they might he accepted.

That he maintain the cause of his servant - i:e., of Solomon, as 1 Kings 8:28-29, and all his successors on the throne of David.

And the cause of his people Israel - according to their necessities and desires in the contingent eventualities specified in the prayer. 

Verse 60
That all the people of the earth may know that the LORD is God, and that there is none else.

That all the people of the earth may know that the Lord is God ... - not only by the exhibition of national piety and righteousness, but by the consequent tokens of the divine blessing and continued protection of a people devoted to the Lord. 

Verse 61
Let your heart therefore be perfect with the LORD our God, to walk in his statutes, and to keep his Let your heart therefore be perfect with the LORD our God, to walk in his statutes, and to keep his commandments, as at this day.

Let your heart therefore be perfect , [ shaaleem (Hebrew #8003) `im (Hebrew #5973) Yahweh (Hebrew #3068)] - be at peace with God; i:e., consecrated, given to him. The solemn devotion was concluded an appropriate exhortation to the people to maintain a sincere and steady obedience to the divine law. 

Verse 62
And the king, and all Israel with him, offered sacrifice before the LORD.

The king, and all Israel ... offered sacrifice before the Lord. This was a burnt offering with its accompaniments, and being the first laid on the altar of the temple, was, as in the analogous case of the tabernacle, consumed by miraculous fire from heaven (see the notes at 2 Chronicles 7:12 : cf. Josephus, 'Antiquities,' b. 8:, ch. 4:, sec. 4.) On remarkable occasions the pagans sacrificed hecatombs (one hundred), and even chiliombs (one thousand animals); but the public sacrifices offered by Solomon on this occasion surpassed all the other oblations on record, without taking into account those presented by private individuals, which doubtless amounted to a large additional number. The large proportion of the sacrifices were peace offerings, which afforded the people an opportunity of festive enjoyment. An objection has been raised against the number of oxen and sheep sacrificed on this occasion, as extravagant and far exceeding the limits of credibility. The objection, however, will appear to be of very little weight, when it is remembered that these sacrificial victims were not offered exclusively on one altar, nor on one day; because not only was the festival continued for a fortnight (see the notes at 1 Kings 8:65), but to meet the exigencies of an extraordinary solemnity, Solomon did doubtless, on divine permission asked and granted, 'hallow the middle of the court' - i:e., caused additional altars to be erected in the court of the priests, and perhaps in some adjoining courts, for use on that special occasion only, when a single altar was inadequate to the requirements. Nor is there any difficulty in conceiving from what sources so vast a supply of animals for sacrifice was obtained; for, in addition to the piety of private individuals who, as already noticed, embraced that opportunity of presenting peace offerings, some vassal princes may like Mesha, king of Moab (2 Kings 3:4), have rendered their tribute to Solomon in oxen and sheep. 

Verse 63
And Solomon offered a sacrifice of peace offerings, which he offered unto the LORD, two and twenty thousand oxen, and an hundred and twenty thousand sheep. So the king and all the children of Israel dedicated the house of the LORD.

So the king and all the children of Israel dedicated the house of the Lord. The dedication was not a ceremony ordained by the law, but it was done in accordance with the sentiments of reverence naturally associated with edifices appropriated to divine worship. 

Verse 64
The same day did the king hallow the middle of the court that was before the house of the LORD: for there he offered burnt offerings, and meat offerings, and the fat of the peace offerings: because the brasen altar that was before the LORD was too little to receive the burnt offerings, and meat offerings, and the fat of the peace offerings.

The same day did the king hallow the middle of the court - i:e., the whole extent of the priests' court, the altar of burnt offerings, though large (2 Chronicles 4:1), being totally inadequate for the vast number of sacrifices that distinguished this occasion. It was only a, temporary erection, to meet the demands of an extraordinary season, in aid of the established altar, and removed at the conclusion of the sacred festival. 

Verse 65
And at that time Solomon held a feast, and all Israel with him, a great congregation, from the entering in of Hamath unto the river of Egypt, before the LORD our God, seven days and seven days, even fourteen days.

From the entering in of Hamath unto the river of Egypt - i:e., from one extremity of the kingdom to the other, the people flocked from all quarters.

Seven days and seven days, even fourteen days. The first seven were occupied with the dedication, and the other seven devoted to the feast of tabernacles (2 Chronicles 7:9). The particular form of expression indicates that the 14 days were not continuous, and that some interval occurred in consequence of the great day of atonement falling on the 10th day of the seventh month (1 Kings 8:2 : cf. Leviticus 23:27), and the last day of the feast of tabernacles was on the 23rd day (2 Chronicles 7:10), when the people returned to their homes (literally, within tents), with feelings of the greatest joy and gratitude "for all the goodness that the Lord had done for David His servant, and for Israel His people." (See further as to the temple and the dedication of it, 2 Chronicles 3:1-17; 2 Chronicles 4:1-22; 2 Chronicles 5:1-14; 2 Chronicles 6:1-42; 2 Chronicles 7:1-22; 2 Chronicles 8:1-18.) 

09 Chapter 9 

Verse 1
And it came to pass, when Solomon had finished the building of the house of the LORD, and the king's house, and all Solomon's desire which he was pleased to do,

And it came to pass, when Solomon had finished. This first verse is connected with the eleventh, all that is contained between verses 210 being parenthetical. 

Verse 2
That the LORD appeared to Solomon the second time, as he had appeared unto him at Gibeon.

That (rather for) the Lord appeared. This appearance was, like the former one at Gibeon, most probably made in a supernatural vision, and on the night immediately following the dedication of the temple (2 Chronicles 7:12). The strain of it corresponds to this view, because it consists of direct answers to his solemn inaugural prayer: 1 Kings 9:3 is an answer to 1 Kings 8:29; 1 Kings 9:4-5, are an answer to 1 Kings 8:25-26; 1 Kings 9:6-9, to 1 Kings 8:33-46 (see also Deuteronomy 29:22-24) 

Verses 3-7
And the LORD said unto him, I have heard thy prayer and thy supplication, that thou hast made before me: I have hallowed this house, which thou hast built, to put my name there for ever; and mine eyes and mine heart shall be there perpetually.

No JFB commentary on these verses. 

Verse 8
And at this house, which is high, every one that passeth by it shall be astonished, and shall hiss; and they shall say, Why hath the LORD done thus unto this land, and to this house?

This house, which is high - "high," either in point of situation-for it was built on a hill, and, therefore conspicuous to every beholder; or "high" in respect to privilege, honour, and renown; or this house 'of the Most High,' notwithstanding all its beauty and magnificence, shall be destroyed, and remain in such a state of ruin and degradation as to be a striking monument of the just judgment of God. The record of this second vision, in which were rehearsed the conditions of God's covenant with Solomon and the consequences of breaking them, is inserted here as a proper introduction, to the narrative about to be given of this king's commercial enterprises and ambitious desire for worldly glory. For this king, by encouraging an influx of foreign people, and a taste for foreign luxuries, rapidly corrupted his own mind, and those of his subjects, that 'they turned from following God, they and their children' (1 Kings 9:6). 

Verse 9
And they shall answer, Because they forsook the LORD their God, who brought forth their fathers out of the land of Egypt, and have taken hold upon other gods, and have worshipped them, and served them: therefore hath the LORD brought upon them all this evil.

No JFB commentary on this verse. 

Verse 10
And it came to pass at the end of twenty years, when Solomon had built the two houses, the house of the LORD, and the king's house,

At the end of twenty years. Seven and a half years were spent in building the temple (1 Kings 6:38), and twelve and a half years or thirteen years in the erection of his palace (1 Kings 7:1; 2 Chronicles 8:1). This verse is only a recapitulation of the first, necessary to recover the thread of connection in the narrative. 

Verse 11
(Now Hiram the king of Tyre had furnished Solomon with cedar trees and fir trees, and with gold, according to all his desire,) that then king Solomon gave Hiram twenty cities in the land of Galilee.

Solomon gave Hiram twenty cities in the land of Galilee. According to Josephus ('Antiquities,' b. 8:, ch.

vi., sec. 3), they were situated on the northwest of it, adjacent to Tyre. Had they lain within the boundaries of the promised land, they could not have been alienated (Leviticus 25:23). But they were not within the territory of Israel, nor occupied by Israelites (2 Chronicles 8:2), but were inhabited by Canaanite pagans (Judges 4:2-13; 2 Kings 15:29); and being on the border, and his own acquisition, Solomon was at liberty to dispose of them (Selden, 'De Jure Nat. et Gen.,' lib. 6:, cap. 16). They were probably given to Hiram, whose dominions were small, as a remuneration for his important services in furnishing workmen, materials, and an immense quantity of wrought gold (1 Kings 9:14), for the temple and other buildings. The gold, however, as others think, may have been the amount of forfeits paid to Solomon by Hiram for not being able to answer the riddles and apophthegms with which, according to Josephus, in their private correspondence, the two sovereigns amused themselves (see Josephus as above) - Hiram having refused these cities, probably on account of their inland situation making them unsuitable to his maritime and commercial people. [He called them the land of Cabul, Kabuwl (Hebrew #3521).

Gesenius quotes Hiller in 'Onomast ' V T who takes the name as contracted for k

Verses 12-14
And Hiram came out from Tyre to see the cities which Solomon had given him; and they pleased him not.

No JFB commentary on these verses. 

Verse 15
And this is the reason of the levy which king Solomon raised; for to build the house of the LORD, and his own house, and Millo, and the wall of Jerusalem, and Hazor, and Megiddo, and Gezer.

This is the reason of the levy. A levy refers both to men and money; and the necessity for Solomon making it, arose from the many gigantic works he undertook to erect.

Millo - part of the fort of Jerusalem, on Mount Zion (2. Sam. ; 1 Chronicles 11:8); or a row of stone bastions around Mount Zion, Millo being the great corner-tower of that fortified wall (1 Kings 11:27; 2 Chronicles 32:5).

The wall of Jerusalem - either repairing some breaches in it (1 Kings 11:27), or extending it, so as to enclose Mount Zion.

Hazor - fortified on account of its importance as a town in the northern boundary of the country.

Megiddo - now Lejjun-lying in the great caravan road between Egypt and Damascus-was the key to the north of Palestine by the western lowlands, and therefore fortified.

Gezer - or Gazer [ Gaazer (Hebrew #1507)], on the northern border of Benjamin, in the Shephelah, or maritime plain, between Beth-horon the nether and the Mediterranean; and though assigned as a Levitical city, it continued to be occupied by the Canaanites. It was the scene of many a severe contest between the Hebrews and the Philistines (2 Samuel 5:25; 1 Chronicles 20:4), until at last, having fallen by right of conquest to the king of Egypt, who for some cause attacked it, it was given by him as a dowry to his daughter, and fortified by Solomon. [This sacking of Gezer by the Egyptian monarch is rendered in the Alexandrine version of the Septuagint literally from the Hebrew original, as in our own. It is omitted in the Vatican here, but is narrated in the Septuagint addition to Joshua 16:10, where, however, it is represented as a stronghold of the Canaanites and Perizzites.] 

Verse 16
For Pharaoh king of Egypt had gone up, and taken Gezer, and burnt it with fire, and slain the Canaanites that dwelt in the city, and given it for a present unto his daughter, Solomon's wife.

No JFB commentary on this verse. 

Verse 17
And Solomon built Gezer, and Beth-horon the nether,

Beth-horon the nether - situated on the way from Joppa to Jerusalem and Gibeon; it required, from so public a road, to be strongly garrisoned. 

Verse 18
And Baalath, and Tadmor in the wilderness, in the land,

Baalath - Baalbec, called also Aven, or On (Amos 1:5). But some think that Baalath was in the south of Palestine, near the Shephelah, or Philistines plain (cf. 2 Chronicles 8:5).

Tadmor - probably from [ Tamar (Hebrew #8558)] palm, a city of palms; called by the Greeks Palmyra, between Damascus and the Euphrates-was rebuilt and fortified, as a security against invasion from Northern Asia. It was anciently a superb city, ten miles in circumference. It was situated in a dreary desert, in the midst of barren, uninhabited sands. It became the capital of a great kingdom, the emporium of the Eastern world; and its merchants dealt with the Roman and western nations for the products and luxuries of India and Arabia. John of Antioch says that the structures here erected by Solomon must have been demolished by Nebuchaduezzar, who, in his march to the siege of Jerusalem, destroyed this city. It is now a mass of magnificent ruins.

In accomplishing these and various other works which were carried on throughout the kingdom, especially in the north, where Rezon of Damascus, has enemy, might prove dangerous, he employed vast numbers of the Canaanites as galley-slaves (2 Chr. ), treating them as prisoners of war, who were compelled to do the drudgery and hard labour, while the Israelites were only engaged in honourable employment. This, policy of employing the descendants of the Canaanites as serfs to labour in gangs, was contrary to the spirit of the Mosaic legislation, and was evidently burrowed from Egypt. Representations of the lowest caste employed as labourers on the public works, as the Fellahs in modern Egypt, are abundant on the ancient monumental paintings. These remains of the Amorites were afterward called "Solomon's servants" (Ezra 2:55; Ezra 2:58), and are supposed by some to have submitted to Solomon, who, on their renouncing idolatry followed the precedent of the Gibeonites in their treatment. But proof is wanting. Solomon's possession of Edom, through a small territory, gave him command of the Red Sea and the great caravan routes into the country and ports of Arabia, while his acquisition of the Paran mountains secured him the extensive overland commerce to Egypt and Phoenicia (Drew's 'Scripture Lands,' p. 131). 

Verses 19-22
And all the cities of store that Solomon had, and cities for his chariots, and cities for his horsemen, and that which Solomon desired to build in Jerusalem, and in Lebanon, and in all the land of his dominion.

No JFB commentary on these verses. 

Verse 23
These were the chief of the officers that were over Solomon's work, five hundred and fifty, which bare rule over the people that wrought in the work.

These were the chief of the officers - (see the notes at 2 Chronicles 8:10.) 

Verse 24
But Pharaoh's daughter came up out of the city of David unto her house which Solomon had built for her: then did he build Millo. 

No JFB commentary on this verse. 

Verse 25
And three times in a year did Solomon offer burnt offerings and peace offerings upon the altar which he built unto the LORD, and he burnt incense upon the altar that was before the LORD. So he finished the house.

Three times in a year - namely, at the Passover, Pentecost, and feast of tabernacles (2 Chronicles 8:13; 2 Chronicles 31:3).

Did Solomon offer burnt offerings, and peace offerings ... and he burnt incense upon the altar , [ w

Verse 26
And king Solomon made a navy of ships in Eziongeber, which is beside Eloth, on the shore of the Red sea, in the land of Edom.

Ezion-geber, which is beside Eloth. These were neighbouring ports at the head of the eastern or Elanitic branch of the Red Sea. Tyrian ship-carpenters and sailors were sent there for Solomon's vessels, (see the notes at 2 Chronicles 8:1-18.) "Ezion-geber" - i:e., the giant's, backbone; so called from a reef of rocks at the entrance of the harbour. "Eloth" - Elim, or Elath; i:e., 'the trees:' a grove of terebinths still exists at the head of the gulf. 

Verse 27
And Hiram sent in the navy his servants, shipmen that had knowledge of the sea, with the servants of Solomon. No JFB commentary on this verse. 

Verse 28
And they came to Ophir, and fetched from thence gold, four hundred and twenty talents, and brought it to king Solomon.

Ophir - a general name, like the East or West Indies with us, for all the southern regions lying on the African, Arabian, or Indian seas, so far as at that time known. Some consider the name as particularly applicable to Ceylon.

Gold, four hundred and twenty talents - (see the notes at 2 Chronicles 8:18.) At 125 lbs. Troy, or 1,500 ounces to the talent, and 4 British pounds to the ounce, this would make 2,604,000 pound sterling. 

10 Chapter 10 

Verse 1
And when the queen of Sheba heard of the fame of Solomon concerning the name of the LORD, she came to prove him with hard questions.

The queen of Sheba. As to where her country was, some think it was the Sabean kingdom of Yemen, of which the capital was Saba (Mariaba, according to Eratosthenes; Sabatha according to Ptolemy; Mareb and Saba, or Azab, according to the natives), in Arabia Felix; others, that it was in African Ethiopia - i:e. Abyssinia-toward the south of the Red Sea. The opinions preponderate in favour of the former. This view harmonies with the language of our Lord, as Yemen means 'south;' and this country, extending to the shores of the Indian, Ocean, might in ancient times - i:e., in our Lord's age, when the boundaries of the known land southward were Raptam, or Prassum-be considered "the uttermost parts of the earth. [The principal reasons for concluding that the queen came from this district of Arabia may be summarized as follows:-First, the presents she brought to Solomon were products of that country, as stated by Strabo, Pliny, and others; secondly, the expression, basilissa (Greek #938) notou (Greek #3558), "queen of the south" (Matthew 12:42) corresponds with the Hebrew Teman, the Arabic Yemen; thirdly, the phrase, ek toon peratoon tees gees, in the same passage of Matthew, corroborates this view; fourth, the traditions of the Jewish as well as Christian Church, together with the opinions of Arabian writers, tend unitedly in the same direction. (See, the subject discussed at large in Forster's 'Arabia' and in Bruce's 'Travels in Abyssinia.')]

Heard of the fame of Solomon - doubtless by the Ophir fleet.

Concerning the name of the Lord - meaning either his great knowledge of God, or the extraordinary things which God had done for him.

Hard questions - enigmas, or riddles. The Orientals delight in this species of intellectual exercise, and test wisdom by the power and readiness to solve them. 

Verse 2
And she came to Jerusalem with a very great train, with camels that bare spices, and very much gold, and precious stones: and when she was come to Solomon, she communed with him of all that was in her heart.

A very great train, with camels. These animals could not have come from the shores of the Indian Ocean, both on account of the immense deserts that intervened and the hostile opposition of countless tribes. A long train of those beasts of burden forms the common way of traveling in Arabia; and the presents specified consist of the native produce of that country. Of course, a royal entourage would be larger and more imposing than an ordinary caravan.

Spices. Arabia surpassed every other country in the world for the richness of its spices. Milton, in alluding to these fragrant products, speaks of the breezes which waft far out to sea

`Sabaean odours from the spicy shore Of Araby the blest.'

Among these spices would be myrrh, a product of Arabia Felix, no less than of Abyssinia, being the resinous gum of an odoriferous shrub, valued as a favourite perfume, and frequently given in ancient times as a present on account of its rarity and usefulness; spikenard, an unguent extracted from a species of valerian, which grows on the high and arid pastures of India; the sweet cane, the aromatic calamus of India; cinnamon, procured from Ceylon; and cassia, another species of cinnamon, from the Malabar coast. All these highly-prized spices, which were either the native produce of Arabia, or, being brought to the ports of that country by the Ophir merchantmen, were carried into every part of the land by the trading caravans, were brought to Solomon by the Queen of Sheba, as presents, which she knew would be acceptable to that prince. 

Verse 3
And Solomon told her all her questions: there was not any thing hid from the king, which he told her not.

And Solomon told her all her questions , [ d

Verse 4
And when the queen of Sheba had seen all Solomon's wisdom, and the house that he had built,

And when the queen of Sheba had seen all Solomon's wisdom [ chaak

Verse 5
And the meat of his table, and the sitting of his servants, and the attendance of his ministers, and their apparel, and his cupbearers, and his ascent by which he went up unto the house of the LORD there was no more spirit in her.

And the meat of his table - including the immense amount, variety, and luxuriousness of the daily provisions (cf. 1 Kings 4:22-23), as well as the sumptuous splendour of the equipage at the royal table (1 Kings 10:21).

And the sitting of his servants , [ uwmowshab (Hebrew #4186) `

Verse 6
And she said to the king, It was a true report that I heard in mine own land of thy acts and of thy wisdom.

It was a true report ... The proofs she obtained of Solomon's wisdom, not from his conversation only, but also his works; the splendour of his palace, the economy of his kitchen and table, the order of his court, the gradations and gorgeous costume of his servants-above all, the arched viaduct that led from his palace to the temple (2 Kings 16:18), and the remains of which have been recently discovered-overwhelmed her with astonishment. 

Verse 7-8
Howbeit I believed not the words, until I came, and mine eyes had seen it: and, behold, the half was not told me: thy wisdom and prosperity exceedeth the fame which I heard.

No JFB commentary on these verses. 

Verse 9
Blessed be the LORD thy God, which delighted in thee, to set thee on the throne of Israel: because the LORD loved Israel for ever, therefore made he thee king, to do judgment and justice. Blessed be the Lord thy God - (see the notes at 1 Kings 5:7.) It is quite possible, as Jewish writers say, that this queen was converted, through Solomon's influence, to the worship of the true God. But there is no record of her making any gift offering in the temple. 

Verse 10
And she gave the king an hundred and twenty talents of gold, and of spices very great store, and precious stones: there came no more such abundance of spices as these which the queen of Sheba gave to king Solomon.

She gave the king an hundred and twenty talents of gold - 720,000 pounds sterling. These and other presents she brought were not as tribute, but tokens of amity (cf. 2 Chronicles 9:23-24). 

Verse 11
And the navy also of Hiram, that brought gold from Ophir, brought in from Ophir great plenty of almug trees, and precious stones.

Almug trees - or algum. Parenthetically, along with the valuable presents of the queen of Sheba, is mentioned a foreign wood, which was brought in the Ophir ships. It is thought by some to be the sandal-wood, the produce of a low shrub, resembling the privet, remarkable for the fragrance of the central parts of the stem near the root, and brought from some district of India, where it is still very abundant; by others, supposed to be the Deodar (Cedrus deodara), a species of fragrant fir, much used in India for sacred and important works. Solomon used it as well-fitted by its red colour to be ornamental for stairs in his temple and palace (2 Chronicles 9:11), but chiefly for musical instruments, 'Sandal-wood is found indigenous on the coast of Malabar only; and one of its numerous names there and in Sanskrit is Valgulka-clearly the name which Jewish and Phoenician merchants corrupted into algum, and which in Hebrew was still further changed in almug' (Max Muller, 'Lectures on the Science of Language,' pp. 189-191). 

Verse 12
And the king made of the almug trees pillars for the house of the LORD, and for the king's house, harps also and psalteries for singers: there came no such almug trees, nor were seen unto this day.

No JFB commentary on this verse. 

Verse 13
And king Solomon gave unto the queen of Sheba all her desire, whatsoever she asked, beside that which Solomon gave her of his royal bounty. So she turned and went to her own country, she and her servants.

All her desire, whatsoever she asked, besides - i:e., Solomon not only gave his illustrious guest all the insight and information she wanted, but, according to the Oriental fashion, which is to ask or specify certain objects which it would be agreeable to obtain, gave her ample remuneration for the presents she had brought -

i.e., besides his presents in return for hers, made a free donation of whatever she liked. 

Verse 14
Now the weight of gold that came to Solomon in one year was six hundred threescore and six talents of gold,

Now the weight of gold that came to Solomon in one year - 666 talents, equal to 3,996,000 pounds sterling. The sources whence this was derived are not mentioned; nor was it the full amount of his revenue; because this was "besides that he had of the merchant-men, and of the traffic of the spice-merchants, and of all the kings of Arabia, and of the governors of the country. The great encouragement he gave to commerce was the means of enriching his royal exchequer. By the fortifications which he erected in various parts of his kingdom, and particularly at such places as Thapsacus, one of the passages of the Euphrates, and at Tadmor, in the Syrian desert, he gave complete security to the caravan trade from the depredations of the Arab marauders; and it was reasonable that, in return for this protection, he should exact a certain toll or duty for the importation of foreign goods. A considerable revenue, too, would arise from the use of the store cities and khans he built; and it is not improbable that those cities were emporia where the caravan merchants unloaded their bales of spices and other commodities, and sold them to the king's factors, who, according to the modern practice in the East, retailed them in the Western markets at a profit. 'The revenue derived from the tributary kings, and from the governors of the country,' must have consisted in the tribute which all inferior magistrates periodically bring to their sovereigns in the East, in the shape of presents of the produce of their respective provinces. 

Verse 15
Beside that he had of the merchantmen, and of the traffick of the spice merchants, and of all the kings of Arabia, and of the governors of the country. Governors - [ pachowt (Hebrew #6346). The Septuagint renders it by: satrapoon]. 'Is this a foreign word, having a Semitic status constructus, and the plural pachoth? The word pechah is remarkable from its early reception into Hebrew, having become a title of some "governors" in Solomon's outlying dominions. For in that they are mentioned both here and 2 Chronicles 9:14, in union with the kings of "Arabia," as persons who supplied a yearly quantity of gold in addition to his regular revenue, and this in connection with that derived from the merchants, it is in itself probable that "the pachoth of the land" were governors set over the outlying country beyond Judea proper, (cf. 1 Kings 20:4; 2 Kings 18:24-34; Esther 8:9; Esther 9:3; Ezra 5:3; Ezra 6:6; Ezra 8:36; Nehemiah 11:7; Nehemiah 11:9; etc.) It seems to me most probable that Solomon adopted the title as it already existed in the Syrian territories; because it is not said that he placed pechahs, but that they paid him gold. Thus, the name "rajah," is continued in our Indian dominions. If pechah is connected with pashah, the history of the word would be curious' (Note by Max Muller-Pusey, 'On Daniel,' p. 566, 567). 

Verse 16
And king Solomon made two hundred targets of beaten gold: six hundred shekels of gold went to one target.

Two hundred targets ... six hundred shekels. These defensive arms were anciently made of wood, and covered with leather: Solomon's were covered with fine gold. 600 shekels were used in the gilding of each target; 200 targets had 300 shields, having three pounds of gold in one shield. The targets were circular, perhaps with an umbo or convex protuberance in the center, designed to be fastened on the person for the protection of the breast. The shields, which were only half the weight of the targets, were made probably in the form of upright bucklers borne by an armour-bearer (cf. 'Nineveh and Babylon,' p. 194). They were intended for the state armoury of the palace (see the notes at 1 Kings 14:26). They were ranged on the walls of the armoury (Song of Solomon 4:4), upon pins fixed in the walls for the purpose (cf. Isaiah 22:24), as in the Assyrian temples. 

Verse 17
And he made three hundred shields of beaten gold; three pound of gold went to one shield: and the king put them in the house of the forest of Lebanon.

No JFB commentary on this verse. 

Verse 18
Moreover the king made a great throne of ivory, and overlaid it with the best gold.

A great throne of ivory. It seems to have been made, not of solid ivory, but veneered. It was in the form of an arm-chair with a carved back. The ascent to it was by six steps, on each of which stood lions, in place of a railing; while a lion, probably of gilt metal, stood at each side, which, we may suppose from the analogy of other Oriental thrones, supported a canopy (Sir Thomas Roe's 'Voyages,' p. 456, where he gives an account of the throne of the, great Mogul, bearing a resemblance to Solomon's magnificent seat of majesty, but much inferior: see also Rawlinson's Herodotus,' 2:, p. 178, note, p. 179). A golden footstool is mentioned (2 Chronicles 11:18) as attached to this throne, whose magnificence is described as unrivaled. 

Verse 19-20
The throne had six steps, and the top of the throne was round behind: and there were stays on either side on the place of the seat, and two lions stood beside the stays.

No JFB commentary on these verses. 

Verse 21
And all king Solomon's drinking vessels were of gold, and all the vessels of the house of the forest of Lebanon were of pure gold; none were of silver: it was nothing accounted of in the days of Solomon.

All king Solomon's drinking vessels were of gold ... The magnificence of Eastern monarchs was generally indicated by a profuse display of gold and silver vessels in their palaces. All these products may still be procured in great abundance in Ceylon, which Bochart considered to be Ophir, to which Solomon's fleet traded. 

Verse 22
For the king had at sea a navy of Tharshish with the navy of Hiram: once in three years came the navy of Tharshish, bringing gold, and silver, ivory, and apes, and peacocks.

At sea - on the Mediterranean. A navy of Tharshish - Tartessus, between the mouths of the Boetis, now Guadalquiver, in the south of Spain [Septuagint, Vatican: Tharsis; Alexandrine: Tharseis], where gold, and especially silver, was obtained anciently in so great abundance that it "was nothing accounted of in the days of Solomon." But Tharshish came to be a general term for the west of Europe, (Psalms 72:10; Jonah 1:1.) Solomon's fleet, "with the navy of Hiram - i:e., manned with Phoenician mariners, sailed from the port of Ezion-geber; but whether, doubling the Cape, they steered by the western coast of Africa. northward to Tartessus, in Spain, or there might be a place of that name in India, is unknown. 'There may have been,' as Henderson remarks, 'both a Spanish and an Indian Tharshish, just as the name India Came to be transferred from the east to the distant west.'

Once in three years - i:e., third year. Without the mariner's compass, they had to coast along the shore, and make their voyage by monsoons. The ivory, apes, and peacocks might have been purchased, on the outward or homeward voyage, on the coast of Safola, in South Africa, and some portion of the Indian peninsula, where those animals were to be found.

Ivory , [ shenhabiym (Hebrew #8143) plural] (cf. 2 Chronicles 9:21) - known to the ancients as an Indian product. Thus, Virgil, 'India mittit ebur; molles sua thura Sabaei.' [This word, according to Gesenius, is compounded of sheen (Hebrew #8127), tooth-generally used in the Old Testament for ivory-and haa'ibiym, contracted for habiym, from the Sanskrit ibha-s, elephant. Keil derives the Hebrew word from the Coptic eboy, elephant, with the article he (h). Other derivations have been suggested. The Septuagint and Vatican has: lithoon toreutoon kai pelekeetoon, turned and polished stones (1 Kings 10:11). The Alexandrine renders it by: odontoon elefantinoon, elephants' teeth.]

And apes , [ w

Verse 23
So king Solomon exceeded all the kings of the earth for riches and for wisdom.

No JFB commentary on this verse. 

Verse 24
And all the earth sought to Solomon, to hear his wisdom, which God had put in his heart.

All the earth sought to Solomon ... - i:e., in a loose sense, the sovereigns of the neighbouring kingdoms, or the countries of Western Asia. 

Verse 25
And they brought every man his present, vessels of silver, and vessels of gold, and garments, and armour, and spices, horses, and mules, a rate year by year.

They brought every man his present - i:e., to him as their feudal superior. No doubt, the making of presents is in the East an established custom of social life. Not only when going into the presence of a superior is it usual to pay such a compliment, but even in familiar visits among inferior people the presentation of some gift-even a flower or fruit-some token of regard, is expected; and the visitor who should omit or neglect the observance of this mark of civility would incur the suspicion of intending to affront or defraud the person on whom he waited. But the presents described in this verse as brought to Solomon by foreign prince, were of a totally different character from the conventional tokens of civil contact. They were made as an acknowledgment of dependence and subjection-in fact, a kind of homage or tribute to Solomon; and that we are to understand the presents spoken of in this verse as brought with such a view, is evident from the fact that they were contributed "a rate year by year," as in Assyria ('Nineveh and Babylon,' p. 635). 26. (See the notes at 2 Chronicles 1:14-17.) 

11 Chapter 11 

Verse 1
But king Solomon loved many strange women, together with the daughter of Pharaoh, women of the Moabites, Ammonites, Edomites, Zidonians, and Hittites;

But king Solomon loved many strange women , [ naakriyowt (Hebrew #5237), foreign women; Septuagint, Vatican, een filogunees; Alexandrine, philogunaios een]. Solomon's extraordinary gift of wisdom was not sufficient to preserve him from falling grievous and fatal errors. A fairer promise of true greatness, a more beautiful picture of juvenile piety, never was seen, than that which he exhibited at the commencement of his reign. No sadder, more humiliating, or awful spectacle can be imagined than the besotted apostasy of his old age; and to him may be applied the words of Paul (Galatians 3:3), of John (Revelation 3:17), and of Isaiah (Isaiah 14:21). A love of the world, a ceaseless round of pleasure, had insensibly corrupted his heart, and produced, for a while at least, a state of mental darkness. The grace of God deserted him; and the son of the pious David-the religiously-trained child of Bath-sheba (Proverbs 31:1-3) and pupil of Nathan-instead of showing the stability of sound principle and mature experience, became at last an old and foolish king (Ecclesiastes 4:13). His fall is traced to his love of "many strange women."
Polygamy was tolerated among the ancient Hebrews; and although most countries of the East the generality of men, from convenience and economy, confine themselves to one woman, yet a number of wives is reckoned an indication of wealth and importance, just as a numerous stud of horses and a grand equipage are among us. The sovereign of course wishes to have a more numerous harem than any of his subjects; and the female establishments of many Oriental princes have, both in ancient and modern times, equaled or exceeded that of Solomon's. It is probable, therefore, that in conformity with Oriental notions, he resorted to it as a piece of state magnificence. But in him it was unpardonable, as it was a direct and outrageous violation of the divine law (Deuteronomy 17:17), and the very result which that statute was ordained to prevent was realized in him. His marriage with the daughter of Pharaoh is not censured either here or elsewhere (see the notes at 1 Kings 3:1). It was only his love for many strange women of that collective body of Canaanites with whom the Israelites of all classes had been interdicted from intermarrying (Exodus 34:15-16; Deuteronomy 7:1-3; Ezra 9:1-2; Ezra 10:3; Nehemiah 13:23); because women, though in the East considered inferiors, exert often a silent but powerfully seductive influence over their husbands in the harems, as elsewhere; and so it was exemplified in Solomon. 

Verse 2
Of the nations concerning which the LORD said unto the children of Israel, Ye shall not go in to them, neither shall they come in unto you: for surely they will turn away your heart after their gods: Solomon clave unto these in love.

Solomon clave unto these in love - [ daabaq (Hebrew #1692)] - was attached to them, devoted to them, hung upon them in love, as a husband to a wife (Genesis 2:24; Genesis 34:3), subjects to their king (2 Samuel 20:2), and people to their God (Deuteronomy 10:20; Deuteronomy 11:22; Psalms 63:9) [Septuagint, eis autous ekolleethee Saloomoon tou agapeesai, Solomon was glued (fastened) to them (the idols) in love]. 

Verse 3
And he had seven hundred wives, princesses, and three hundred concubines: and his wives turned away his heart.

Wives, princesses. They were probably, according to an existing custom, the daughters of tributary chiefs, given as hostages for the good conduct of their fathers.

Concubines - were legitimate, but lower or secondary wives. These the chief or first wife regards without the smallest jealousy or regret, as they look up to her with feelings of respectful submission. Solomon's wives became so numerous, not all at once, but gradually, since even at an early period his taste for Oriental show seems to have led to the establishment of a considerable harem (Song of Solomon 6:8). 

Verse 4
For it came to pass, when Solomon was old, that his wives turned away his heart after other gods: and his heart was not perfect with the LORD his God, as was the heart of David his father.

When Solomon was old. He could not have been more than 50. But his love of splendour was intense; and a long course of voluptuous indulgence had so far weakened the energy of his will, that, in opposition, it must be supposed, to his better judgment, he succumbed to the domination of the senses.

His wives turned away his heart after other gods. Some, considering the lapse of Solomon into idolatry as a thing incredible, regard him as merely humouring his wives in the practice of their superstition, and, in countenancing their respective rites by his presence, as giving only an outward homage, a sensible worship, in which neither his understanding nor his heart were engaged, but from his fondness for a sensuous ritual, dazzled and took strong hold of his imagination. The apology only makes matters worse, as it implies an adding of hypocrisy and contempt of God to an open breach of His law. There seems no possibility of explaining the language of the sacred historian, but as intimating that Solomon became an actual and open idolater - [to go "after other gods" (1 Kings 11:5) is the usual formula for lapsing into idolatry (Deuteronomy 8:19; Deuteronomy 11:28; Deuteronomy 13:3; Judges 2:12; Jeremiah 35:15)] - worshipping images of wood or stone in sight of the very temple which in early life he had erected to the true God. Hence, that part of Olivet was called the high place of Tophet (Jeremiah 7:30-34); and the hill is still known as the Mount of Offence, or the Mount of Corruption (2 Kings 23:13). 

Verse 5
For Solomon went after Ashtoreth the goddess of the Zidonians, and after Milcom the abomination of the Ammonites.

Ashtoreth - plural, Ashtaroth (Astarte), a female divinity worshipped by the Sidonians (1 Kings 11:33; 2 Kings 23:13) [Septuagint, tee Astratee (cf. Genesis 14:5), the moon].

Milcom (1 Kings 11:33; 2 Kings 23:13) - Molech, (see Mover's 'Die Religion und die Gottheiten der Phonizier,' p. 12, etc.) But though Milcom is commonly considered synonymous with Molech, and both were idolized by the Ammonites, there was a difference between them, not only in name, but in their place of worship (the former in a temple built on a mountain east of Jerusalem, the latter in the valley Hinnom), and in their rites, Molech being infamous for the immolation of children; but the rites of Milcom are unknown. Milcom, or Malcom, their king (Jeremiah 49:1; Jeremiah 49:3; Zephaniah 1:3; Amos 1:15), comes from the same root as Molech. 

Verse 6
And Solomon did evil in the sight of the LORD, and went not fully after the LORD, as did David his father.

No JFB commentary on this verse. 

Verse 7
Then did Solomon build an high place for Chemosh, the abomination of Moab, in the hill that is before Jerusalem, and for Molech, the abomination of the children of Ammon.

Then did Solomon build an high place for Chemosh [Septuagint, Chamoos]. He was the tutelary divinity, the national idol of the Moabites (Numbers 21:29; Jeremiah 48:7; Jeremiah 48:13; Jeremiah 48:46); and though he is once called the god of the Ammonites (Judges 11:24), that designation arose entirely from a community of feeling between two nations having the same origin, because Chemosh was an idol distinct from Milcom. He built altars for these three; but although he is described, 1 Kings 11:8, as doing likewise "for all his strange wives," there is no evidence that they had idols differing from these. The daughter of Pharaoh must be considered an exception; for neither here nor elsewhere is mention made of a temple to Ammon or Osiris. Among the very numerous notices of the Edomites and the Hittites which are contained in the historical books of the Old Testament, there is no allusion or hint as to the religion or worship of either (2 Kings 23:13; 2 Chronicles 25:20); and the probability is, that they adopted the ritual of one of these three great idols, whose worship, particularly the Zidonian, was, through the civilization and commercial contact of the people of Zidon with other nations, extensively prevalent. Corbaux has suggested ('Journal of Sacred Literature,' October, 1852) that the two names in this verse refer to the same idol, Chemosh (vanquisher, subduer) being the proper appellative, end Molech an epithet, signifying the royal god, and identical with Baal (Jeremiah 19:5; Jeremiah 32:35; Ezekiel 20:23; Ezekiel 20:31 : cf. Leviticus 18:21; Leviticus 20:1-8).

In the hill that is before Jerusalem. This hill appears, from Zechariah 14:4, to be the mount of Olives. 'This position is not thus indicated in relation to the Jerusalem that now is, or afterward was, but as it then existed, confined mainly to mount Zion. Bearing this in mind, there is no difficulty in correctly locating the scene of these abominable transactions on the summit immediately east of Siloam and the lower part of Zion; but travelers, unmindful of the local mutations of the city, and locating it on the east, or before the present city, have greatly misplaced it. The portion of mount Olivet thus designated is nearly isolated, being merely connected to the remainder by the isthmus over which the road to Bethany passes. It rises very precipitously, and to a considerable height above the Kedron and the valley on the east, which nearly enclose it. The picturesque sepulchral village of Siloam, where, "it is said," Solomon kept his strange wives, occupies a portion of its northwestern face, opposite the "Virgin's Fount;" and many other sepulchres are found in its cliffs around.

It is the southernmost or right hand, portion of mount Olivet (see the notes at 2 Kings 23:13)' (Barclay's 'City of the Great King,' p,. 65; Rosenmuller's 'Geography,' 1:, p. 7; Porter's 'Handbook,' p. 100). This rock has in modern times been designated, from Solomon's idolatrous worship, 'the mount of Offence.' Robinson ('Biblical Researches,' 1:, p. 405) says this name, mons Offensionis, seems to have arisen in 1283 AD It was an aggravation of the idolatrous conduct of Solomon that the temples of these idols were erected in sight of the temple of Yahweh, and that as the pool of Siloam was situated at the mouth of the Tyropoeon-opposite to, and just a few yards from, the mount of Offence-the priests officiating in both temples would draw the water necessary for their respective lustrations from the same source (see Porter and Rawlinson as above, and Drew's 'Scripture Lands,' p. 157). 

Verse 8
And likewise did he for all his strange wives, which burnt incense and sacrificed unto their gods.

Burnt incense, and sacrificed unto their gods. The first was considered a higher act of homage, and is often used as synonymous with worship (2 Kings 22:17; 2 Kings 23:5). Thus the wisdom of the uxorious monarch fell before the irresistible power of love. There is a difference between the religion of the heart and that of the head; and while David his father, amid his many great sins, never let his faith be extinguished, but, on repentance, returned with all the ardour of a first love to God as the chosen portion of his soul, Solomon cast off all homage to Yahweh as the covenanted God of Israel. It is impossible to believe that so acute and reflecting a mind as his could settle down into atheism. But into infidelity he did certainly fall; and whether, having indulged in philosophizing views of religion, he became a votary of nature-worship-a Pantheist-conceiving it was a matter of indifference in what mode or by what rites the Deity was worshipped, because under whatever name-`Jehovah, Jove, or Lord'-the same object of faith was present to the minds of the intelligent; or whether, as has been already observed, he was deluded, through the vitiating influence of sensuality, into absolute idolatry, it is certain that he renounced the faith of his fathers; or if he still adhered to it in external observance, he set before his subjects an attempt at the impossible union of the worship of idols with that of Him whose first command to Israel was, "Thou shalt have no other gods before me." Solomon's religious perversion, and the cause that produced it, are graphically described by Millon in these beautiful lines:

`Ashtoreth, whom the Phoenicians called Astarte, Queen of Heaven, with crescent horns; To whose bright image nightly by the moon, Sidonian virgins paid their vows and songs; 

In Zion not unsung, where stood at length Her temple on th' offensive mountain, built By that uxorious king, whose heart, though large, Reguiled by fair idolatresses, fell To idols foul.' (-`PARADISE LOST,' b. 1:) 

Verse 9
And the LORD was angry with Solomon, because his heart was turned from the LORD God of Israel, which had appeared unto him twice,

The Lord was angry with Solomon. The divine appearance, first at Gibeon, and then at Jerusalem, after the dedication of the temple, with the warnings given him on both occasions, had left Solomon inexcusable; and it was proper and necessary that on one who had been so signally favoured with the gifts of heaven, but who had grossly abused them, a terrible judgment should fall. The divine sentence was announced to him probably by Ahijah; but there was mercy mingled with judgment, in the circumstance that it should not be inflicted on Solomon personally, and that a remnant of the kingdom should be spared-`for David's sake, and for Jerusalem's sake, which had been chosen' to put God's name there; not from a partial bias in favor of either, but that the divine promise might stand, (2 Samuel 7:1-29.) 

Verses 10-12
And had commanded him concerning this thing, that he should not go after other gods: but he kept not that which the LORD commanded.

No JFB commentary on these verses. 

Verse 13
Howbeit I will not rend away all the kingdom; but will give one tribe to thy son for David my servant's sake, and for Jerusalem's sake which I have chosen.

I will give one tribe to thy son - i:e., the large and populous tribe of Judah, including the small tribe of Benjamin, which was contiguous, and, in fact, divided with it the possession of Jerusalem. Josephus ('Antiquities,' b. 7:, ch. 7:, sec. 5) expressly mentions 'two tribes.' There were left to Rehoboam the tribes of Judah, Benjamin, and Levi (2 Chronicles 11:12-13), and multitudes of Israelites, who, after the schism of the kingdom, established their residence within the territory of Judah, to enjoy the privileges of the true religion (1 Kings 12:17). These are all reckoned as one tribe. Respecting Solomon's multiplication of wives, it may be observed that the sin was his own. 'His heart was turned away after other gods;' but the apostasy was personal, not national. The people at large were not involved in its guilt, and therefore did not forfeit the tenure of the land of Canaan. But Solomon was punished; as the kingdom was taken from his family-not wholly, indeed (a small remnant being reserved, from regard to David and to Jerusalem, the place which Yahweh had chosen), nor in his lifetime, although the latter period of his reign was disturbed by foreign adversaries in the remote parts of his kingdom-empire. 

Verse 14
And the LORD stirred up an adversary unto Solomon, Hadad the Edomite: he was of the king's seed in Edom. 

The Lord stirred up an adversary ... Hadad the Edomite [ H

Verse 15
For it came to pass, when David was in Edom, and Joab the captain of the host was gone up to bury the slain, after he had smitten every male in Edom;

When David was in Edom , [Septuagint, en too exolothreusai Dauid, ton Edoom] - when David had laid waste Edom.

And Joab the captain of the host was gone up to bury the slain. It appears from the record (2 Samuel 8:13) that David in person gained a signal victory over the Edomites in the valley of Salt (cf. Psalms 60:6-12; Psalms 68:1-35; Psalms 118:7-13). Beyond the bare announcement of the fact, however, no information is given; and we should have been left in complete ignorance of every circumstance connected with that campaign, but for a few incidental details introduced into this passage. Whatever was the cause of provocation given by the Edomites-whether, as appears probable from the relation in 2 Samuel 8:1-18, that people had taken advantage of David's absence in northern Syria, to invade his kingdom, or from some other cause of offence-he marched against them with a great army (cf. 1 Chronicles 18:12), and, having overtaken them "in the valley of Salt" (the north of the Arabah) he took summary vengeance upon them: the slaughter was immense. It was assigned to Joab, after David's return to his capital, to carry out the victory. Accordingly he proceeded to Edom, and remained for six months in that country, pursuing a war of extermination against the adult male population. There is an obscurity about the statement of Joab's going up to bury the slain-whether as Hengstenberg, Keil ... think, it refers to the Israelites who fell in the valley of Salt, and whose bodies had lain without the rites of burial until his arrival; or, as Stanley suggests, it applies to the Edomite males, whom he interred in the rocky caverns of Petra. But the revenge was dreadful; and so great was the terror inspired by the energetic and sanguinary proceedings in Edom, that no attempt to disturb the Hebrew conquerors of their acquisitions in that country was made for a long course of time. 

Verse 16-17
(For six months did Joab remain there with all Israel, until he had cut off every male in Edom:)

No JFB commentary on these verses. 

Verse 18
And they arose out of Midian, and came to Paran: and they took men with them out of Paran, and they came to Egypt, unto Pharaoh king of Egypt; which gave him an house, and appointed him victuals, and gave him land.

They arose out of Midian. [Thenius, in his 'Commentary,' suggests that instead of Midyaan (Hebrew #4080) there should be substituted Maa`own, in the Negeb of Palestine, which he supposes might he the temporary residence of the Edomite royal family; and the Septuagint has: ek tees poleoos Madiam.] But there is no reason to suspect the genuineness of the Hebrew text, which gives an intelligible account of the young prince's flight, first among some of the nomadic tribes of that Midian which lay east of Edom (Numbers 22:4; Numbers 22:7; Numbers 25:15-18 ), its capital, Midian, being situated on the Arnon, or more probably of the Sinaitic Midian (see the notes at Exodus 2:15), whence, finding a safe opportunity, he was conveyed, under the care of a friendly escort, westward to the town of Pharan, in the wilderness of that name (et-Tih), and sought a permanent asylum in Egypt. The reigning monarch belonged to the dynasty of the military pontiffs, and was predecessor of Solomon's father-in-law (Uhelmann 'AEgypt. Alt.,' b. 3:, ch. 2:, sec. 9; Lepsius, 'Kritik der Quellen,' p. 499; Browne's 'Ordo Saeclorum,' sec. 513; Nolan's 'Egyptian Chronology Analyzed'). In later years the thought of his native land and of his lost kingdom taking a strong hold of his mind, Hadad, on learning the death of David and Joab, renounced the ease, possessions, and glory of his Egyptian residence, to return to Edom, and attempt the recovery of his ancestral throne. 

Verses 19-21
And Hadad found great favour in the sight of Pharaoh, so that he gave him to wife the sister of his own wife, the sister of Tahpenes the queen.

No JFB commentary on these verses. 

Verse 22
Then Pharaoh said unto him, But what hast thou lacked with me, that, behold, thou seekest to go to thine own country? And he answered, Nothing: howbeit let me go in any wise.

Then Pharaoh said unto him, But what hast thou lacked with me ... ? The king of Egypt endeavoured in vain to dissuade him, but at length yielded to Hadad's importunities. But whether he assisted him with troops to prosecute his claims as Pretender, we are not informed; nor is any account given in the sacred history of the result of his enterprise. But the Septuagint inserts a clause to the effect that he succeeded in his attempt [hautee hee kakia een epoieesen Ader: kai ebaruthumeesen Israeel, kai ebasileusen en gee Edoom-This was the evil (mischief) which Hadar (Hadad) produced. His movements caused much annoyance to the Hebrew government, and he reigned in (established himself on the throne of) Edom]. This statement however, is not only unwarranted by the Hebrew text in the passage under review, but it is contrary to historical fact, Edom remaining tributary to Judah even in the time of Jehoshaphat (1 Kings 22:47). 

Verse 23
And God stirred him up another adversary, Rezon the son of Eliadah, which fled from his lord Hadadezer king of Zobah:

God stirred ... up another adverse, Rezon the son of Eliadah, ... This man, who had probably been general of Hadadezer, and on the defeat of that great king (2 Samuel 8:3-8) had successfully withdrawn a large force, went into the wilderness, led a predatory life, like Jephthah, David, and others, on the borders of the Syrian and Arabian deserts, and having acquired great power though the aid of the marauding party that followed him, at length became king in Damascus, threw off the yoke, and was 'the adversary of Israel all the days of Solomon.' According to the tenor of the context, the concluding clause of 1 Kings 11:25 must refer to this chief, and be considered as describing the full extent of the kingdom which he had acquired.

Josephus ('Antiquities,' b. 8:, ch. 7:, sec. 6), apparently following the version of the Septuagint, gives a different account. According to him, Hadad finding all his attempts to recover his hereditary kingdom defeated by the numerous and powerful garrisons which the Hebrews had planted throughout the Edomite territory, turned his views northward, and joining with Rezon, a leader of banditti, found in the unprotected state of Syria, a country open to the incursions of a bold and powerful invader. He became king of that extensive region, giving a roving commission to Rezon in the outlying district of Syria, and he was the first Hadad, his successors taking the official title of Benhadad from him, the illustrious founder of the powerful kingdom of Damascene Syria. These hostile neighbours, who had been long kept in check by the traditional fame of David's victories, took courage, and breaking out toward the latter end of Solomon's reign, must have not only disturbed his kingdom by their inroads, but greatly crippled his revenue, by stopping his lucrative traffic with Tadmor and the Euphrates.

[The following is the text of the Septuagint, from which Josephus drew his account: Kai eegeire kurios Satan too Saloomoon, ton Ader ton Idoumaion, kai ton Esram huion Eliadae ton en Raema Adadezer basilea Souba kurion autou, kai suneethroistheesan ep' auton andres, kai een archoon sustremmatos, kai prokatelabeto teen Damasek; kai eesan Satan too Israeel pasas tas heemeras Saloomoon, kai Ader ho Idoumaios ek tou spermatos tees basileias en Idoumaia-And the Lord raised up an adversary to Solomon, Adar the Idumean, and Esrom, son of Eliadah (who fled from) the Syrian, Hadadezer, king of Zobah, his master. They collected a body of men against him (Solomon), and he (Hadad) was leader of the tumultuary band, and seized upon Damascus, and they were adversaries to Israel all the days of Solomon. And Adar the Idumean was of the royal family of Edom.] This was in various respects a severe blow to Solomon; because 'the revolt of the Damascenes in the north must have been followed not only by the removal of his garrisons from that city, but by the evacuation of those desert fortresses which he had built for the security of his northeastern territories. Nor were these the only results of that revolt. There was an immediate reduction of his revenues from this source, in consequence of the establishment of the new power at Damascus; and now the wealthy graziers of the Gaulan and Bashan plains were no longer protected from invasion. Their estates, their flocks, their encampments, were continually liable to loss and damage' (Drew's 'Scripture Lands,' p. 163). 

Verse 24-25
And he gathered men unto him, and became captain over a band, when David slew them of Zobah: and they went to Damascus, and dwelt therein, and reigned in Damascus.

No JFB commentary on these verses. 

Verse 26
And Jeroboam the son of Nebat, an Ephrathite of Zereda, Solomon's servant, whose mother's name was Zeruah, a widow woman, even he lifted up his hand against the king.

And Jereboam the son of Nebat, an Ephrathite of Zereda [ Yaaraab

Verse 27
And this was the cause that he lifted up his hand against the king: Solomon built Millo, and repaired the breaches of the city of David his father.

No JFB commentary on this verse. 

Verse 28
And the man Jeroboam was a mighty man of valour: and Solomon seeing the young man that he was industrious, he made him ruler over all the charge of the house of Joseph.

And the man Jeroboam was a mighty man of valour [ gibowr (Hebrew #1368) chaayil (Hebrew #2428)] - mighty, in power, as of Nimrod (Genesis 10:8), in wealth, as of Boaz, Kish, and other Israelites (Ruth 2:1; 1 Samuel 9:1; 2 Kings 15:20). But in this passage it is used metaphorically of strong mental capability, active, enterprising [Septuagint, aneer ergoon].

And Solomon seeing the young man that he was industrious , [ kiy (Hebrew #3588) `oseeh (Hebrew #6213) m

Verse 29
And it came to pass at that time when Jeroboam went out of Jerusalem, that the prophet Ahijah the Shilonite found him in the way; and he had clad himself with a new garment; and they two were alone in the field:

The prophet Ahijah the Shilonite , [ ha-Shiyloniy (Hebrew #7888)] (see the notes at 2 Samuel 15:12) - i:e., a native or inhabitant of Shilo (Seilun) [Septuagint, Seeloo; Josephus, 'Antiquities,' b.5:, ch. 1:, secs. 19, 20, Siloun; but 'Antiquities,' b. 8:, ch. 7:, sec. 7, Siloo (cf. 1 Kings 14:2; 1 Kings 14:4. The Septuagint has: Achia ho Seeloonitees (see the notes at Joshua 18:1-10; Judges 21:19; Judges 21:21).] He was successor to Nathan and Gad. A building still stands in Seilun which goes by the name of en-Neby Ahijah, the prophet Ahijah (Thrupp, 'Ancient Jerusalem,' p. 404). 'His ministrations were carried on amidst the tribes on the central highlands of Ephraim, among the oldest and most influential families in the country, and in the tribe which was the most important, both in respect of its large interest in the prosperity of the state and of its ancestral recollections.

Moreover, one of the holy places was possessed by them. Shiloh, with a sacred antiquity now gathering around it, continually reminded them of what was forgotten amid the pomp of the southern city. There accordingly an expression of the gathering discontent of better spirit of the community was first made public; and it was very naturally first heard there, since "the burden of Joseph," imposed recording to the fertility and productiveness of the soil, would, in that garden district of the country, be most irksome and oppressive' (Drew's 'Scripture Lands,' p. 162).

And he had clad himself , [ mitkaceh (Hebrew #3680)] - having wrapped himself.

With a new garment , [ salmaah (Hebrew #8009), by transposition for samlaah (Hebrew #8072), the wide outer mantle, or cloak (Genesis 9:23; Deuteronomy 22:17)]. The meaning is Ahijah the Shilonite, the prophet, went and took a fit station in the way, and in order that he might not be known, he wrapped himself up, so as closely to conceal himself, in a new garment, a surtout, which he afterward tore in twelve pieces. 

Verse 30
And Ahijah caught the new garment that was on him, and rent it in twelve pieces:

And Ahijah caught the new garment that was on him, and rent it in twelve pieces. This is the first symbolical action recorded of a prophet. From the rude and imperfect state of language in early times, men would insensibly acquire the habit of communicating ideas by an intermixture of gestures and words; and this practice, called 'the voice of the sign' (Exodus 4:8) was continued in a more advanced condition of social life, when any new or important intelligence was to be communicated, as well fitted to strike the attention, to engage the imagination, and to impress the memory. Hence, it was resorted to by Ahijah on his interview with Jeroboam, (cf. Jeremiah 27:2, etc.) Notwithstanding this privacy, the story, and the prediction connected with it, probably reached the king's ear, and Jeroboam became a marked man. His aspiring ambition, impatient for the death of Solomon, led him to form plots and conspiracies, in consequence of which he was compelled to flee to Egypt. Though chosen of God, he could not wait the course of Gods providence, and therefore incurred the penalty of death by his criminal rebellion. The heavy exactions and compulsory labour (1 Kings 11:28) which Solomon latterly imposed upon his subjects, when his foreign resources began to fail, had prepared the greater part of the kingdom for a revolt under so popular a demagogue as Jeroboam.

But there were other causes which combined to disturb the close of Solomon's reign, and to unsettle his throne. Everything human and earthly, governments as well as humbler associations, has a destined course to run. The kingdom of Israel reached its culminating point under David and Solomon-of vigour and conquest under the former, and of wealth and splendour under the latter. But the fabric of Solomon's grandeur had not the elements of stability; and being corrupt in its internal state, as well as wholly factitious in its external relations with the world, it was dismembered before long, broken into fragments, and like a splendid vision, passed away. The severity of his despotic rule, rivaling the magnificence of the ancient Oriental autocrats, and oppressing his people by grinding exactions to maintain his numerous harem, as well as outraging the feelings of the better classes by his woeful idolatries, trampling upon the national constitution, and altering the character and destiny of Israel by his commercial and unrestricted contact with other nations; above all, having failed to consolidate his widespread empire by the bond of the true religion his government neither enjoyed the blessing of God, nor secured the attachment of the people, and so it declined. Solomon's great sagacity, enlarged by the experience of a long reign, enabled him to foresee the outburst of impending calamities; and the close of his life was embittered by anxious forebodings. His reign realized the prophetic description by Samuel of what the future king in Israel would be and do. 

Verses 31-35
And he said to Jeroboam, Take thee ten pieces: for thus saith the LORD, the God of Israel, Behold, I will rend the kingdom out of the hand of Solomon, and will give ten tribes to thee:

No JFB commentary on these verses. 

Verse 36
And unto his son will I give one tribe, that David my servant may have a light alway before me in Jerusalem, the city which I have chosen me to put my name there.

That David my servant may have a light , [ neeyr (Hebrew #5216)] - a lamp; i:e., posterity (1 Kings 15:4; 2 Samuel 14:7); literally, that there may be a light to David my servant forever; i:e., that his dynasty may be preserved in unbroken continuity. The main idea pervading the context is, that a disruption of the kingdom would take place, in consequence of the misgovernment of so untheocratic a king as Solomon; that he and his successors would be visited with adversity, in a milder or severer form, according to their transgressions; but that although the largest portion of Israel would revolt from the son of Solomon, God would not allow the throne to be wholly and finally taken from the family of David, by giving it to another family. 

Verse 37-38
And I will take thee, and thou shalt reign according to all that thy soul desireth, and shalt be king over Israel.

No JFB commentary on these verses. 

Verse 39
And I will for this afflict the seed of David, but not for ever.

I will for this afflict the seed of David, but not for ever. This affliction refers principally to the Babylonian captivity, from which few Israelites except those of the house of Judah, returned. The house of David was in successive centuries reduced to a low and obscure condition; but the kingdom was restored to them in the person of the Messiah. 

Verse 40
Solomon sought therefore to kill Jeroboam. And Jeroboam arose, and fled into Egypt, unto Shishak king of Egypt, and was in Egypt until the death of Solomon.

Shishak - or Shishonk, according to the Egyptian monuments, who harboured and encouraged the rebellious refugee, was of a different dynasty from the father-in-law of Solomon. The dynasty of the military pontiffs had just terminated, and was succeeded by the 22nd dynasty, of which Shishak was the founder. 

Verse 41-42
And the rest of the acts of Solomon, and all that he did, and his wisdom, are they not written in the book of the acts of Solomon?

No JFB commentary on these verses. 

Verse 43
And Solomon slept with his fathers, and was buried in the city of David his father: and Rehoboam his son reigned in his stead.

Rehoboam his son reigned in his stead. Yahweh who was the head of the theocracy had (2 Samuel 7:1-29) Rehoboam his son reigned in his stead. Yahweh, who was the head of the theocracy, had (2 Samuel 7:1-29) guaranteed, by a solemn promise to David, the regal succession to his dynasty; and in virtue of this divine arrangement Rehoboam was the legitimate heir to the throne. His accession accordingly took place in Jerusalem, on the demise of his father. 

12 Chapter 12 

Verse 1
And Rehoboam went to Shechem: for all Israel were come to Shechem to make him king.

Rehoboam went to Shechem , [ R

Verse 2-3
And it came to pass, when Jeroboam the son of Nebat, who was yet in Egypt, heard of it, (for he was fled from the presence of king Solomon, and Jeroboam dwelt in Egypt;)

No JFB commentary on these verses. 

Verse 4
Thy father made our yoke grievous: now therefore make thou the grievous service of thy father, and his heavy yoke which he put upon us, lighter, and we will serve thee.

Now therefore make thou the grievous service of thy father and his heavy yoke lighter There are Now therefore make thou the grievous service of thy father, and his heavy yoke ... lighter. There are strong reasons for believing that the exactions of Solomon from his own people were heavy and severe, not only in regard to their contributions in produce (1 Kings 4:27), but to the compulsory levies of the able-bodied, married as well as unmarried, that were drafted periodically to work on the mountains, or in the subterranean quarries, at the public buildings and diversified undertakings, which fully justified the complaint made to his son. It was the voice of 'all Israel; but considering the remarkable fertility of Shechem and the whole surrounding region, the industrious inhabitants of that central district must have felt the government imposts as peculiarly burdensome. In that view, their language and demeanour in the statement of their grievances, and the demand for a diminution of the public burdens, is wonderfully moderate, demonstrating the presence and influence of those superior classes who were compelled, for the enjoyment of its religious advantages, to migrate to the kingdom of Judah (cf. Michaelis 'Commentary on the Laws of Moses,' 1:, p. 284-287). The splendour of Solomon's court and the magnitude of his undertakings being such that neither the tribute of dependent states, nor the presents of foreign princes, nor the profits of his commercial enterprises, were adequate to carry them on, he had been obliged, for obtaining the necessary revenue, to begin a system of heavy taxation. The people looked only to the burdens, not to the benefits they derived from Solomon's peaceful and prosperous reign; and the evils from which they demanded deliverance were civil oppressions, not idolatry to which they appear to have been indifferent, or approved of it. 

Verse 5
And he said unto them, Depart yet for three days, then come again to me. And the people departed.

He said ... Depart yet for three days. It was prudent to take the peoples demand into calm and deliberate consideration. Whether, had the advice of the sage and experienced counselors been adopted, any good result would have followed, it is impossible to say. It would at least have removed all pretext for the separation. But he preferred the counsel of his young companions (not in age, because they were all about forty-one, but in experience), who recommended prompt and decisive measures to quell the malcontents. 

Verses 6-9
And king Rehoboam consulted with the old men, that stood before Solomon his father while he yet lived, and said, How do ye advise that I may answer this people?

No JFB commentary on these verses. 

Verse 10
And the young men that were grown up with him spake unto him, saying, Thus shalt thou speak unto this people that spake unto thee, saying, Thy father made our yoke heavy, but make thou it lighter unto us; thus shalt thou say unto them, My little finger shall be thicker than my father's loins.

My little finger shall be thicker than my father's loins - literally, my smallness [and hence, the Septuagint translates, hee mikrotees mou]. Gesenius and most of the commentators prefer "little finger." It seems to have been a proverbial phrase, denoting, I have greater power than my father. 

Verse 11
And now whereas my father did lade you with a heavy yoke, I will add to your yoke: my father hath chastised you with whips, but I will chastise you with scorpions.

Whips ... scorpions. The latter, as contrasted with the former, are supposed to mean thongs thickly set with hard knots and sharp iron points, used in the castigation of slaves; sometimes in after-times inflicted on Christian martyrs [Septuagint, skorpiois]. Scourging was performed by prostrating the victim on the ground at full length; while his limbs were kept down by force, a person with a whip lashed him on the bare back. The whip having several lashes, accords with the account of the Jews, that theirs had 3 thongs, 13 strokes of which gave 39 lashes. It is thought by some that this was what was meant by "scorpions," inflicted usually on slaves: and if so, the taunt of Rehoboam implied that he would be a despot, and treat his subjects as serfs. 

Verses 12-14
So Jeroboam and all the people came to Rehoboam the third day, as the king had appointed, saying, Come to me again the third day.

No JFB commentary on these verses. 

Verse 15
Wherefore the king hearkened not unto the people; for the cause was from the LORD, that he might perform his saying, which the LORD spake by Ahijah the Shilonite unto Jeroboam the son of Nebat. 

The cause was from the Lord. That was the overruling cause. Rehoboam's weakness (Ecclesiastes 2:18-19) and inexperience in public affairs has given rise to the probable conjecture, that like many other princes in the East, he had been kept secluded in the harem until the period of his accession (Ecclesiastes 4:14), his father being either afraid of his aspiring to the sovereignty, like the two sons David or, which is more probable, afraid of prematurely exposing his imbecility. The king's haughty and violent answer to "the people" (1 Kings 12:13) -

i.e, the representatives of the people-a people already filled with a spirit of discontent and exasperation-indicated so great an incapacity to appreciate the gravity of the crisis, so utter a want of common-sense, as to create a belief that he was struck with judicial blindness. It was received with mingled scorn and derision. The prospective connection between the tribes of Israel and their youthful monarch ended before it had well been formed. The revolt was accomplished, and yet so quietly, that Rehoboam remained in Shechem, fancying himself the sovereign of a united kingdom, until his chief taxgatherer, who had been most imprudently sent to treat with the people, had been stoned to death. This opened has eyes, and he fled for security to Jerusalem. In such a fearful commotion of the political elements, it required a mind of no common prudence and energy to steer the helm on the agitated billows, and Rehoboam was not the pilot to weather the storm. 

Verses 16-19
So when all Israel saw that the king hearkened not unto them, the people answered the king, saying, What portion have we in David? neither have we inheritance in the son of Jesse: to your tents, O Israel: now see to thine own house, David. So Israel departed unto their tents.

No JFB commentary on these verses. 

Verse 20
And it came to pass, when all Israel heard that Jeroboam was come again, that they sent and called him unto the congregation, and made him king over all Israel: there was none that followed the house of David, but the tribe of Judah only.

When all Israel heard that Jeroboam was come again. This verse closes the parenthetical narrative begun at 1 Kings 12:2, and 1 Kings 12:21-24 resume the history from 1 Kings 12:1.

They sent and called him unto the congregation , [ 'el (Hebrew #413) haa`eedaah (Hebrew #5712)] - the assembly of representatives.

And made him king over all Israel. There was no consultation of Yahweh in this national emergency, and Jeroboam was a stranger to the character or qualities of a ruler "raised up" by the Divine Head and King of Israel. The people, denationalized by the vitiating influences of Solomon's court alienated by the centralizing policy which had drawn the chief wealth and produce into the capital, and reduced themselves to the condition of serfs, or feudal villains, who were compelled to labour for the pleasure and aggrandizement of one man, were open to the agitation of a designing demagogue, like Jeroboam, who addressed their passions, and, comparing their actual condition to that of the servile caste in Egypt, from which he had newly arrived, stirred them up to secret discontent in the king's lifetime, and to open revolt at his death. Had he possessed the spirit of a true Israelite, he would have seen that the sure way of preserving the Hebrews from sinking into the oppressed and degraded state of the helots in Egypt, was to keep them from the ignorance and superstitions of that country.

But Jeroboam did not know the importance of restoring among the people a more devoted allegiance to their covenant God; and, looking upon religion merely as an engine of state, as a powerful instrument which could be used in the furtherance of his contemplated policy, he gave no promise of being a constitutional king under the theocracy. The elevation of this man to the throne, with the disruption of the tribal unity which was involved in it, was permitted in the divine anger to take, place as a judicial punishment of the nation's complicity in the innovations and the sins of Solomon; and yet, under the overruling providence of God, it was effected by the natural operation of human passions and human agency. "All Israel" must henceforth be understood in a restricted sense, as the title arrogantly assumed by the northern kingdom. It was often called 'Ephraim,' from its principal tribe, whose ambition was the moving cause of the secession, and whose great population and wealth, together with its central position, naturally placed it at the head of the associated tribes. 

Verse 21
And when Rehoboam was come to Jerusalem, he assembled all the house of Judah, with the tribe of Benjamin, an hundred and fourscore thousand chosen men, which were warriors, to fight against the house of Israel, to bring the kingdom again to Rehoboam the son of Solomon.

When Rehoboam was come to Jerusalem, he assembled all the house of Judah. Rehoboam determined to assert his authority by leading a large force into the disaffected provinces. But the revolt of the ten tribes was completed when the prophet Shemaiah ordered, in the Lord's name, an abandonment of any hostile measures against the revolutionists. This seasonable and gracious interposition was designed to prevent the miseries of civil war, in attempting to undo a schism which had originated in the divine decree, and been pre-intimated by His commissioned prophet (1 Kin. ). The army, overawed by the divine prohibition, dispersed, and the king was obliged to submit. 

Verses 22-24
But the word of God came unto Shemaiah the man of God, saying,

No JFB commentary on these verses. 

Verse 25
Then Jeroboam built Shechem in mount Ephraim, and dwelt therein; and went out from thence, and built Penuel.

Jeroboam built Shechem - destroyed by Abimelech (Judges 9:1-49). It was rebuilt, and perhaps fortified by Jeroboam, as a royal residence.

Built Penuel - a ruined city with a tower (Judges 8:9), east of Jordan, on the north bank of the Jabbok. It was an object of importance to restore this fortress, as it lay on the caravan road from Gilead to Damascus and Palmyra, and secure his frontier on that quarter. 

Verse 26
And Jeroboam said in his heart, Now shall the kingdom return to the house of David:

Jeroboam said in his heart. Having received the kingdom from God, he should have relied on the divine protection. But he did not. With a view to withdraw the people from the temple, and destroy the sacred associations connected with Jerusalem, he made serious and unwarranted innovations on the religious observances of the country, on pretext of saving the people the trouble and expense of a distant journey.

First, He erected two golden calves [ `eegel (Hebrew #5695) (see the notes at Exodus 32:4; Exodus 32:8); Septuagint, damaleis chrusas] - the young bulls Apis and Mnevis, as symbols, in the Egyptian fashion, of the true God. Monceau says Jeroboam made them the nearest, according to his fancy, to the figures of the cherubim. The one was placed at Dan [considered a sacred place from the time of Micah (Judges 17:1-13); and to this day the worship of the calf enters into the sacred rites of the Dress saints in that neighbourhood (Newbold, 'Journal of Asiatic Society,' vol. 16:, p. 27)], in the northern part of his kingdom; the other at Beth-el [also venerable for its hallowed associations (Genesis 28:1-22), and recommended from its proximity to the passes which both on the west and east, led into the central mountain chain of the country (see Michaelis, 'Commentary-on the Laws of Moses,' b. 5:, article 245; Hengstenberg's 'Christology'-Preliminary Observations on Hosea)], the southern extremity, in sight of Jerusalem, and in which place he probably thought God was as likely to manifest Himself as at Jerusalem (Genesis 32:1-32; 2 Kings 2:2). The latter place, called afterward Beth-aven, was the most frequented; because the words, 1 Kings 12:30, should be rendered, 'the people, even to Dan, went to worship before the one' (Jeremiah 48:13; Amos 4:4-5; Amos 5:5; Hosea 5:8; Hosea 10:8). This innovation was a sin; because through Jeroboam did not give any formal intimation of his purpose to renounce the worship of Yahweh, it was setting up the worship of God by symbols and images, and departing from the place which he had chosen to put His name there.

Secondly, He changed the feast of tabernacles from the 15th of the seventh month to the 15th of the eighth mouth. The ostensible reason might be, that the ingathering, or harvest, was later in the northern parts of the kingdom; but the real reason was to eradicate the old associations with this, the most welcome and joyous festival of the year. 

Verses 27-30
If this people go up to do sacrifice in the house of the LORD at Jerusalem, then shall the heart of this people turn again unto their lord, even unto Rehoboam king of Judah, and they shall kill me, and go again to Rehoboam king of Judah.

No JFB commentary on these verses. 

Verse 31
And he made an house of high places, and made priests of the lowest of the people, which were not of the sons of Levi.

He made an house of high places , [ beeyt (Hebrew #1004) baamowt (Hebrew #1116)] - a chapel, or fane of heights; i:e., on a bill (cf. 1 Kings 13:32; 2 Kings 17:29), for worshipping Yahweh, including the appointment of priests to officiate in the celebration of the rites which were performed in these sanctuaries. Some of these, if not all of them, were tents or tabernacles, decorated wyth embroidered curtains (2 Kings 23:7).

Made priests of the lowest of the people , [ koh

13 Chapter 13 

Verse 1
And, behold, there came a man of God out of Judah by the word of the LORD unto Bethel: and Jeroboam stood by the altar to burn incense.

There came a man of God out of Judah. Who this prophet was cannot be ascertained. He name by divine authority. It could not be either Iddo or Ahijah, because both were alive after the events here related.

Jeroboam stood by the altar to burn incense. It was at one of the annual festivals. The king, to give interest to the new ritual, was himself the officiating priest. The altar and its accompaniments would of course exhibit all the splendour of a new and gorgeously decorated temple. But the prophet foretold its utter destruction. 

Verse 2
And he cried against the altar in the word of the LORD, and said, O altar, altar, thus saith the LORD Behold, a child shall be born unto the house of David, Josiah by name; and upon thee shall he offer the priests of the high places that burn incense upon thee, and men's bones shall be burnt upon thee.

He cried against the altar - which is put for the whole system of worship organized in Israel.

Behold, a child shall be born ... Josiah by name - (see the notes at 2 Kings 23:15.) This is one of the most remarkable prophecies recorded in the Scriptures; and in its clearness, circumstantial minuteness, and exact prediction of an event that took place 360 years after it, stands in striking contrast to the obscure and ambiguous oracles of the pagan. Being publicly uttered, it must have been well known to the people; and every Jew who lived at the accomplishment of the event must have been convinced of the truth of a religion connected with such a prophecy as this. A present sign was given of the remote event predicted, in a visible fissure being miraculously made on the altar. Incensed at the man's license of speech Jeroboam stretched out his hand, and ordered his attendants to seize the bold intruder: that moment the kings arm became stiff and motionless, and the altar split asunder, so that the fire and ashes fell on the floor. Overawed by the effects of his impiety, Jeroboam besought the prophets prayer. His request was acceded to, and the hand was restored to its healthy state. 

Verses 3-6
And he gave a sign the same day, saying, This is the sign which the LORD hath spoken; Behold, the altar shall be rent, and the ashes that are upon it shall be poured out.

No JFB commentary on these verses. 

Verse 7
And the king said unto the man of God, Come home with me, and refresh thyself, and I will give thee a reward.

The king said ... Come home with me, and refresh thyself. Jeroboam was artful, invited the prophet to the royal table, not to do him honour, or show his gratitude for the restoration of his hand, but to win, by his courtesy and liberal hospitality, a person whom he could not crush by his power. But the prophet informed him of a divine injunction, expressly prohibiting him from all social contact with any in the place, as well as from returning the same way. The prohibition not to eat or drink in Beth-el was because all the people had become apostates from the true religion; and had he done so, he could not have prophesied against the place, after having eaten with the people, without violating all the existing laws of hospitality (see the notes at Joshua 9:14). The reason of his not being allowed to return the same way was lest he should be recognized by any whom he had seen in going, and be detained by them to discuss the nature and results of his mission, or be ill-treated by any of the inhabitants for his denunciations against their altar. 

Verses 8-10
And the man of God said unto the king, If thou wilt give me half thine house, I will not go in with thee, neither will I eat bread nor drink water in this place:

No JFB commentary on these verses. 

Verse 11
Now there dwelt an old prophet in Bethel; and his sons came and told him all the works that the man of God had done that day in Bethel: the words which he had spoken unto the king, them they told also to their father.

Now there dwelt an old prophet in Beth-el. If this was a true prophet, he was a bad man, and in effecting the malevolent design he had in view, an emissary of Satan, Gods true prophets were holy men (2 Peter 1:21). But it appears that the prophetic gift, or at least occasional communications of that gift, were imparted to some who did not possess that character - of which Balaam presents a notable example. This seems to have been the case with this old prophet. He deceived the prophet of Judah with a lie, uttered in the name of God, He may have been employed to announce communications from heaven; but his heart was not perfect toward God. He was unfaithful: he dwelt in a city of idolaters, and did not testify against their sin. He could not therefore be enlisted by Yahweh in the solemn service of reproving Israel. 

Verse 12-13
And their father said unto them, What way went he? For his sons had seen what way the man of God went, which came from Judah.

No JFB commentary on these verses. 

Verse 14
And went after the man of God, and found him sitting under an oak: and he said unto him, Art thou the man of God that camest from Judah? And he said, I am.

Went after the man of God, and found him sitting under an oak , [Septuagint: hupo drun; but the Syriac, Arabic, and Vulgate versions render, 'under a terebinth']. 

Verses 15-17
Then he said unto him, Come home with me, and eat bread.

No JFB commentary on these verses. 

Verse 18
He said unto him, I am a prophet also as thou art; and an angel spake unto me by the word of the LORD, saying, Bring him back with thee into thine house, that he may eat bread and drink water. But he lied unto him.

An angel spake unto me by the word of the Lord. This circuitous mode of speaking, instead of simply saying, 'the Lord spake to me,' was adopted to hide an equivocation, to conceal a double meaning-an inferior sense given to the word angel-to offer a seemingly superior authority to persuade the prophet, while really the authority was secretly, known to the speaker to be inferior. The "angel," i:e., the messenger, was his own sons, who were worshippers, perhaps priests at Beth-el; and as this man was governed by self-interest, and wished to curry favour with the king, whose purpose to adhere to his religious polity, he feared, might be shaken by the portents that had occurred, his hastening after the prophet of Judah, the deception he practiced, and the urgent invitation by which, on the ground of a falsehood, he prevailed on the too facile man of God to accompany him back to his house in Beth-el, were to create an impression in the king's mind that he was an impostor, who acted in opposition to his own statement. 

Verse 19-20
So he went back with him, and did eat bread in his house, and drank water.

No JFB commentary on these verses. 

Verse 21
And he cried unto the man of God that came from Judah, saying, Thus saith the LORD, Forasmuch as thou hast disobeyed the mouth of the LORD, and hast not kept the commandment which the LORD thy God commanded thee,

He cried unto the man of God that came from Judah - rather, 'it cried;' i:e., the word of the Lord. What a sad contrast between his present and his former conduct! When first introduced to our notice, he presents a spectacle worthy of admiration. He appears in the schismatic chapel at Beth-el, a fearless messenger of God-a faithful and uncompromising bearer of terrible denunciations-yet he stood undaunted in the midst of a multitude, and the frowns nor the flatteries of a king, neither the pleasures of a luxurious table nor the prospect of comfortable lodging after the fatigues of a long journey, could tempt him to swerve from the path of commanded duty. But now we see him who had refused to be cajoled by a king readily yielding with weak credulity to the ill-disguised falsehood of an equal, and, in the enjoyment of congenial society, forgetting his character and his mission. What a sad fall!

Forasmuch as thou hast disobeyed the mouth of the Lord ... 

Verse 22
But camest back, and hast eaten bread and drunk water in the place, of the which the Lord did say to thee, Eat no bread, and drink no water; thy carcase shall not come unto the sepulchre of thy fathers.

Thy carcass shall not come unto the sepulchre of thy fathers. Here is an instance of his possessing the prophetic spirit, in that, addressing in the name of the Lord the man of God whom he brought back, he foretold the fate which was to follow as the punishment of his disobedience. 

Verse 23
And it came to pass, after he had eaten bread, and after he had drunk, that he saddled for him the ass, to wit, for the prophet whom he had brought back.

No JFB commentary on this verse. 

Verse 24
And when he was gone, a lion met him by the way, and slew him: and his carcase was cast in the way, and the ass stood by it, the lion also stood by the carcase. A lion met him by the way, and slew him. There was a wood near Beth-el infested with lions (2 Kings 2:24). This sad catastrophe was a severe but necessary judgment of God, to attest the truth of the message with which the prophet had been charged. The whole circumstances of this tragic occurrence-the undevoured carcass, the untouched donkey, the passengers unmolested by the lion though standing there-were calculated to produce an irresistible impression that the hand of God was in it. 

Verses 25-30
And, behold, men passed by, and saw the carcase cast in the way, and the lion standing by the carcase: and they came and told it in the city where the old prophet dwelt.

No JFB commentary on these verses. 

Verse 31
And it came to pass, after he had buried him, that he spake to his sons, saying, When I am dead, then bury me in the sepulchre wherein the man of God is buried; lay my bones beside his bones:

Bury me in the sepulchre wherein the man of God is buried. His motive in making this request was either that his remains might not be disturbed when the predicted events took place (see the notes at 2 Kings 23:18), or he had some superstitious hope of being benefited at the resurrection by being in the same grave with a man of God. 

Verse 32
For the saying which he cried by the word of the LORD against the altar in Bethel, and against all the houses of the high places which are in the cities of Samaria, shall surely come to pass.

No JFB commentary on this verse. 

Verse 33
After this thing Jeroboam returned not from his evil way, but made again of the lowest of the people priests of the high places: whosoever would, he consecrated him, and he became one of the priests of the high places.

Jeroboam ... made again of the lowest of the people priests - (see the notes at 1 Kings 12:31.)

Whosoever would, he consecrated , [ y

14 Chapter 14 

Verse 1
At that time Abijah the son of Jeroboam fell sick.

At that time - a phrase used often loosely and indefinitely, in sacred history. This domestic incident in the family of Jeroboam probably occurred toward the end of his reign. His son Abijah was of age, and considered by the people the heir to the throne. 

Verse 2
And Jeroboam said to his wife, Arise, I pray thee, and disguise thyself, that thou be not known to be the wife of Jeroboam; and get thee to Shiloh: behold, there is Ahijah the prophet, which told me that I should be king over this people.

Jeroboam said to his wife, Arise ... disguise thyself. His natural and intense anxiety as a parent is here seen, blended with the deep and artful policy of an apostate king. The reason of his extreme caution was an unwillingness to acknowledge that he looked for information as to the future, not to any of the prophets of Beth-el, but to an independent prophet of the true God; a fear that this step, if publicly known, might endanger the stability of his whole political system; and a strong impression that Ahijah, who was greatly offended with him would, if consulted openly by himself, either insult or refuse to receive him. For these reasons he selected his wife as in every view the most proper for such a secret and confidential errand, but recommended her to assume the garb and manner of a peasant woman. Strange infatuation! To suppose that the God who could reveal futurity could not penetrate a flimsy disguise. 

Verse 3
And take with thee ten loaves, and cracknels, and a cruse of honey, and go to him: he shall tell thee what shall become of the child.

Ten loaves, and cracknels, and a cruse of honey. This was a present in unison with the peasant character she assumed. Cracknels [ niqudiym (Hebrew #5350)] are a kind of sweet seed-cake or biscuit, which crumbled easily (cf. Joshua 9:5; Joshua 9:12). [Septuagint, kulluria, a cruse of honey: baqbuq (Hebrew #1228), a bottle; from a root signifying to pour out, and expressive of the gurgling sound made in emptying; Septuagint, stamnon, a pitcher or jar. The Septuagint also, along with the Syriac version, adds, stafidas, dried grapes.] Harmer is of opinion, founded on an account by D'Arvieux of a present made to him by the mother and sister of an Arab emir consisting of viands very similar to the present described in this passage, that it was not so mean a donation as we are apt to suppose. The prophet was blind; but having received divine premonition of the pretended country woman's coming, he addressed her the moment she appeared, as the queen, apprised her of the calamities which, in consequence of the ingratitude of Jeroboam, his apostasy, and outrageous misgovernment of Israel, impended over their house, as well as over the nation which too readily followed his idolatrous innovations. 

Verses 4-7
And Jeroboam's wife did so, and arose, and went to Shiloh, and came to the house of Ahijah. But Ahijah could not see; for his eyes were set by reason of his age.

No JFB commentary on these verses. 

Verse 8
And rent the kingdom away from the house of David, and gave it thee: and yet thou hast not been as my servant David, who kept my commandments, and who followed me with all his heart, to do that only which was right in mine eyes;

Hast not been as my servant David - who, though he fell into grievous sins, repented, and always maintained the pure worship of God, as enjoined by the law. David lived under the ancient dispensation, when, it must be always remembered, the breach of the commandments, in their full and spiritual meaning, was no breach of the Sinai covenant, since heart sins were neither punished by depth nor expiated by sacrifice; and since provision was made even for defects in outward obedience, sacrifices being appointed for all offences that were not committed presumptuously and with a high hand (Numbers 15:22-31). The precept, therefore, "Thou shalt love the Lord thy God with all thy heart," considered in connection with the Sinai covenant, only requires such a regard to the Deity as that obedience be given to the letter of His commandments. It does not in this view demand sinless perfection, but such an obedience as fallen creatures have actually yielded;-David, for instance, who is said 'to have kept God's commandments, followed him with all his heart, and did that only which was right in his eyes' (cf. 2 Kings 23:25 : see Erskine, 'On the Nature of the Sinai Covenant'). 

Verse 9
But hast done evil above all that were before thee: for thou hast gone and made thee other gods, and molten images, to provoke me to anger, and hast cast me behind thy back:

No JFB commentary on this verse. 

Verse 10
Therefore, behold, I will bring evil upon the house of Jeroboam, and will cut off from Jeroboam him that pisseth against the wall, and him that is shut up and left in Israel, and will take away the remnant of the house of Jeroboam, as a man taketh away dung, till it be all gone.

I will bring evil upon the house of Jeroboam. Strong expressions are here used to indicate the utter extirpation of his house. "Him that is about up and left in Israel," means those who were concealed with the greatest privacy, as the heirs of royalty often are where polygamy prevails; the other phrase, from the loose garments of the East having led to a different practice from what prevails in the West, cannot refer to men: it must signify either a very young boy, or rather, perhaps, a dog-so entire would be the destruction of Jeroboam's house, that none, not even a dog, belonging to it should escape. This special phrase occurs only in regard to the threatened extermination of a family (1 Samuel 25:22-34. See the manner of extermination, 1 Kings 16:4; 1 Kings 21:24). 

Verse 11
Him that dieth of Jeroboam in the city shall the dogs eat; and him that dieth in the field shall the fowls of the air eat: for the LORD hath spoken it. No JFB commentary on this verse. 

Verse 12
Arise thou therefore, get thee to thine own house: and when thy feet enter into the city, the child shall die.

The child shall die. The death and general lamentation felt throughout the country at the loss of the prince were also predicted. The reason of the profound regret shown at his death arose, according to Jewish writers, from his being decidedly opposed to the erection of the golden calves, and using his influence with his father to allow his subjects the free privilege of going to worship in Jerusalem. 

Verse 13
And all Israel shall mourn for him, and bury him: for he only of Jeroboam shall come to the grave, because in him there is found some good thing toward the LORD God of Israel in the house of Jeroboam.

And bury him - the only one of Jeroboam's family who should receive the rites of burial (Deuteronomy 28:6). 

Verse 14
Moreover the LORD shall raise him up a king over Israel, who shall cut off the house of Jeroboam that day: but what? even now.

The Lord shall raise him up a king ... but what? even now - namely, Baasha (1 Kings 15:27): he was already raised-he was in being, though not in power. 

Verse 15-16
For the LORD shall smite Israel, as a reed is shaken in the water, and he shall root up Israel out of this good land, which he gave to their fathers, and shall scatter them beyond the river, because they have made their groves, provoking the LORD to anger.

No JFB commentary on these verses. 

Verse 17
And Jeroboam's wife arose, and departed, and came to Tirzah: and when she came to the threshold of the door, the child died;

Tirzah - the residence of an ancient king of Canaan; a place of pre-eminent beauty (Song of Solomon 6:4), and probably of great salubrity also, three hours traveling east of Samaria; chosen, when Israel became a separate kingdom, by the first monarch, in whose reign, 'it was to Shechem what Windsor is to London' (Porter's 'Handbook,' p.

348), and used during three short reigns (about 40 years) as a residence of the royal house (Joshua 12:24; 1 Kings 15:17-21). The fertile plains and wooded hills in that part of the territory of Ephraim gave an opening to the formation of parks and pleasure grounds similar to those which were the 'paradises' of Assyrian and Persian monarchs (Stanley, 'Sinai and Palestine,' p. 240). Its site is occupied by the large village of Tulluzah, next to Thebez (Tubas), district of Haritheh, north of Nabulus (Robinson's 'Biblical Researches,' 3:, p. 158; also Second Appendix). As soon as the queen reached the gate of the palace, she received the intelligence that her son was dying, according to the prophet's prediction. 

Verse 18
And they buried him; and all Israel mourned for him, according to the word of the LORD, which he spake by the hand of his servant Ahijah the prophet.

No JFB commentary on this verse. 

Verse 19
And the rest of the acts of Jeroboam, how he warred, and how he reigned, behold, they are written in the book of the chronicles of the kings of Israel.

The rest of the acts of Jeroboam. None of the threatenings denounced against this family produced any change in his policy or government.} 

Verse 20
And the days which Jeroboam reigned were two and twenty years: and he slept with his fathers, and Nadab his son reigned in his stead.

No JFB commentary on this verse. 

Verse 21
And Rehoboam the son of Solomon reigned in Judah. Rehoboam was forty and one years old when he began to reign, and he reigned seventeen years in Jerusalem, the city which the LORD did choose out of all the tribes of Israel, to put his name there. And his mother's name was Naamah an Ammonitess.

Reigned in Judah - the southern kingdom.

Rehoboam was forty and one years old - (see the notes at 2 Chronicles 13:7.) Its particular designation as "the city which the Lord did choose out of all the tribes of Israel, to put his name there," seems given here, both as a reflection on the apostasy of the ten tribes, and as a proof of the aggravated wickedness of introducing idolatry its attendant vices there.

His mother's name was Naamah an Ammonitess , [ Na`

Verse 22
And Judah did evil in the sight of the LORD, and they provoked him to jealousy with their sins which they had committed, above all that their fathers had done.

No JFB commentary on this verse. 

Verse 23
For they also built them high places, and images, and groves, on every high hill, and under every green tree.

Groves , [ 'Asheeriym (Hebrew #842)] - Asherah, wooden or stone images of a symbolical tree, representing the host of heaven (cf. 2 Kings 21:7; 2 Kings 23:6; 2 Kings 23:15 : see 'The Palaces of Nineveh and Persia,' p. 301); according to Gesenius, relievo figures of Astarte, and impure rites, that with unchecked license were observed in them. The description is suited to the character of the Canaanite worship. 

Verse 24
And there were also sodomites in the land: and they did according to all the abominations of the nations which the LORD cast out before the children of Israel.

No JFB commentary on this verse. 

Verse 25
And it came to pass in the fifth year of king Rehoboam, that Shishak king of Egypt came up against Jerusalem:

Shishak king of Egypt came up. He was the instrument in the hand of Providence for punishing the national defection. He was the first member of the 22nd dynasty, (see the notes at 2 Chronicles 12:1-16) - the Sh-sh-k of the Egyptian monuments. He was the Sesonchis of the Greek lists. [The Septuagint calls him: Sousakim.] Champollion discovered in one of the palaces at Thebes the Egyptian name of this king in a cartouche or hieroglyphic oval, and a figure representing a prisoner, with his hands bound behind his back, with an unmistakeably Jewish physiognomy, and with this inscription in the oval-Judah Melek kah, 'king of the country of Judah' (Champollion, 'Tab.,' 76; Gliddon's 'Ancient Egypt,' p. 9; 'Egyptian Court' (Crystal Palace), p. 33; Browne's 'Ordo Saeclorum,' sec. 513; Osburn's 'Mon. Hist.,' 2: pp. 99, 599). The names of Shishak and his successors of this dynasty are frequently found among the monumental ruins of Bubastis, in the east of the Delta, which they made their capital (Wilkinson's 'Ancient Egyptians,' 2:, pp. 428, 429). 

Verse 26
And he took away the treasures of the house of the LORD, and the treasures of the king's house; he even took away all: and he took away all the shields of gold which Solomon had made.

He took away the treasures of the house of the Lord, and the treasures of the king's house. 'The spoliation made seems to have extended to more things than the articles enumerated here. Although the cost of the targets and shields would be somewhere about 239,000 pound sterling, it is said, "he took all," - probably meaning all that was required to pay his expenses-not all that was in the house,' (Napier, 'Ancient Workers in Metal,' p. 114: see the notes at 2 Chronicles 12:1-16.) 

Verse 27-28
And king Rehoboam made in their stead brasen shields, and committed them unto the hands of the chief of the guard, which kept the door of the king's house.

No JFB commentary on these verses. 

Verse 29
Now the rest of the acts of Rehoboam, and all that he did, are they not written in the book of the chronicles of the kings of Judah?

Rest of the acts of Rehoboam ... written in ... the Chronicles - not the book so called, and comprehended in the sacred canon, but the national archives of Judah. 

Verse 30
And there was war between Rehoboam and Jeroboam all their days.

There was war between Rehoboam and Jeroboam. The former was prohibited from entering on an aggressive war; but as the two kingdoms kept up a jealous rivalry, he might be forced into vigilant measures of defense, and frequent skirmishes would take place on the borders. 

Verse 31
And Rehoboam slept with his fathers, and was buried with his fathers in the city of David. And his mother's name was Naamah an Ammonitess. And Abijam his son reigned in his stead.

And his mother's name was Naamah an Ammonitess. This is a repetition of what was previously said (see the notes at 1 Kings 14:21). [The Septuagint omits this here; but in 1 Kings 12:24 of that version, which corresponds to this verse of the Hebrew text, it is added, Naanan, thugateer Ana huiou Naas basileoos huioon Ammoon, daughter of Ana (Hanun), the son of Nahash, king of the Ammonites.] 

15 Chapter 15 

Verse 1
Now in the eighteenth year of king Jeroboam the son of Nebat reigned Abijam over Judah.

Abijam. His name was at first Abijah (2 Chronicles 12:16), 'Jah,' the name of God, according to an ancient fashion, being conjoined with it. But afterward, when he was found 'walking in all the sins of his father,' that honourable addition was withdrawn, and his name in sacred history changed into Abijam (Lightfoot). 

Verse 2
Three years reigned he in Jerusalem. And his mother's name was Maachah, the daughter of Abishalom.

Three years reigned he - (cf. 1 Kings 15:1 with 1 Kings 15:9.) Parts of years are counted in Scripture as whole years. The reign began in Jeroboam's 18th year, continued until the 19th year, and ended in the course of the 20th year.

His mother's name was Maachah - or Michaiah (2 Chronicles 13:2), probably altered from the one to the other on her becoming queen, as was very common under a change of circumstances. She is called the daughter of Abishalom, or Absalom (2 Chronicles 11:21), or Uriel (2 Chronicles 13:2). Hence, it has been thought probable that Tamar, the daughter of Absalom (2 Samuel 14:27; 2 Samuel 18:18), had been married to Uriel, and that Maachah was their daughter. 

Verse 3
And he walked in all the sins of his father, which he had done before him: and his heart was not perfect with the LORD his God, as the heart of David his father.

Heart was not perfect with the Lord , [ shaaleem (Hebrew #8003)] - at peace, in harmony with.

As the heart of David - (cf. 1 Kings 11:4; 1 Kings 14:22). He was not positively bad at first, because it appears (1 Kings 15:15) that he had done something to restore the pillaged treasures of the temple. This phrase contains a comparative reference to David's heart. His doing that which was right in the eyes of the Lord (1 Kings 15:5) is frequently used in speaking of the kings of Judah, and means only that they did or did not do that which, in the general course and tendency of their government, was acceptable to God. It furnishes no evidence as to the lawfulness or piety of one specific act. 

Verse 4
Nevertheless for David's sake did the LORD his God give him a lamp in Jerusalem, to set up his son after him, and to establish Jerusalem:

For David's sake did the Lord ... give him a lamp. "A lamp" in one's house is an Oriental phrase for continuance of family name and prosperity. Abijam was not rejected, only in consequence of the divine promise to David (see the notes at 1 Kings 11:13-36). 

Verse 5
Because David did that which was right in the eyes of the LORD, and turned not aside from any thing that he commanded him all the days of his life, save only in the matter of Uriah the Hittite.

Save only in the matter of Uriah the Hittite. This clause is not in the Septuagint. Admitting its genuineness, it must not be interpreted too strictly; because David committed other breaches of the law, which were severely punished, (2 Samuel 24:1-25.) But his outrage against Uriah is mentioned as his greatest sin. 

Verse 6
And there was war between Rehoboam and Jeroboam all the days of his life.

And there was war between Rehoboam and Jeroboam all the days of his life. Several manuscripts have, 'between Abijam and Jeroboam.' This seems to be the correct reading in this connection. 

Verse 7-8
Now the rest of the acts of Abijam, and all that he did, are they not written in the book of the chronicles of the kings of Judah? And there was war between Abijam and Jeroboam.

No JFB commentary on these verses. 

Verse 9
And in the twentieth year of Jeroboam king of Israel reigned Asa over Judah.

In the twentieth year of Jeroboam ... reigned Asa over Judah. This appears at variance with the statement in 1 Kings 15:1-2, that Abijam became king of Judah in the eighteenth year of Jeroboam, and that he reigned three years in Jerusalem. But Abijam's reign may not have begun in the 18th year of Jeroboam; and if his death took place in the 20th yar, the duration of his reign would, according to the Hebrew mode of computation, be three years. 

Verse 10
And forty and one years reigned he in Jerusalem. And his mother's name was Maachah, the daughter of Abishalom.

His mother's name was Maachah. She was properly his grandmother; and she is here called "the king's mother," from the post of dignity which, at the beginning of his reign, she possessed. 

Verse 11
And Asa did that which was right in the eyes of the LORD, as did David his father.

Asa did that which was right in the eyes of the Lord. As a constitutional monarch, he acted like the pious David, labouring to abolish the traces and polluting practices of idolatry, and in pursuance of his impartial conduct, he did not spare delinquents even of the highest rank. 

Verse 12
And he took away the sodomites out of the land, and removed all the idols that his fathers had made.

And he took away the sodomites out of the land [ haq

Verse 13
And also Maachah his mother, even her he removed from being queen, because she had made an idol in a grove; and Asa destroyed her idol, and burnt it by the brook Kidron.

Also Maachah his mother ... her he removed from being queen (cf. 2 Chronicles 15:16 with 2 Kings 10:13; 2 Kings 24:12) [ mig

Verse 14
But the high places were not removed: nevertheless Asa's heart was perfect with the LORD all his days.

No JFB commentary on this verse. 

Verse 15
And he brought in the things which his father had dedicated, and the things which himself had dedicated, into the house of the LORD, silver, and gold, and vessels.

He brought in the things which his father had dedicated. Probably the spoils which Abijam had taken from the vanquished army of Jeroboam (see the notes at 2 Chronicles 13:16).

And the things which himself had dedicated - after his own victory over the Cushites (2 (Chr. ). 

Verse 16
And there was war between Asa and Baasha king of Israel all their days.

There was war between Asa and Baasha king of Israel all their days. Asa enjoyed a ten years' peace after Jeroboam's defeat by Abijam, and this interval was wisely and energetically spent in making internal reforms, as well as increasing the means of national defense (2 Chronicles 14:1-7). In the 15th year of his reign, however, the king of Israel commenced hostilities against him, and invaded his kingdom. 

Verse 17
And Baasha king of Israel went up against Judah, and built Ramah, that he might not suffer any to go out or come in to Asa king of Judah.

Built Ramah - i:e., fortified it (cf. 1 Kings 17:22); erected a strong fortress at Ramah (of Benjamin er-Ram), which was near Gibeah, toward Beth-el (Beitin), on the east of the Nabulus road (Robinson's 'Biblical Researches,' 2:, pp. 315-317; 'Handbook of Syria,' pp. 326, 346), and only six Roman miles from Jerusalem. Afraid lest his subjects might quit his kingdom, and return to the worship of their fathers, he wished to cut off all contact between the two nations. Ramah stood on an eminence, overhanging a narrow ravine which separated Israel from Judah, and therefore he took up a hostile position in that place. 

Verse 18
Then Asa took all the silver and the gold that were left in the treasures of the house of the LORD, and the treasures of the king's house, and delivered them into the hand of his servants: and king Asa sent them to Ben-ha'dad, the son of Tabrimon, the son of Hezion, king of Syria, that dwelt at Damascus, saying,

Then Asa took all the silver and the gold that were left in the ... house of the Lord. Asa's religious character is now seen to decline. He trusted not in the Lord (2 Chronicles 16:7). In this emergency Asa solicited the powerful aid of the king of Damascene-Syria; and to bribe him to break off his alliance with Baasha, he transmitted to him the treasure lying in the temple and palace. The Syrian mercenaries were gained. Instances are to be found, both in the ancient and modern history of the East, of the violation of treaties equally sudden and uuscrupulous, through the presentation of some tempting bribe. Ben-hadad poured an army into the northern provinces of Israel, and having captured some cities in Galilee, on the borders of Syria, compelled Baasha to withdraw from Bamah back within his own territories.

Ben-hadad - (see the notes at 1 Kings 11:24.) 

Verse 19
There is a league between me and thee, and between my father and thy father: behold, I have sent unto thee a present of silver and gold; come and break thy league with Baasha king of Israel, that he may depart from me.

No JFB commentary on this verse. 

Verse 20
So Ben-ha'dad hearkened unto king Asa, and sent the captains of the hosts which he had against the cities of Israel, and smote Ijon, and Dan, and Abel-beth-ma'achah, and all Cinneroth, with all the land of Naphtali.

Ijon. Dr. Robinson, who was the first to identify the site of this place, describes it thus ('Biblical Researches,'

iii., p. 346) - 'West of Wady et-Teim, between it and the Litany, lies the fine region of Merj 'Ayun, separated from the Teim by a range of hills. It is an oval, or almost circular basin, about an hour in diameter-a beautiful, fertile, well-watered plain, surrounded by hills, which in some parts are high but mostly arable. On the north they retain this character quite to the brow of the descent toward the Litany. Toward the south, Merj 'Ayun communicates with the plain of the Huleh by a narrow entrance, through which flows a stream. Merj 'Ayun forms a district within the government of Belad Besharah-a large province occupying the mountains between the Huleh and the plain of Tyre, and having for its capital the castle of Tibrun.'

Dan - (see the notes at Joshua 19:47; Judges 18:29.)

Abel-beth-maachah (see the notes at 2 Samuel 20:14-19) - called, Abel-maim, 2 Chronicles 16:4, and by Josephus Abel-beth-maachah (see the notes at 2 Samuel 20:14-19) - called, Abel-maim, 2 Chronicles 16:4, and by Josephus ('Antiquities,' b. 8:, ch. 12:, sec. 4), Abellare.

All Cinneroth - elsewhere Chinneroth, a northern district of Palestine, which probably took its name from its contiguity to the lake. It lay north of Tiberias, and was known in later times as 'the plain of Gennesareth,' or, as designated by Josephus, 'the country of Genneasr.'

With all the land of Naphtli. ... 

Verse 21
And it came to pass, when Baasha heard thereof, that he left off building of Ramah, and dwelt in Tirzah.

No JFB commentary on this verse. 

Verse 22
Then king Asa made a proclamation throughout all Judah; none was exempted: and they took away the stones of Ramah, and the timber thereof, wherewith Baasha had builded; and king Asa built with them Geba of Benjamin, and Mizpah.

Then king Asa made a proclamation. The fortifications which Baasaha had erected at Ramah were demolished, and with the materials were built other defenses, where Asa thought they were needed; at Geba (now Jeba), and Mizpah (now Neby Samwil), about two hours' traveling north of Jerusalem. 

Verse 23
The rest of all the acts of Asa, and all his might, and all that he did, and the cities which he built, are they not written in the book of the chronicles of the kings of Judah? Nevertheless in the time of his old age he was diseased in his feet.

Diseased in his feet - (see the notes at 2 Chronicles 16:10-12, where an additional proof is given of his religious degeneracy.) 

Verse 24
And Asa slept with his fathers, and was buried with his fathers in the city of David his father: and Jehoshaphat his son reigned in his stead.

No JFB commentary on this verse. 

Verse 25
And Nadab the son of Jeroboam began to reign over Israel in the second year of Asa king of Judah, and reigned over Israel two years.

Nadab the son of Jeroboam began to reign. No record is given of him, except his close adherence to the bad policy of his father. 

Verse 26
And he did evil in the sight of the LORD, and walked in the way of his father, and in his sin wherewith he made Israel to sin.

No JFB commentary on this verse. 

Verse 27
And Baasha the son of Ahijah, of the house of Issachar, conspired against him; and Baasha smote him at Gibbethon, which belonged to the Philistines; for Nadab and all Israel laid siege to Gibbethon.

Baasha smote him at Gibbethon. This town, within the tribe of Dan, was given to the Levites (Joshua 19:44). It lay on the Philistine borders, and having been seized by that people, Nadab laid siege to recover it. 

Verse 28
Even in the third year of Asa king of Judah did Baasha slay him, and reigned in his stead.

No JFB commentary on this verse. 

Verse 29
And it came to pass, when he reigned, that he smote all the house of Jeroboam; he left not to Jeroboam any that breathed, until he had destroyed him, according unto the saying of the LORD, which he spake by his servant Ahijah the Shilonite:

When he reigned ... he smote all the house of Jeroboam. It was according to a barbarous practice, too common in the East, for a usurper to extirpate all rival candidates for the throne; but it was an accomplishment of Ahijah's prophecy concerning Jeroboam (1 Kings 14:10-11). 

Verse 30-31
Because of the sins of Jeroboam which he sinned, and which he made Israel sin, by his provocation wherewith he provoked the LORD God of Israel to anger.

No JFB commentary on these verses. 

Verse 32
And there was war between Asa and Baasha king of Israel all their days. There was war between Asa and Baasha king of Israel all their days. This repetition of what was stated, 1 Kings 15:16, must have originated in the error of a transcriber. It is not found in the Septuagint version. 

16 Chapter 16 

Verse 1
Then the word of the LORD came to Jehu the son of Hanani against Baasha, saying,

Then the word of the Lord came to Jehu. This is the only incident recorded in the life of this prophet. His father was also a prophet (2 Chronicles 16:7). 

Verse 2
Forasmuch as I exalted thee out of the dust, and made thee prince over my people Israel; and thou hast walked in the way of Jeroboam, and hast made my people Israel to sin, to provoke me to anger with their sins;

Forasmuch as I exalted thee. The doom he pronounced on Baasha was exactly the same as denounced against Jeroboam and his posterity. Though he had waded through slaughter to his throne, he owed his elevation to the appointment or permission of Him "by whom kings reign."
Over my people Israel. With all their errors and lapses into idolatry, they were not wholly abandoned by God. He still showed His interest in them, by seeding prophets and working miracles in their favour, and possessed a multitude of faithful worshippers in the kingdom of Israel. 

Verses 3-6
Behold, I will take away the posterity of Baasha, and the posterity of his house; and will make thy house like the house of Jeroboam the son of Nebat.

No JFB commentary on these verses. 

Verse 7
And also by the hand of the prophet Jehu the son of Hanani came the word of the LORD against Baasha, and against his house, even for all the evil that he did in the sight of the LORD, in provoking him to anger with the work of his hands, in being like the house of Jeroboam; and because he killed him.

Also by the hand of the prophet Jehu. This is not another prophecy, but merely an addition by the sacred historian, explanatory of the death of Bussha and the extinction of his family. The doom pronounced against Jeroboam, 1 Kings 14:9, did not entitle him to take the execution of the sentence into his own hands; but from his following the same calf-worship he had evidently plotted the conspiracy and murder of that king, in furtherance of his own ambitious designs, and hence, in his own assassination, he met the just reward of his deeds. The similitude to Jeroboam extends to their deaths as well as their lives, the reign of their sons, and the ruin of their families. 

Verse 8
In the twenty and sixth year of Asa king of Judah began Elah the son of Baasha to reign over Israel in Tirzah, two years.

Began Elah the son of Baasha to reign - (cf. 1 Kings 15:33.) From this it will appear that Baasba died in the 23rd year of his reign (see the notes at 1 Kings 15:2); and Elah who was a prince of dissolute habits, reigned not fully two years. 

Verse 9
And his servant Zimri, captain of half his chariots, conspired against him, as he was in Tirzah, drinking himself drunk in the house of Arza steward of his house in Tirzah.

Zimri ... conspired against him. During a carousal in the house of his chamberlain, Zimri slew him, and having seized the sovereignty, endeavoured to consolidate his throne by the massacre of all the royal race.

The news of his conspiracy soon spread; and the army having proclaimed their general, Omri, king, that officer immediately raised the siege at Gibbethon, and marched directly against the capital, in which the usurper had established himself. Zimri soon saw that he was not in circumstances to hold out against the whole forces of the kingdom; so shutting himself up in the palace, be set it on fire, and, like Sardanapalus, chose to perish himself, and reduce all to ruins, rather than that the palace and royal treasures should fall into the hands of his successful rival. The seven days' reign may refer either to the brief duration of his royal authority, or the period in which he enjoyed unmolested tranquillity in the palace. 

Verses 10-17
And Zimri went in and smote him, and killed him, in the twenty and seventh year of Asa king of Judah, and reigned in his stead.

No JFB commentary on these verses. 

Verse 18
And it came to pass, when Zimri saw that the city was taken, that he went into the palace of the king's house, and burnt the king's house over him with fire, and died,

The palace of the king's house , [ 'armown (Hebrew #759) beeyt (Hebrew #1004) hamelek (Hebrew #4428)] - the fortress of the kings house; not the harem, as J.D. Michaelis, Ewald, and others suppose, but the central, which was the highest and strongest, part, the citadel, of the building (Proverbs 18:19). [The Septuagint has: eis antron, into a cave.] 

Verse 19
For his sins which he sinned in doing evil in the sight of the LORD, in walking in the way of Jeroboam, and in his sin which he did, to make Israel to sin.

For his sins which he sinned. This violent end was a just retribution for his, crimes. 'His walking in the ways of Jeroboam' might have been manifested either by the previous course of his life, or by his decrees published on his ascension, when he made a strong effort to gain popularity by announcing his continued support of the calf-worship. 

Verse 20
Now the rest of the acts of Zimri, and his treason that he wrought, are they not written in the book of the Now the rest of the acts of Zimri, and his treason that he wrought, are they not written in the book of the chronicles of the kings of Israel?

No JFB commentary on this verse. 

Verse 21
Then were the people of Israel divided into two parts: half of the people followed Tibni the son of Ginath, to make him king; and half followed Omri.

Then were the people ... divided into two parts - i:e., the people principally, it may be presumed, of Tirzah, who supported Tibni, while Omri had the army on his side. The factions that ensued occasioned a four years' duration (cf. 1 Kings 16:15 with 1 Kings 16:23) of anarchy or civil war. Whatever might be the public opinion of Omri's merits, a large body of the people disapproved of the mode of his election, and declared for Tibni. The army, however, as usual in such circumstances (and they had the will of Providence favouring them), prevailed over all opposition, and Omri became undisputed possessor of the throne. 

Verse 22
But the people that followed Omri prevailed against the people that followed Tibni the son of Ginath: so Tibni died, and Omri reigned.

Tibni died. The Hebrew does not enable us to determine whether his death was violent or natural. [The Septuagint adds a clause which implies that Tibni was reinforced by the influential aid of a brother-kai apethane Thabni kai Iooram ho adelfos autou en too kairoo ekeinoo, Tibni and his brother Joram died at that time.] 

Verse 23
In the thirty and first year of Asa king of Judah began Omri to reign over Israel, twelve years: six years reigned he in Tirzah.

In the thirty and first year of Asa ... began Omri to reign [ `Aam

Verse 24
And he bought the hill Samaria of Shemer for two talents of silver, and built on the hill, and called the name of the city which he built, after the name of Shemer, owner of the hill, Samaria.

He bought the hill Samaria of Shemer , [ haahaar (Hebrew #2022) Shom

Verse 25
But Omri wrought evil in the eyes of the LORD, and did worse than all that were before him.

But Omri wrought evil. The character of Omri's reign, and his death, are described in the stereo-typed form used toward all the successors of Jeroboam, in respect both to policy as well as time. 

Verses 26-29
For he walked in all the way of Jeroboam the son of Nebat, and in his sin wherewith he made Israel to sin, to provoke the LORD God of Israel to anger with their vanities. No JFB commentary on these verses. 

Verse 30
And Ahab the son of Omri did evil in the sight of the LORD above all that were before him.

Ahab the son of Omri did evil in the sight of the Lord above all that were before him. The worship of God by symbols had hitherto been the offensive form of apostasy in Israel; but now gross idolatry is openly patronized by the court. This was done through the influence of the bigoted and blood-thirsty Jezebel Ahab's queen. She was "the daughter of Ethbaal, king of the Zidonians." He was priest of Ashtaroth, or Astarte, who, having murdered Philetes, king of Tyre, ascended the throne of that kingdom, being the eighth king since Hiram. Jezebel was the worthy daughter of this regicide and idol priest; and, on her marriage with Ahab, never rested until she had gotten all the forms of her native Tyrian worship introduced into her adopted country. The name of this furious idolatress and wicked woman is used as the type of a corrupt influence and mischievous teaching (Revelation 2:24). 

Verse 31
And it came to pass, as if it had been a light thing for him to walk in the sins of Jeroboam the son of Nebat, that he took to wife Jezebel the daughter of Ethbaal king of the Zidonians, and went and served Baal, and worshipped him.

No JFB commentary on this verse. 

Verse 32
And he reared up an altar for Baal in the house of Baal, which he had built in Samaria.

Reared up an altar for Baal - i:e., the sun, worshipped under various images. Ahab set up one (2 Kings 3:2), probably as the Tyrian Hercules, in the temple in Samaria. No human sacrifices were offered; the fire was kept constantly burning; the priests officiated barefoot; dancing and kissing the image (1 Kings 19:18) were among the principal rites. 

Verse 33
And Ahab made a grove; and Ahab did more to provoke the LORD God of Israel to anger than all the kings of Israel that were before him.

No JFB commentary on this verse. 

Verse 34
In his days did Hiel the Bethelite build Jericho: he laid the foundation thereof in Abiram his firstborn, and set up the gates thereof in his youngest son Segub, according to the word of the LORD, which he spake by Joshua the son of Nun.

In his days did Hiel the Beth-elite build Jericho - (see the note at Joshua 6:26.) The curse took effect on the family of this reckless man; but whether his oldest son died at the time of laying the foundation, and the youngest at the completion of the work; or whether he lost all his sons in rapid succession, until, at the end of the undertaking, he found himself childless, the poetical form of the ban does not enable us to determine. Some modern commentators think there is no reference either to the natural or violent deaths of Hiel's sons; that he began in presence of his oldest son; but some unexpected difficulties losses, or obstacles, delayed the completion until his old age, when the gates were set up in the presence of his youngest son. But the curse was fulfilled more than 500 years after it was uttered; and from Jericho being inhabited after Joshua's time (Judges 3:13; 2 Samuel 10:5), it has been supposed that the act against which the curse was directed was an attempt at the restoration of the walls-the very walls which had been miraculously cast down. It seems to have lain within the territory of Israel; and the unresisted act of Hiel affords a painful evidence how far the people of Israel had lost all knowledge of, or respect for, the word of God. 

17 Chapter 17 

Verse 1
And Elijah the Tishbite, who was of the inhabitants of Gilead, said unto Ahab, As the LORD God of Israel liveth, before whom I stand, there shall not be dew nor rain these years, but according to my word.

Elijah the Tishbite, who was of the inhabitants of Gilead [ 'Eeliyaahuw (Hebrew #452) ha-Tishbiy (Hebrew #8664) mitoshaabeey (Hebrew #8453) Gil`aad (Hebrew #1568) The third word may be rendered either from the present Hebrew text, as in the King James Version, or, by a slight change of punctuation, Elijah the Tishbite, from Tisbi of Gilead: so also the Septuagint renders it: Eeliou ho profeetees ho ek Thesboon tees Galaad]. The site of this place has not yet been discovered; but if the latter meaning of the words be adopted, it conclusively settles two points:

(1) That Thisbe was not in Naphtali, as has been supposed (Reland, 'Palaestina,' p. 1035), but in Gilead; and

(2) that Elijah was not a resident merely, being a foreigner by birth, as Keil maintains ('Commentary,' in loco); an Ishmaelite (many of that race being on the confines of Gilead), as Michaelis suggests; but a native Gileadite. Josephus ('Antiquities,' b. 8:, ch. 13:, sec. 2) describes him as a native of Thesbon, a district in the Gilead country.' This prophet is introduced as abruptly as Melchizedek-his birth, parents, and call to the prophetic office being alike unrecorded. The commencement of his recorded ministry was at a great public crisis in the national history of Israel, when measures had been adopted by the court of Samaria which threatened to extinguish the very existence of true religion in the land. Jeroboam and his immediate successors had introduced an unhappy innovation in religion, by not only changing the central place of worship and the appointed time of the festivals, but by patronizing the use of Egyptian symbols. Still they adhered to the worship of Yahweh in connection with images. Ahab effected a far worse revolution by the introduction of the pagan or Phoenician idols, Baal and Ashtaroth, and building sanctuaries to them. Through the seductive influence of the court, the people of Israel, previously prone to idolatry, followed the pernicious precedent, and the worship of Yahweh was at a low ebb in the kingdom of Israel. Elijah appeared in this state of affairs.

Said unto Ahab. The prophet appears to have been warning this apostate king how fatal both to himself and people would be the reckless course he was pursuing; and the failure of Elijah's efforts to make an impression on the obstinate heart of Ahab is shown by the penal prediction uttered at parting.

Before whom I stand - i:e., whom I serve (Deuteronomy 18:5).

There shall not be dew nor rain these years. Not absolutely; but the dew and the rain should not fall in the usual and necessary quantities. This was a calamity incident to the land of Israel, and applied for the punishment of sin (cf. 1 Kings 8:33; Deuteronomy 11:17; Deuteronomy 28:23). Such a suspension of moisture was sufficient to answer the corrective purposes of God, while an absolute drought must have converted the whole country into an uninhabitable waste. The duration of this drought is stated by the Apostle James (James 5:17), to have been three years and six months.

But according to my word. Not uttered in spite, vengeance, or caprice, but as the minister of God. The impending calamity was in answer to his earnest prayer, and a chastisement intended for the spiritual revival of Israel. Miracles and prophecies are the two grand evidences of a divine revelation. And in particular, the commission of a true prophet was attested steal by the occurrence of extraordinary events in the future, conformably to his announcement. Drought was the threatened punishment of national idolatry (Deuteronomy 11:16-17; Deuteronomy 28:23); and Elijah now made a particular application of the divine denunciation. 

Verse 2
And the word of the LORD came unto him, saying,

The word of the Lord came unto him, saying, 

Verse 3
Get thee hence, and turn thee eastward, and hide thyself by the brook Cherith, that is before Jordan.

Get thee hence ... At first the king may spurned the prediction as the utterance of a vain enthusiast; but when he found the drought last, and increase in severity, he sought Elijah, who, as it was necessary that he should be far removed from either the violence or the importunities of the king, was divinely directed to repair to a distant and unknown retreat.

And turn thee eastward , [ qeed

Verse 4
And it shall be, that thou shalt drink of the brook; and I have commanded the ravens to feed thee there.

I have commanded the ravens to feed thee there , [ haa`or

Verses 5-7
So he went and did according unto the word of the LORD: for he went and dwelt by the brook Cherith, that is before Jordan.

No JFB commentary on these verses. 

Verse 8
And the word of the LORD came unto him, saying,

The word of the Lord came unto him. Zarephath, or Sarepta, now Surafend, where he was directed to go, was far away on the western coast of Palestine, about nine miles south of Zidon, and within the dominions of Jezebel's impious father, where the famine also prevailed. Meeting at his entrance into the town, the very woman who was appointed by Divine Providence to support him, his faith was severely tested by learning from her that her supplies were exhausted, and that she was preparing her last meal for herself and son. The Spirit of God having prompted him to ask, and her to grant, some necessary succour, she received a prophet's reward (Matthew 10:41-42); and for the one meal afforded to him, God, by a miraculous increase of the little stock, afforded many to her. 

Verse 9
Arise, get thee to Zarephath, which belongeth to Zidon, and dwell there: behold, I have commanded a widow woman there to sustain thee.

Which belongeth to Zidon , [ '

Verses 10-13
So he arose and went to Zarephath. And when he came to the gate of the city, behold, the widow woman was there gathering of sticks: and he called to her, and said, Fetch me, I pray thee, a little water in a vessel, that I may drink.

No JFB commentary on these verses. 

Verse 14
For thus saith the LORD God of Israel, The barrel of meal shall not waste, neither shall the cruse of oil fail, until the day that the LORD sendeth rain upon the earth.

The barrel of meal shall not waste , [ lo' (Hebrew #3808) tiklaah (Hebrew #3615)] - be ended, consumed. 

Verse 15-16
And she went and did according to the saying of Elijah: and she, and he, and her house, did eat many days.

No JFB commentary on these verses. 

Verse 17
And it came to pass after these things, that the son of the woman, the mistress of the house, fell sick; and his sickness was so sore, that there was no breath left in him.

The son of the woman, the mistress of the house, fell sick. A severe domestic calamity seems to have led her to think that as God had shut up heaven upon a sinful land in consequence of the prophet, she was suffering on a similar account. 

Verse 18
And she said unto Elijah, What have I to do with thee, O thou man of God? art thou come unto me to call my sin to remembrance, and to slay my son?

What have I to do with thee? The phrase is elliptic, and the meaning is, What is there in common to us two-to me, a sinful woman, and thee, a man of God-that we should thus have come together to my harm? (cf. Judges 11:12; 2 Kings 3:13 : see Trench 'On Miracles,' p. 104.) Without answering her bitter upbraiding, the prophet takes the child, lays it on his bed, and, after a very earnest prayer, had the happiness of seeing its restoration, and along with it, gladness to the widow's heart and home.

There is a remarkable difference noticeable between the miracles of the Old and the New Testaments. 'We find,' says Trench, 'the holy men of old sometimes bringing-if one may venture so to speak-hardly, and with difficulty, the wonder-work to pass. It is not born without pangs: there is sometimes a momentary pause, a seeming uncertainty about the issue; while the miracles of Christ and His apostles are always accomplished with the highest ease' (Numbers 12:13-15; 1 Kings 18:42-44; 2 Kings 4:31-35). The prophet was sent to this widow, not merely for his own security, but on account of her faith to strengthen and promote which he was directed to go to her, rather than to many widows in Israel, who would have eagerly received him on the same privileged terms of exemption from the grinding famine. The relief of her bodily necessities became the preparatory means of supplying her spiritual wants, and bringing her and her son, through the teaching of the prophet, to a clear knowledge of God, and a firm faith in His Word (Luke 4:25). 

18 Chapter 18 

Verse 1
And it came to pass after many days, that the word of the LORD came to Elijah in the third year, saying, Go, shew thyself unto Ahab; and I will send rain upon the earth.

The third year. In the New Testament it is said there was no rain "for the space of three years and six months." The early rain fell in our March, the latter rain in our October. Though Ahab might have at first ridiculed Elijah's announcement, yet, when neither of these rains fell in their seasons, he was incensed against the prophet as the cause of the nation's Judgment, and compelled him, with God's direction, to consult his safety in flight. This was six months after the king was told there would be neither dew nor rain; and from this period the three years in this passage are computed.

Go, show thyself unto Ahab. The king had remained obdurate and unreformed. Another opportunity was to be given him of repentance, and Elijah was sent in order to declare to him the cause of the national judgment, and to promise him, on condition of his removing it, the immediate blessing of rain. 

Verse 2
And Elijah went to shew himself unto Ahab. And there was a sore famine in Samaria.

Elijah went - a marvelous proof of the natural intrepidity of this prophet, of his moral conrage, and his unfaltering confidence in the protecting care of God, that he ventured to approach the presence of the raging lion.

There was a sore famine in Samaria. Elijah found that the famine was pressing with intense severity on the capital. Corn must have been obtained for the people from Egypt or the adjoining countries, else life could not have been sustained for three years; but Ahab, with the chamberlain of his royal household, is represented as giving a personal search for pasture to his cattle. On the banks of rivulets, grass-tender shoots of grass-might naturally be expected; but the water being dried up, the verdure would disappear. In the pastoral districts of the East, it would be reckoned a most suitable occupation still for a king or chief to go at the head of such an expedition. Ranging over a large tract of country, Ahab had gone through one district, Obadiah through another. 

Verse 3
And Ahab called Obadiah, which was the governor of his house. (Now Obadiah feared the LORD greatly:

Obadiah feared the Lord greatly. Although he did not follow the course taken by the Levites and the majority of pious Israelites at that time, of emigration into Judah (2 Chronicles 11:13-14), he was a secret and sincere worshipper. He probably considered the violent character of the government, and his power of doing some good to the persecuted people of God, as a sufficient excuse for his not going to worship in Jerusalem. 

Verse 4
For it was so, when Jezebel cut off the prophets of the LORD, that Obadiah took an hundred prophets, and hid them by fifty in a cave, and fed them with bread and water.)

An hundred prophets - not men endowed with the extraordinary gifts of the prophetic office, but who were devoted to the service of God, preaching, praying, praising, etc. (1 Samuel 10:10-12).

Fed them with bread and water. These articles are often used to include sustenance of any kind. Since this succour must have been given them at the hazard, not only of his place, but his life, it was a strong proof of his attachment to the true religion. 

Verse 5-6
And Ahab said unto Obadiah, Go into the land, unto all fountains of water, and unto all brooks: peradventure we may find grass to save the horses and mules alive, that we lose not all the beasts.

No JFB commentary on these verses. 

Verse 7
And as Obadiah was in the way, behold, Elijah met him: and he knew him, and fell on his face, and said, Art thou that my lord Elijah?

As Obadiah was in the way ... Elijah met him. Deeming it imprudent to rush without previous intimation into Ahab's presence, the prophet solicited Obadiah to announce his return to Ahab. The commission, with a delicate allusion to the perils he had already encountered in securing others of God's servants, was, in very touching terms, declined, as unkind, and peculiarly hazardous. But Elijah having dispelled all the apprehensions entertained about the Spirit's carrying him away, Obadiah undertook to convey the prophet's message to Ahab, and solicit an interview. But Ahab, bent on revenge, or impatient for the appearance of rain, went himself to meet Elijah. 

Verses 8-16
And he answered him, I am: go, tell thy lord, Behold, Elijah is here.

No JFB commentary on these verses. 

Verse 17
And it came to pass, when Ahab saw Elijah, that Ahab said unto him, Art thou he that troubleth Israel?

Art thou he that troubleth Israel? A violent altercation took place. Ahab thought to awe him into submission; but the prophet boldly and undisguisedly told the king that the national calamity was traceable chiefly to his own and his family's patronage and practice of idolatry. But while rebuking the sins, Elijah paid all due respect to the high rank, of the offender, and urged the king to convene, by virtue of his royal mandate, a public assembly, in whose presence it might be solemnly decided which was the troubler of Israel. The appeal could not well be resisted, and Ahab, from whatever motive, consented to the proposal. God directed and overruled the issue. 

Verse 18
And he answered, I have not troubled Israel; but thou, and thy father's house, in that ye have forsaken the commandments of the LORD, and thou hast followed Baalim.

No JFB commentary on this verse. 

Verse 19
Now therefore send, and gather to me all Israel unto mount Carmel, and the prophets of Baal four hundred and fifty, and the prophets of the groves four hundred, which eat at Jezebel's table.

Gather ... the prophets of Baal ... the prophets of the groves. From the sequel, it appears that the former only came. The latter, anticipating some evil, evaded the king's command.

Eat at Jezebel's table - i:e., not at the royal table, where herself dined, but were maintained from her kitchen establishment (see the notes at 1 Samuel 20:24; 1 Kings 4:22). It was and is the custom of Eastern courts to entertain the officers attached to them from the royal table (Athenaeus, 4:, 10, p. 145). They were the priests of Astarte, the Zidonian goddess. 

Verse 20
So Ahab sent unto all the children of Israel, and gathered the prophets together unto mount Carmel. So Ahab sent unto all the children of Israel, and gathered the prophets together unto mount Carmel. 

The people - i:e., the representatives of the people stood before the mountain, on the plain of Esdraleon. The place was worthy of the greatness of the crisis, which was the greatest among many that have been signalized. Nature had there representatives from all her departments, to hear Yahweh's controversy with idolatrous man. Sea and river, and plain and mountain, great memories in the past, great occasions in the future-all made Esdraelon the fitting scene and platform of the momentous debate that Elijah made to resound thereon. From every point over that 100 square miles of surface those interested in the issue of this great argument could watch the descent of the fiery response anticipated (Drew's 'Scripture Lands,' pp. 178, 179). "Mount Carmel" is a bold, bluff promontory, which extends from the western coast of Palestine, at the Bay of Acre, for many miles eastward, to the central hills of Samaria. It is a long range, presenting many summits, and intersected by a number of small ravines. The spot where the contest took place is situated at the eastern extremity, which is also the higher point of the whole ridge. It is called el-Mohhraka, 'the Burning,' or 'the Burnt place.' No spot could have been better adapted for the thousands of Israel to have stood, drawn up on those gentle slopes. The rock shoots up in an almost perpendicular wall of more than 200 feet in height, on the side of the vale of Esdraelon. This wall made it visible over the whole plain, and from all the surrounding heights, where gazing multitudes would be stationed. 

Verse 21
And Elijah came unto all the people, and said, How long halt ye between two opinions? if the LORD be God, follow him: but if Baal, then follow him. And the people answered him not a word.

Elijah came unto all the people, and said, How long halt ye? They had long been attempting to conjoin the service of God with that of Baal. It was an impracticable union; and the people were so struck with a sense of their own folly, or dread of the king's displeasure, that they "answered not a word." Elijah proposed to decide for them the controversy between God and Baal by an appeal, not to the authority of the law, for that would have no weight, but by a visible token from heaven. Since fire was the element over which Baal was supposed to preside, he proposed that two bullocks should be slain, and placed on separate altars of wood-the one for Baal and the other for God-and on whichever the fire should descend to consume it, the event should determine the true God, whom it was their duty to serve. It is evident from this language that the mass of the people, ignorant and strongly addicted to idolatry, considered Baal as identical with Yahweh; while the worshippers of Yahweh, on the other hand, maintained His exclusive title to divine honours.

The controversy, therefore, did not consist in a direct opposition between the worship of Yahweh and that of Baal; for the latter party, like the pagan in general, tolerated the worship of other deities along with their own favourite idols; but, as Hengstenberg states it ('Pentateuch,' 1:, pp. 170, 171), 'the persecution was directed against those who, like Elijah, bore powerful testimony against the union of what was irreconcilable, who loudly maintained that Yahweh identified with Baal was no longer Yahweh. The proposal which Elijah made from this point of view, that they should see whether Yahweh was God, or Baal, the priests of Baal, from their point of view, understood to be, whether Yahweh-Baal was God, or Yahweh in perfect exclusiveness. The question that he put before making his proposal plainly implies, that in the popular opinion these heterogeneous religious elements were blended in one' (cf. Hosea 2:11).

The people answered him not a word. It was precisely the same controversy as was of old between Moses and Pharaoh (see Macdonald, 'Introduction to the Pentateuch,' 1:, 177). 

Verse 22
Then said Elijah unto the people, I, even I only, remain a prophet of the LORD but Baal's prophets are four hundred and fifty men.

No JFB commentary on this verse. 

Verse 23
Let them therefore give us two bullocks; and let them choose one bullock for themselves, and cut it in pieces, and lay it on wood, and put no fire under: and I will dress the other bullock, and lay it on wood, and put no fire under:

Let them ... give us two bullocks ... The preparations as described were exactly accordant with the prescriptions of the Mosaic ritual (see the notes at Leviticus 1:1-17); and the mode of decision suggested by Elijah is borrowed from Leviticus 9:1-24. There was a close resemblance in the circumstances, though a much greater urgency for a miraculous attestation from heaven in the apostate times of Elijah, and the result was the same (cf. 1 Kings 18:39). 

Verse 24
And call ye on the name of your gods, and I will call on the name of the LORD: and the God that answereth by fire, let him be God. And all the people answered and said, It is well spoken.

All the people answered and said, It is well spoken. The proposal appearing every way reasonable, was received by the people with unanimous approval. 

Verse 25
And Elijah said unto the prophets of Baal, Choose you one bullock for yourselves, and dress it first; for ye And Elijah said unto the prophets of Baal, Choose you one bullock for yourselves, and dress it first; for ye are many; and call on the name of your gods, but put no fire under.

Elijah said unto the prophets of Baal, Choose you one bullock for yourselves. The priests of Baal commenced the ceremony by calling on their god. In vain did they continue invoking their senseless deity from morning until noon, and from noon until evening, uttering the most piercing cries, using the most frantic gesticulations, and mingling their blood with the sacrifice. (See description of the manner and invocation of the pagan, Osborne's 'Palestine,' p. 253; Roberts, 'Oriental Illustrations,' in loco; Davy's 'Travels in Ceylon;' and Dr. Marshall, 'Ceylon.') 

Verse 26-27
And they took the bullock which was given them, and they dressed it, and called on the name of Baal from morning even until noon, saying, O Baal, hear us. But there was no voice, nor any that answered. And they leaped upon the altar which was made.

No JFB commentary on these verses. 

Verse 28
And they cried aloud, and cut themselves after their manner with knives and lancets, till the blood gushed out upon them.

Cut themselves ... with knives and lancets - (see Grotius.) [The scenes of Carmel are transacted daily before the eyes of our missionaries. An account is given ('Missionary Herald,' p. 1005) of the rites of the Hindu goddess Matha.: 'There was a multitude of ten or twelve thousand people assembled. In a short time a man advanced into the center of the group, pretending that the goddess had entered into him; pulling off his turban and tossing his long hair over his face, he began to leap and shake, uttering a noise occasionally like the bark of a dog. As his excitement increased, he beat himself with a chain, and made incisions in his tongue with a sword. Having taken the blood, he rubbed it on the foreheads of the spectators. By and by the infection spread, and others pretended to be in like manner possessed by the goddess; so that in a short time every party had three or four of the possessed. These poor, infatuated men continued to leap and shake the whole night.' (See Graham's 'Jordan and Rhine,' p. 176; Virgil, 'AEneid,' 4:, 672: cf. Revelation 13:16-17; Revelation 15:2; Revelation 16:2; Revelation 19:20; Revelation 20:4.)] No response was heard; no fire descended. Elijah exposed their folly and imposture with the severest irony. 

Verse 29
And it came to pass, when midday was past, and they prophesied until the time of the offering of the evening sacrifice, that there was neither voice, nor any to answer, nor any that regarded.

They prophesied until the time of the offering of the evening sacrifice , [ wayitnab'uw (Hebrew #5012)] - they imitated, at length, the manner of the true prophets, by shouting, and the singing of sacred music. 

Verse 30
And Elijah said unto all the people, Come near unto me. And all the people came near unto him. And he repaired the altar of the LORD that was broken down.

Elijah said unto all the people, Come near. Since the day was far advanced, Elijah commenced his operations. Inviting the people to approach and see the entire proceeding, he first repaired an old altar of God, which Jezebel had demolished; then, having arranged the cut pieces of the bullock, he caused four barrels or jars of water to be dashed all over the altar, and round in the trench. Once, twice, a third time this precaution was taken, and then, when he had offered an earnest prayer, the miraculous fire descended (Leviticus 9:24; Judges 6:21; Judges 13:20; 1 Chronicles 21:26; 2 Chronicles 7:1), and consumed not only the sacrifice, but the very stones of the altar. The impression on the minds of the people was that of admiration, mingled with awe; and with one voice they acknowledged the supremacy of Yahweh as the true God. Taking advantage of their excited feelings, Elijah called on them to seize the priestly impostors, and with their blood fill the channel the river (Kishon), which, in consequence of their idolatries, the drought had dried up-a direction which, severe and relentless as it seems, it was his duty as God's minister to give (Deuteronomy 13:5; Deuteronomy 18:20).

The natural features of the mount exactly correspond with the details of this narrative. The conspicuous summit, 1,635 feet above the sea, on which the altars were placed, presents an esplanade spacious enough for the king and the priests of Baal to stand on the one side, and Elijah on the other. It is a rocky soil, on which there is abundance of loose stones, to furnish the twelve stones of which the altar was built-a bed of thick earth, is which a trench could be dug; and yet the earth not so loose that the water poured into it would be absorbed; 250 feet beneath the altar plateau there is a perennial fountain, which, being close to the altar of the Lord, might not have been accessible to the people, and whence, therefore, even in that season of severe drought, Elijah could procure those copious supplies of water which he poured over the altar. The distance between this spring and the site of the altar is so short as to make it perfectly possible to go thrice there and back again; whereas it must have been impossible once in an afternoon to fetch water from the sea (Van de Velde 2:, p. 893). The summit is 1,000 feet above the Kishon which nowhere runs from the sea so close to the base of the mount as just beneath el-Mohhraka; so that the priests of Baal could in a few minutes be taken, down 'to the brook (torrent), and slain there.' The place where the false prophets were discomfited and slain was toward that extremity of the mount which faces Jezreel (Esdraelon), and at a point near which it is approached by the Kishon. 'From this slaughter some travelers are disposed to derive the modern name of the river, el-Mukuta', following the meaning, secuit excidit, etc., of the Arabic verb (so D'Arvieux, "Memoire,"
ii., p. 294). But among the common people the name signifies merely "the ford," from another meaning of the same, verb, trajecit flumen. See Freytag's "Lex. Arab."' (Robinson's 'Biblical Researches,' 3:, p. 232). 

Verses 31-41
And Elijah took twelve stones, according to the number of the tribes of the sons of Jacob, unto whom the word of the LORD came, saying, Israel shall be thy name:

No JFB commentary on these verses. 

Verse 42
So Ahab went up to eat and to drink. And Elijah went up to the top of Carmel; and he cast himself down upon the earth, and put his face between his knees,

Ahab went up to eat and to drink. Ahab, kept in painful excitement by the agonizing scene, had eaten nothing all the day. He was recommended to refresh himself without a moment's delay; and while the king was thus occupied, the prophet far from taking rest, was absorbed in prayer for the fulfillment of the promise (1 Kings 18:1).

Put his face between his knees - a posture of earnest supplication still used. 

Verse 43
And said to his servant, Go up now, look toward the sea. And he went up, and looked, and said, There is nothing. And he said, Go again seven times.

Go up now, look toward the sea. From the place of worship there is a small eminence, which, on the west and northwest side, intercepts the view of the sea (Stanley; 'Sinai and Palestine,' p. 347; Van de Velde, 1., p.

121). It can be ascended in a few minutes, and presents a wide prospect of the Mediterranean. Six times the servant went up, but the sky was clear, the sea tranquil. On the seventh time he descried the sign of approaching rain (see the notes at 1 Kings 17:21-22). 

Verse 44
And it came to pass at the seventh time, that he said, Behold, there ariseth a little cloud out of the sea, like a man's hand. And he said, Go up, say unto Ahab, Prepare thy chariot, and get thee down, that the rain stop thee not.

A little cloud ... like a man's hand. The clearness of the sky renders the smallest speck distinctly visible; and this is in Palestine the uniform precursor of rain. It rises higher and higher, and becomes larger and larger with astonishing celerity, until the whole heaven is black, and the cloud bursts in a deluge of rain.

Prepare thy chariot ... that the rain stop thee not - either by the River Kishon being suddenly so swollen as to be impassable, or from the deep layer of dust in the arid plain being turned into thick mud, so as to impede the wheels. 

Verse 45
And it came to pass in the mean while, that the heaven was black with clouds and wind, and there was a great rain. And Ahab rode, and went to Jezreel.

Ahab rode, and went to Jezreel - now Zerin, a distance of about ten miles. This race was performed in the midst of a tempest of rain. But all rejoiced at it, as diffusing a sudden refreshment over all the land of Jezreel. 

Verse 46
And the hand of the LORD was on Elijah; and he girded up his loins, and ran before Ahab to the entrance of Jezreel.

Elijah ... girded up his loins, and ran before Ahab. It was anciently, and still is, in some countries of the East, customary for kings and nobles to have runners before their chariot, who are tightly girt for the purpose. The prophet, like the Bedouins of his native Gilead, had been trained to run; and as the hand of the Lord was with him, he continued with unabated agility and strength. It was, in the circumstances, a most proper service for Elijah to render. It tended to strengthen the favourable impression made on the heart of Ahab, and furnished an answer to the cavils of Jezebel; because it showed that he who was so zealous in the service of God was at the same time devotedly loyal to his king. The result of this solemn and decisive contest was a heavy blow and great discouragement to the cause of idolatry. But subsequent events seem to prove that the impressions, though deep, were but partial and temporary. 

19 Chapter 19 

Verse 1-2
And Ahab told Jezebel all that Elijah had done, and withal how he had slain all the prophets with the sword.

No JFB commentary on these verses. 

Verse 3
And when he saw that, he arose, and went for his life, and came to Beersheba, which belongeth to Judah, and left his servant there.

And when he saw that , [ wayar' (Hebrew #7200) The Jews, jealous of ascribing to the prophet the emotion of fear, as derogatory to his high character, have regulated the punctuation of this word so that it is referred to raa'aah (Hebrew #7200), to see; instead of yaaree' (Hebrew #3372), to be afraid. But it is evident from the whole tenor of the context that his hasty and distant flight was prompted by the influence of sudden fear].

He arose, and went for his life. He entered Jezreel full of hope. But a message from the incensed and hard-hearted queen, vowing speedy vengeance for her slaughtered priests, dispelled all his bright visions of the future. It is probable, however, that in the present temper of the people, even she could not have dared to lay violent hands on the Lord's server, and purposely threatened him because she could do no more. The threat produced the intended effect, because his faith suddenly failed him. He fled out of the kingdom into the southernmost part of the territories in Judah; nor did he deem himself safe even there, but dismissing his servant, he resolved to seek refuge among the mountain recesses of Sinai, and there longed for death (James 5:17) (Pye Smith's 'Scripture Testimony,' p. 380). This sudden and extraordinary depression of mind arose from too great confidence inspired by the miracles performed at Carmel, and by the disposition the people evinced there. Had he remained stedfast and immovable the impression on the mind of Ahab and the people generally might have been followed by good results. But he had been exalted above measure (2 Corinthians 12:7-9), and being left to himself, the great prophet, instead of showing the indomitable split of a martyr, fled from his post of duty. 

Verse 4
But he himself went a day's journey into the wilderness, and came and sat down under a juniper tree: and he requested for himself that he might die; and said, It is enough; now, O LORD, take away my life; for I am not better than my fathers.

Went a day's journey into the wilderness - on the way from Beer-sheba to Horeb [a wide expanse of sand-hills, covered with the rotem (Hebrew #7574) (not juniper, but broom shrub), whose tall and spreading branches, with their white leaves, afford a very cheering and refreshing shade]. 'The Rothem, or Retem,' says Robinson ('Biblical Researches,' 1:, p. 299), 'is the largest and most conspicuous shrub of these deserts, growing thickly in the valleys and water-courses. Our Arabs always selected the place of encampment (if possible) in a place where it grew, in order to be sheltered by it at night from the wind; and during the day, when they often went on in advance of the camels, we found them not unfrequently sitting or sleeping under a bush of retem, to protect them from the sun. Its roots are very bitter, and are regarded by the Arabs as yielding the best charcoal. It was in this very desert, a day's journey from Beer-sheba, which gave the name to one of the stations of the ancient Israelites, that Elijah lay, down and slept beneath a shrub of that name.' [The Septuagint retains the original name, hupokatoo Rathmen, under a Rathman; Syriac, under a terebinth tree.] His gracious God did not lose sight of His fugitive servant, but watched over him, and miraculously ministering to his wants, enabled him, in a better, but not wholly right frame of mind, by virtue of that supernatural supply, to complete his contemplated journey. 

Verses 5-7
And as he lay and slept under a juniper tree, behold, then an angel touched him, and said unto him, Arise and eat.

No JFB commentary on these verses. 

Verse 8
And he arose, and did eat and drink, and went in the strength of that meat forty days and forty nights unto Horeb the mount of God.

He ... did eat and drink, and went in the strength of that meat forty days and forty nights unto Horeb. 

He re-enacted in his own person the leading of Israel through the wilderness. Trial was the essential quality common to both events. The food which the angel brought him, and which lasted for the whole time, corresponded to the manna. Horeb is called the mount of God, in consequence of the solemn manifestations on its summit (cf. Exodus 3:2 with 23, 34: see further, Hengstenberg, 'Pentateuch.' 1:, p. 172). At the same time, considering that the distance from Beer-sheba to mount Horeb is only a journey of eight or nine days, it is very probable that the number 40 should be understood indefinitely for a great length of time (see the notes at Genesis 8:6; Genesis 17:17). 

Verse 9
And he came thither unto a cave, and lodged there; and, behold, the word of the LORD came to him, and he said unto him, What doest thou here, Elijah?

He came thither unto a cave , [ 'el (Hebrew #413) ham

Verse 10
And he said, I have been very jealous for the LORD God of hosts: for the children of Israel have forsaken thy covenant, thrown down thine altars, and slain thy prophets with the sword; and I, even I only, am left; and they seek my life, to take it away.

No JFB commentary on this verse. 

Verse 11
And he said, Go forth, and stand upon the mount before the LORD. And, behold, the LORD passed by, and a great and strong wind rent the mountains, and brake in pieces the rocks before the LORD but the LORD was not in the wind: and after the wind an earthquake; but the LORD was not in the earthquake:

The Lord passed by, and a great and strong wind rent the mountains. He is not a physical agent, great or small. The wind the fire, the electricity, are ministers that do His pleasure, but they do not constitute a part of the nature, nor bear any resemblance to Him who is Lord. God is a spirit; and though the common mass of the Hebrew people might not have realized this great conception, yet there were certain individuals who, like Elijah, had more refined and elevated notions in regard to the pure spirituality of the divine nature. Progress had been made in religious knowledge from the time of the burning bush. The attention of the prophet was arrested by the phenomena that took place. His petulance was silenced, his heart was touched, and he was bid without delay return to the land of Israel, and prosecute the Lord's work there.

The design of this remarkable scene was to show Elijah that it was not according to the character of God to destroy or to coerce, but by the rational weapons of argument and preaching the Word, to persuade, the idolaters to abandon a false and to embrace the true, religion. But, to convince him that an idolatrous nation will not be unpunished, He commissions him to anoint three persons who were destined in Providence to avenge God's controversy with the people of Israel. Anointing is used synonymously with appointment (Judges 9:8), and is applied to all named, although Jehu alone had the consecrated oil poured over his head. 'The symbolical action and the figure are mixed up in a remarkable manner-an evident proof of the little importance attached to the material form, even in the case of the former. In the case of Hazael it was a symbol of the divine power which was to be imparted to him as an instrument of divine justice for the punishment of Israel. In other words, the appointment or exaltation of Hazael had a purely theocratic signification, as we may clearly perceive from the fact that Hazael was to be anointed in conjunction with Jehu and Elisha' (Hengstenberg, 'Christelegy,' 3:, pp. 126-136).

These persons were all three destined to be eminent instruments in achieving the destruction of idolaters, though in different ways. But of the three commissions Elijah personally executed only one-namely, the call of Elisha to be his assistant and successor, and by him the other two were accomplished (2 Kings 8:7-13; 2 Kings 9:1-10). Having thus satisfied the fiery zeal of the erring but sincere and pious prophet, the Lord proceeded to correct the erroneous impression under which Elijah had been labouring, of his being the sole adherent of the true religion in the land; for God, who seeth in secret, and knew all that were His, knew that there were 7,000 persons who had not done homage (literally, kissed the hand) to Baal Osculation was a common form of idolatrous worship (cf. Job 31:27; Hosea 13:2). Clemens Alexandrinus, in the seventh book of his 'Stromata,' gives a lengthened description of the various modes in which it was done. 

Verses 12-15
And after the earthquake a fire; but the LORD was not in the fire: and after the fire a still small voice.

No JFB commentary on these verses. 

Verse 16
And Jehu the son of Nimshi shalt thou anoint to be king over Israel: and Elisha the son of Shaphat of Abelmeholah shalt thou anoint to be prophet in thy room.

Abel-meholah - the meadow of dancing, in the valley of the Jordan. 

Verse 17-18
And it shall come to pass, that him that escapeth the sword of Hazael shall Jehu slay: and him that escapeth from the sword of Jehu shall Elisha slay. No JFB commentary on these verses. 

Verse 19
So he departed thence, and found Elisha the son of Shaphat, who was plowing with twelve yoke of oxen before him, and he with the twelfth: and Elijah passed by him, and cast his mantle upon him.

Elisha the son of Shaphat (of Abel meholah, the meadow of dancing) - a village of Isaachar, near Scythepolis, situated in a watered district. Most probably he belonged to a family distinguished for piety, and for their opposition to the prevailng calf-worship.

Plowing with twelve yoke of oxen - indicating that he was a man of substance. The eastern plow is a very simple, primitive implement. Usually a man plows with a one-handled plow and two heifers, holding the handle with his right hand and the cord with the left. It is just a part of a tree, very slightly altered, and fitful with an iron shoe or point. Elisha's twelve yoke of oxen can mean only that twelve plows were at work in other parts of the field, or perhaps more probably, as land was anciently measured by 'yokes of oxen,' an extent of soil had been plowed equal to twelve yokes, and he was drawing his labour to a close.

Elijah ... cast his mantle upon him. This was an investiture with the prophetic office. It is in this way that the Brahmins, the Persian Sooffees, and other priestly or sacred characters in the East are appointed-a mantle being, by some eminent priest thrown across their shoulders. The action of Elijah was probably accompanied by a benediction or utterance of some words, intimating to Elisha his call to the prophetic office. Elisha had probably been educated in the schools of the prophets. The anointing spoken of in the case of this prophet (1 Kings 19:16) must be considered a merely figurative term, denoting the impartation to him of the gifts of the Spirit.

Elijah passed by him - or passed on (apparently) without a moment's delay. [The Septuagint has: kai apeelthen ep' auton, and he departed from upon him - i:e., after having performed his commanded duty.] 

Verse 20
And he left the oxen, and ran after Elijah, and said, Let me, I pray thee, kiss my father and my mother, and then I will follow thee. And he said unto him, Go back again: for what have I done to thee?

What have I done to thee? - i:e., Go, but keep in mind the solemn ceremony I have just performed on thee. It is not I, but God, who calls thee. Do not allow any earthly affection to detain you from obeying His call. 

Verse 21
And he returned back from him, and took a yoke of oxen, and slew them, and boiled their flesh with the instruments of the oxen, and gave unto the people, and they did eat. Then he arose, and went after Elijah, and ministered unto him.

Took a yoke of oxen - i:e., not above three years of age (1 Kings 1:9; Proverbs 15:17; Proverbs 22:13), either stall-fed or taken fresh from the pastures (1 Kings 4:23). Such a large preparation of animal food was reserved for festive occasions, and all the friends and domestics partook in succession of the viands. Having hastily prepared (2 Samuel 24:22) a farewell entertainment to his family and friends, he left his native place, and attached himself to Elijah as his minister [ way

20 Chapter 20 

Verse 1
And Ben-ha'dad the king of Syria gathered all his host together: and there were thirty and two kings with him, and horses, and chariots: and he went up and besieged Samaria, and warred against it.

Ben-hadad the king of Syria. This monarch was the son of that Ben-hadad who, in the reign of Baths made a raid on the northern towns of Galilee (1 Kings 15:20). The 32 kings that were confederate with him were probably tributary princes. The ancient kings of Syria and Phoenicia ruled only over a single city, and were independent of each other, except when one great city, as Damascus, acquired the ascendancy; and even then they were allied only in time of war. The Syrian army encamped at the gates, and besieged the town of Samaria. 

Verse 2
And he sent messengers to Ahab king of Israel into the city, and said unto him, Thus saith Ben-ha'dad,

Thus saith Ben-hadad , 

Verse 3
Thy silver and thy gold is mine; thy wives also and thy children, even the goodliest, are mine.

Thy silver and thy gold is mine. The claim to the treasure is easily understood. Not so that made for the wives and children, and therefore it must be noticed, that he who obtained possession of the family of a king was considered in the East as possessing a title to be his legitimate successor, or feudal suzerain, (see the notes at 1 Kings 11:1-43.) To this message sent him during the siege, Ahab returned a tame and submissive answer, probably thinking it meant no more than an exaction of tribute. But the demand was repeated with greater insolence, and yet, from the abject character of Ahab, there is reason to believe he would have yielded to this arrogant claim also, had not the voice of his subjects been raised against it. Ben-hadad's object in these and other boastful menaces was to intimidate Ahab. But the weak sovereign began to show a little more spirit, as appears in his abandoning "my lord the king," for the single "tell him." and giving him a dry but sarcastic hint to glory no more until the victory is won. 

Verses 4-10
And the king of Israel answered and said, My lord, O king, according to thy saying, I am thine, and all that I have.

No JFB commentary on these verses. 

Verse 11
And the king of Israel answered and said, Tell him, Let not him that girdeth on his harness boast himself as he that putteth it off.

Let not him that girdeth on his harness ... This is an old and now obsolete term for armour, derived from the French harnois, (see the notes at Exodus 13:18). Kindling into a rage at the cool defiance, Ben-hadad gave orders for the immediate sack the city. 

Verse 12
And it came to pass, when Ben-ha'dad heard this message, as he was drinking, he and the kings in the pavilions, that he said unto his servants, Set yourselves in array. And they set themselves in array against the city. As he was drinking he and the kings in the pavilions - booths made of branches of trees and brushwood. which were reared for kings in the camp, as they still are for Turkish Pashas or Agas in their expeditions (Keil, in loco; see also Chandler's 'Travails in Asia Minor,' p. 149).

Set yourselves in array - invest the city. 

Verse 13
And, behold, there came a prophet unto Ahab king of Israel, saying, Thus saith the LORD, Hast thou seen all this great multitude? behold, I will deliver it into thine hand this day; and thou shalt know that I am the LORD.

Behold, there came a prophet unto Ahab. Though the king and people of Israel had highly, offended Him, God had not utterly cast them off. He still cherished designs of mercy toward them, and here, though unasked, gave them a signal proof of His interest in them, by a prophet's animating announcement, that the Lord would that day deliver the mighty hosts of the enemy into his hands, by means of a small, feeble, inadequate band. Conformably to the prophet's instructions, 232 young men went boldly out toward the camp of the enemy, while 7,000 more, apparently volunteers, followed at some little distance, or posted themselves at the gate, to be ready to reinforce those in front, if occasion required it. Ben-hadad, with his vassals and princes, were already, at that early hour-scarcely mid-day-deep in their cups; and though informed of this advancing company yet, confiding in his numbers, or it may be, excited with wine, he ordered; with indifference, the proud intruders to be taken alive, whether they came with peaceable or hostile intentions. It was more easily said than done: the young men smote right and left, making terrible havoc among their intended captors, and their attack, together with the sight of the 7,000, who soon rushed forward to mingle in the fray, created a panic in the Syrian army, who immediately took to flight. Ben-hadad himself escaped the pursuit of his victors on a fleet horse, surrounded by a squadron of horse-guards. This glorious victory, won so easily, and with such a paltry force opposed to overwhelming numbers, was granted that Ahab and his people might know (1 Kings 20:13) that God is the Lord. But we do not read of this acknowledgment being made, or of any sacrifices being offered in token of their national gratitude. (See Pye Smith's 'Scripture Testimony,' p. 353.) 

Verses 14-21
And Ahab said, By whom? And he said, Thus saith the LORD, Even by the young men of the princes of the provinces. Then he said, Who shall order the battle? And he answered, Thou.

No JFB commentary on these verses. 

Verse 22
And the prophet came to the king of Israel, and said unto him, Go, strengthen thyself, and mark, and see what thou doest: for at the return of the year the king of Syria will come up against thee.

The prophet came to the king of Israel, and said. The same prophet who had predicted the victory shortly re-appeared, admonishing the king to take every precaution against a renewal of hostilities on the following campaign.

At the return of the year - i:e., in spring, when, on the cessation of the rainy season, military campaigns (2 Samuel 11:1) were anciently begun. It happened as the prophet had forewarned. Brooding over their late disastrous defeat, the attendants of Ben-hadad ascribed the misfortune to two causes-the one arose from the principles of paganism, which led them to consider the gods of Israel as local deities-`gods of the hills'-whereas their power to aid the Israelites would be gone if the battle was maintained on the plains. The war-chariots of the Syrians would have full scope for action there; while the Hebrews were utterly deficient in that species of force (cf. Judges 5:8; 1 Samuel 13:19-22). Probably, also, the Syrians supposed that as Canaan was a mountainous country, the Hebrews were fond of worshipping in high places, and that as their law was given from the summit of a mountain, the God of Israel was 'a god of the hills.' The other cause to which the Syrian courtiers traced their at Samaria, was the presence of the tributary kings, who had probably been the first to take fight; and they recommended 'captains to be put in their rooms' [ pachowt (Hebrew #6346)], see 1 Kings 20:24 (cf. 1 Kings 20:16 : see the notes at 1 Kings 20:15). Approving of these recommendations, Ben-hadad renewed his invasion of Israel the next spring, by the siege of Aphek, in the valley of Jezreel (cf. 1 Samuel 20:1 with 28:4), not far from Endor. 

Verses 23-26
And the servants of the king of Syria said unto him, Their gods are gods of the hills; therefore they were stronger than we; but let us fight against them in the plain, and surely we shall be stronger than they.

No JFB commentary on these verses. 

Verse 27
And the children of Israel were numbered, and were all present, and went against them: and the children of Israel pitched before them like two little flocks of kids; but the Syrians filled the country.

Like two little flocks of kids Goats are never seen in large flocks or scattered like sheep; and hence the two Like two little flocks of kids. Goats are never seen in large flocks or scattered, like sheep; and hence, the two small; but compact divisions of the Israelite force are compared to goats, not sheep. Humanly speaking, that little handful of men must have been overpowered by numbers. But a prophet was sent to the small Israelite army to announce the victory, in order to convince the Syrians that the God of Israel was omnipotent everywhere-in the valley as well as on the hills. And accordingly, after the two armies had pitched opposite each other for seven days (i:e., according to the Oriental mode of reckoning, including only parts of the first and last days: cf. Matthew 12:40; Luke 2:21; also 1 Kings 20:29), they came to an open battle: 100,000 Syrians lay dead on the field, while the fugitives took refuge in Aphek, and there, crowding on the city walls, they endeavoured to make a stand against their pursuers; but the old walls giving way under the incumbent weight, fell, and buried 27,000 in the ruins. Ben-hadad succeeded in extricating himself, and with his attendants, sought concealment in the city, fleeing from chamber to chamber; or, as some think it, the chamber of a chamber - i:e., a harem, the most private apartment of a house. The Septuagint has: eiseelthen eis ton oikon tou koitoonos eis to tameion, entered into the house of the bedchamber; into the closet]; but seeing no ultimate means of escape, he was advised to throw himself on the tender mercies of the Israelitish monarch. 

Verses 28-31
And there came a man of God, and spake unto the king of Israel, and said, Thus saith the LORD, Because the Syrians have said, The LORD is God of the hills, but he is not God of the valleys, therefore will I deliver all this great multitude into thine hand, and ye shall know that I am the LORD.

No JFB commentary on these verses. 

Verse 32
So they girded sackcloth on their loins, and put ropes on their heads, and came to the king of Israel, and said, Thy servant Ben-ha'dad saith, I pray thee, let me live. And he said, Is he yet alive? he is my brother.

They girded sackcloth on their loins, and put ropes on their heads, and came to the king of Israel. It was considered an act of deep humility and submission for a vanquished foe to approach the conqueror with a sword suspended from his neck. A modern instance, which occurred on the storming of Bagdad by the Turks, 1638, is related in Thevenot's 'Travels,' Part 1:, p. 289. In the case of a defeated army, or remnant of an army, having resolved to beg for quarter the vanquished general sought an interview with the vizier or prime minister, by whom he was introduced to the king, and in token of his throwing himself and his remaining soldiers upon the victor's clemency, he appeared with a black coarse scarf about his neck, a badge of mourning, and a sword fastened to it by the hilt. The ropes used by Ben-hadad and his companions in misfortune were probably adopted for want of scarfs, or as extraordinary tokens of affliction. "On their heads" [ b

Verse 33
Now the men did diligently observe whether any thing would come from him, and did hastily catch it: and they said, Thy brother Ben-ha'dad. Then he said, Go ye, bring him. Then Ben-ha'dad came forth to him; and he caused him to come up into the chariot.

No JFB commentary on this verse. 

Verse 34
And Ben-ha'dad said unto him, The cities, which my father took from thy father, I will restore; and thou shalt make streets for thee in Damascus, as my father made in Samaria. Then said Ahab, I will send thee away with this covenant. So he made a covenant with him, and sent him away.

Streets ... in Damascus - implying that a quarter of that city was to be assigned to Jews, with the free exercise of their religion and laws, under a judge of their own. The provision was designed for the benefit of trading and commercial colonies of Jews who might be resident there. 'This privilege of having streets in a foreign capital,' says Harmer, 3: pp. 489-492, (quoting from Knollis' 'History of the Turks'), 'gave them liberty to have not only houses, but in each an oven, a mill, a bagnio, weights and measures for wine, oil, and honey, if they thought fit, and also to judge causes among themselves, together with as great a jurisdiction over all those that dwelt in their streets and houses, of whatever nation they might be, as the king of Jerusalem had over others. May we not believe that the same, or nearly the same, franchises and regalities the father of Ahab had granted to Ben-hadad's father to obtain peace, and that Ben-hadad, on this fatal turn of his affairs, proposed to grant to Ahab in Damascus a quarter for Jewish subjects to live in, which he should possess, and enjoy the same jurisdiction over them as he did over the rest of his kingdom? Such a power in Samaria, and such a making over of a part of it to him, in annexing it to the kingdom of Syria, with a right of building such idol-temples as he thought fit, was a sufficient disgrace to the father of Ahab; and the proposing to give Abab a like honour in Damascus was a proof of the most abject adulation in Ben-hadad.'

So he made a covenant with him, and sent him away. This misplaced kindness to a proud and impious idolater, so unbecoming a theocratic monarch, exposed Ahab to the same censure and fate as Saul, (1 Samuel 15:9, etc.) It was in opposition to God's purpose in giving him the victory. 

Verse 35
And a certain man of the sons of the prophets said unto his neighbour in the word of the LORD, Smite me, I pray thee. And the man refused to smite him.

Smite me. This prophet is supposed (1 Kings 20:8) to have been Micaiah. The refusal of his neighbour to smite the prophet was manifestly wrong, as it was a withholding of necessary aid to a prophet in the discharge of a duty to which he had been called by God, and it was severely punished, as a beacon to warn others (see the notes at 1 Kings 13:2-24). In general, it may be remarked, that the very actions and words of a prophet during the prophetical ecstasy were symbolical. In the case under notice, the refusal of the man who was asked to smite the excited prophet was morally good, on the supposition that the thing had not been commanded by the Spirit, and that the men knew not but the prophet might be disordered in his intellect. But yet it was a wrong refusal, as the person applied to, being of course a friend who was cognizant of the prophetic office of Micaiah, ought to have complied with the request, and the man was, on account of refusal, slain by a lion. The other individual, who obeyed the commandment by smiting the prophet so that he wounded him, did well, because that action served the purpose of the prophet, whose stroke symbolically represented that Ahab should be smitten; and the unbelief of the former, followed by his destruction, represented the unbelief of the king, who should, therefore, perish in a similar manner. The prophet found a willing assistant, and then, waiting for Ahab, leads the king unconsciously, in the parabolic manner of Nathan (2 Samuel 12:1-31), to pronounce his own doom, (see the notes at 1 Kings 21:1-29.) 

Verses 36-38
Then said he unto him, Because thou hast not obeyed the voice of the LORD, behold, as soon as thou art departed from me, a lion shall slay thee. And as soon as he was departed from him, a lion found him, and slew him.

No JFB commentary on these verses. 

Verse 39
And as the king passed by, he cried unto the king: and he said, Thy servant went out into the midst of the battle; and, behold, a man turned aside, and brought a man unto me, and said, Keep this man: if by any means he be missing, then shall thy life be for his life, or else thou shalt pay a talent of silver.

A talent of silver - 342 pounds sterling. 

21 Chapter 21 

Verse 1
And it came to pass after these things, that Naboth the Jezreelite had a vineyard, which was in Jezreel, hard by the palace of Ahab king of Samaria.

Naboth ... had a vineyard, which was in Jezreel. Ahab proposed to Naboth to give him a better in exchange, or to obtain it by purchase; but the owner declined to part with it; and in persisting in his refusal, Naboth was not actuated by any feelings of disloyalty or disrespect to the king, but solely from a conscientious regard to the divine law, which, for important reasons, had prohibited the sale of a paternal inheritance, or if, through extreme poverty or debt, an assignation of it to another was unavoidable, the conveyance was made on the condition of its being redeemable at any time-at all events, of its reverting at the jubilee to the owner (see the notes at Leviticus 25:23-28; Numbers 36:8). 

Verse 2
And Ahab spake unto Naboth, saying, Give me thy vineyard, that I may have it for a garden of herbs, because it is near unto my house: and I will give thee for it a better vineyard than it; or, if it seem good to thee, I will give thee the worth of it in money.

That I may have it for a garden of herbs. Whether Ahab thought that the vineyard of a subject might properly enough be converted into a kitchen garden for a king, or he set, as the Hebrews generally did, a high value on the possession of such a garden, at all events one chief reason for his eager desire to possess the vineyard of Naboth was its contiguity to the palace grounds. The herbs cultivated in such a garden as Ahab wished to form, were of course those indigenous to the country and the climate: the culinary vegetables of the Hebrews comprising gourds, cucumbers, melons; onions, leeks, and garlic; rice, anise, and cumin; mustard, cassia, and cinnamon; the former class being prized for their refrigerating qualities, tending to allay thirst as well as cool and refresh in the hot season, which prevailed during the greater part of the year; while the latter were useful as condiments, in seasoning viands, and serving tonics. 

Verse 3
And Naboth said to Ahab, The LORD forbid it me, that I should give the inheritance of my fathers unto thee.

No JFB commentary on this verse. 

Verse 4
And Ahab came into his house heavy and displeased because of the word which Naboth the Jezreelite had spoken to him: for he had said, I will not give thee the inheritance of my fathers. And he laid him down upon his bed, and turned away his face, and would eat no bread.

He laid him down upon his bed. The divan extends across the whole length or breadth of a room. It is raised a little above the floor, and spread with carpets or fine mats, on which the inmates sit or recline, their backs being supported by cushions placed, against the wall (see Russel's 'Aleppo;' Shaw's 'Travels').

Turned away his face - either to conceal from his attendants the vexation of spirit he felt, or by the affectation great sorrow rouse them to devise some means of gratifying his wishes. 

Verse 5-6
But Jezebel his wife came to him, and said unto him, Why is thy spirit so sad, that thou eatest no bread?

No JFB commentary on these verses. 

Verse 7
And Jezebel his wife said unto him, Dost thou now govern the kingdom of Israel? arise, and eat bread, and let thine heart be merry: I will give thee the vineyard of Naboth the Jezreelite.

Dost thus now govern the kingdom of Israel? - a sarcastic taunt: 'A pretty king then art! Canst thou use thy power, and take what thy heart is set upon?' Ahab seems not to have contemplated acquiring the much-wished-for plot of ground by injustice and cruelty. He never dreamed of the desperate expedient of realizing his desires by the method which Jezebel devised-at least he did not hint at such a thing; while her unscrupulous mind at once and unhesitatingly determined on the truly Oriental, despotic plan of getting rid of Naboth by murder.

Arise ... I will give thee the vineyard. - No sooner does Jezebel learn the sense of her husband's distress than, after upbraiding him for his pusillanimity, and bidding him act as a king, she tells him to trouble himself no more about such a trifle; else would guarantee the possession of the vineyard. 

Verse 8
So she wrote letters in Ahab's name, and sealed them with his seal, and sent the letters unto the elders and to the nobles that were in his city, dwelling with Naboth.

So she wrote letters ... and sealed them with his seal. The seal-ring contained the name of the king, and gave validity to the documents to which it was affixed (Esther 8:8; Daniel 6:17). Besides rings with a seal attached to them, there were other forums of seal or signet, neither set metal nor worn on the fingers: these were engraved stones, on part of the surface of which the necessary figures and characters were inscribed. This practice probably originated with the Egyptians; but it was afterward adopted by the Phoenicians. The stone was cut by lapidary, in the form of a cylinder, a pyramid, or a square, according to the taste or fancy of the other; at other times it was bisected, and on the convex superficies of the cut diameter the form of a scarabaeus or beetle was engraved; while the flat under-surface contained the legend or inscription for the seal. It has been conjectured, from Jezebel's Phoenician extraction and her ready command of the king's seal, that Ahab's might be of the Phoenician description. By allowing her the use of his signet, Ahab passively consented to Jezebel's proceeding. Being written in the king's name, it had the character of a royal mandate.

Sent the letters unto the elders and to the nobles that were in the city. They were the elders or civic authorities of Jezreel and would in all likelihood be the creatures and fit tools of Jezebel. Ahab and Jezebel were now in Samaria (1 Kings 20:43). 

Verse 9
And she wrote in the letters, saying, Proclaim a fast, and set Naboth on high among the people:

Proclaim a fast ... These obsequious and unprincipled magistrates did according to orders. Pretending that a heavy guilt lay on one, or some unknown party, who was charged with blaspheming God and the king, and that Ahab was threatening vengeance on the whole city unless the culprit were discovered and punished, they assembled the people to observe a solemn fast. Fasts were commanded on extraordinary occasions affecting the public interests of the state (2 Chronicles 20:3; Ezra 8:21; Joel 1:14; Joel 2:15; Jonah 3:5). This was a fast not appointed by divine, but by human authority, [ beeraktaa (Hebrew #1288) 'Elohiym (Hebrew #430) waamelek (Hebrew #4428). The verb baarak (Hebrew #1288) signifies in most places to bless; and accordingly, the Septuagint has: Eulogeese Theon kai basilea; and there are only two places of Scripture (Job 1:5; Job 2:5, and here) in which it does not appear possible to give it this meaning. Schultens, Dr. Lee, and other able philologists think that it should have this meaning here also, for 'Elohiym (Hebrew #430) they consider to denote in both places false gods or idols. But though blessing idols might be punished as a crime in Israel, it is inconceivable that blessing the king could be a punishable offence. Besides, 'Elohiym (Hebrew #430) should not be taken in the sense of idols, unless there is something in the passage which indicates that that is the meaning. Gesenius says that the signification of cursing, which is so obviously the meaning of the word in this passage, is supported by the analogy of the cognate languages. In fact, the secondary senses ascribed to barak belong as naturally to Hebrew usage as to that of other languages, in which such usage is common.]

Set Naboth on high - i:e., bring him to trial. During a trial the panel, or accused person, was placed on a high seat, in the presence of all the court, in order that he might be identified by the witnesses. But as the guilty person was supposed to be unknown, the setting of Naboth on high among the people must have been owing to his being among the distinguished men of the place. 

Verse 10
And set two men, sons of Belial, before him, to bear witness against him, saying, Thou didst blaspheme God and the king. And then carry him out, and stone him, that he may die.

God and the king. This order is always observed when God is spoken of as the supreme head or ruler of the theocracy, and the king his vicegerent (cf. 1 Chronicles 29:20). 

Verse 11-12
And the men of his city, even the elders and the nobles who were the inhabitants in his city, did as Jezebel had sent unto them, and as it was written in the letters which she had sent unto them.

No JFB commentary on these verses. 

Verse 13
And there came in two men, children of Belial, and sat before him: and the men of Belial witnessed against him, even against Naboth, in the presence of the people, saying, Naboth did blaspheme God and the king. Then they carried him forth out of the city, and stoned him with stones, that he died.

There came in two men - worthless fellows, who had been bribed to swear a falsehood. The law required two witnesses in capital offences (Deuteronomy 17:6; Deuteronomy 19:15; Numbers 35:30; Matthew 26:60). Cursing God and cursing the king are mentioned in the law (Exodus 22:28) as theocratic offences closely connected, the king of Israel being the earthly representative of God in his kingdom. Thus, this mock trial was conducted, and a conviction established by the local authorities for an alleged transgression of the Mosaic law. Neither the king nor the queen appeared to take part in it, although the latter was the secret instigator of the whole proceedings. The magistrates acted entirely through her influence and according to her instructions; so that although they were the obsequious agents in consummating this judicial murder, the guilty responsibility of the plot and its execution lay on the king and queen.

They carried him forth out of the city, and stoned him. The law, which forbade cursing the rulers of the people, does not specify the penalty for this offence; but either usage had sanctioned, or the authorities of Jezreel had originated, stoning as the proper punishment. It was always inflicted out of the city (Acts 7:58). 'The act of Naboth dying for his vineyard has been often adduced as a prophecy, not by word, but by deed, of the death of Christ, and the purpose of that death' (Trench, 'On the Parables,' p. 204) (cf. as to His suffering for alleged blasphemy, without the camp, John 19:17; Hebrews 13:12-13).

The whole of this infamous proceeding, conducted ostensibly according to the regular forms of criminal prosecution, furnishes dear proof that the constitution of the northern remained exactly the same as that of the southern kingdom. The regulation which required two witnesses (Numbers 35:30; Deuteronomy 18:6-7; Deuteronomy 19:5), the charge made upon a ground purely theocratic (Exodus 22:28), the punishment left to the discretion of the magistrate, but awarded according to analogous cases (Deuteronomy 13:11; Deuteronomy 17:5), and the 'carrying out,' resting on Deuteronomy 17:5.-all combine to show that the Mosaic law remained the established national code in Israel (see Michaelis, 'Laws of Moses,' article 1:, sec. 59; 6:, sec. 295; 6:, sec. 299). Accordingly, Ahab, when he could not prevail upon Naboth to part with an inheritance of which the law gave him the sole and independent right of disposing, thought of nothing else than submitting to the authority of constitutional law; and even Jezebel, unprincipled and lawless as she was, durst not openly use violent measures, but was obliged to seek the attainment of her iniquitous end by pursuing an apparent course of legal investigation into a calumnions charge. 

Verse 14
Then they sent to Jezebel, saying, Naboth is stoned, and is dead.

No JFB commentary on this verse. 

Verse 15
And it came to pass, when Jezebel heard that Naboth was stoned, and was dead, that Jezebel said to Ahab, Arise, take possession of the vineyard of Naboth the Jezreelite, which he refused to give thee for money: for Naboth is not alive, but dead.

Jezebel ... said ... Arise, take possession. Naboth's execution having been announced, and his family being involved in the same fatal sentence (2 Kings 9:26) his property became forfeited to the crown, not by law, but by traditionary usage (see the notes at 2 Samuel 16:4). 

Verse 16
And it came to pass, when Ahab heard that Naboth was dead, that Ahab rose up to go down to the vineyard of Naboth the Jezreelite, to take possession of it.

Ahab rose up to go down - from Samaria to Jezreel. 

Verse 17
And the word of the LORD came to Elijah the Tishbite, saying,

No JFB commentary on this verse. 

Verse 18
Arise, go down to meet Ahab king of Israel, which is in Samaria: behold, he is in the vineyard of Naboth, whither he is gone down to possess it.

Go down to meet Ahab ... in the vineyard of Naboth. The place of meeting commanded a full view of the memorable scene of Elijah's controversy with the priests of Baal, and it was associated with the memory of other great transactions in Israelitish history. The demeanour and the language of Elijah were deeply striking and impressive, all the more from the solemn lessons of religion he had been taught in his seclusion at Horeb (see this well illustrated by Maurice, 'Prophets and Kings,' p. 136). 

Verse 19
And thou shalt speak unto him, saying, Thus saith the LORD, Hast thou killed, and also taken possession? And thou shalt speak unto him, saying, Thus saith the LORD, In the place where dogs licked the blood of Naboth shall dogs lick thy blood, even thine.

Hast thou killed, and also taken possession? While Ahab was in the act of surveying his ill-gotten Hast thou killed, and also taken possession? While Ahab was in the act of surveying his ill-gotten possession, Elijah, by divine commission stood before him. The appearance of the prophet at such a time, was ominous of evil, but his language was much more so (cf. Ezekiel 45:8; Ezekiel 46:16-18).

In the place where dogs licked ... Dogs in the East being allowed to run wild, and in packs, are ravenous, and hence, it is a common phrase to give the carcass of an enemy or a worthless person to the dogs, as Achilles consigned the lacerated body of Hector. A righteous retribution of Providence. The prediction was accomplished, not in Jezreel, but in Samaria; and not on Ahab personally, in consequence of his repentance (1 Kings 21:29), but on his son (2 Kings 9:25). The words "in the place where" might be rendered 'in like manner as.' 

Verse 20
And Ahab said to Elijah, Hast thou found me, O mine enemy? And he answered, I have found thee: because thou hast sold thyself to work evil in the sight of the LORD.

Thou hast sold thyself to work evil - i:e., allowed sin to acquire the unchecked and habitual mastery over thee (2 Kings 17:17; Romans 7:11). 

Verse 21
Behold, I will bring evil upon thee, and will take away thy posterity, and will cut off from Ahab him that pisseth against the wall, and him that is shut up and left in Israel,

No JFB commentary on this verse. 

Verse 22
And will make thine house like the house of Jeroboam the son of Nebat, and like the house of Baasha the son of Ahijah, for the provocation wherewith thou hast provoked me to anger, and made Israel to sin.

Make thine house ... - (see the notes at 1 Kings 15:29; 1 Kings 16:3-12) Jezebel, though included among the members of Ahab's house, has her ignominious fate expressly foretold (see the notes at 2 Kings 9:30). 

Verses 23-26
And of Jezebel also spake the LORD, saying, The dogs shall eat Jezebel by the wall of Jezreel.

No JFB commentary on these verses. 

Verse 27
And it came to pass, when Ahab heard those words, that he rent his clothes, and put sackcloth upon his flesh, and fasted, and lay in sackcloth, and went softly.

Ahab ... rent his clothes ... went softly. He was not obdurate like Jezebel. This terrible announcement made a deep impression on the king's heart, and led for a while to sincere repentance. "Going softly" - i:e., barefoot, and with a pensive manner within doors. He manifested all the external signs, conventional and natural, of the deepest sorrow. He was wretched; and so great is the mercy of God, that, in consequence of his humiliation, the threatened punishment was deferred. But he did not "bring forth fruits meet for repentance," neither abandoning idolatry and re-establishing the true faith, nor restoring the ill-gotten vineyard of Naboth. But the Lord displayed His clemency and long-suffering by giving him an extended opportunity and increased motives to return to God, who would have mercy upon him, and to our God, who would abundantly pardon. 

22 Chapter 22 

Verse 1
And they continued three years without war between Syria and Israel.

They continued three years without war between Syria and Israel. The disastrous defeat of Ben-hadad had exhausted the resources of his country. But, that his hereditary enmity remained unsubdued, was manifest by his breach of faith concerning the treaty by which he has engaged to restore all the cities which his father had seized (1 Kings 20:34). 

Verse 2
And it came to pass in the third year, that Jehoshaphat the king of Judah came down to the king of Israel.

Jehoshaphat the king of Judah came down to the king of Israel. It was singular that a friendly league between the sovereigns of Israel and Judah should, for the first time, have been formed by princes of such opposite characters-the one pious, the other wicked. Neither this league, nor the matrimonial alliance by which the union of the royal families was more closely cemented, met the Lord's approval (2 Chronicles 19:2). It led, however, to a visit by Jehoshaphat, whose reception in Samaria was distinguished by the most splendid hospitality (2 Chronicles 18:2). The opportunity of this visit was taken advantage of to push an object on which Ahab's heart was much set. 

Verse 3
And the king of Israel said unto his servants, Know ye that Ramoth in Gilead is ours, and we be still, and take it not out of the hand of the king of Syria?

Know ye that Ramoth in Gilead is ours - the site of the present Salt Lake, in the province of Belka. It lay within the territories of the Israelitish monarch, and was unjustly alienated; but whether it was one of the cities usurped by the first Ben-hadad, which his son had promised to restore, or was retained for some other reasons, the sacred historian has not mentioned. In the expedition which Ahab meditated for the recovery of this town, the aid of Jehoshaphat was asked, and promised (see the notes at 2 Chronicles 18:3). Previous to declaring hostilities, it was customary to consult the prophets (see the notes at 1 Samuel 28:1-25); and Jehoshaphat having expressed a strong desire to know the Lord's will concerning this war, Ahab assembled 400 of his prophets. These could not be either the prophets of Baal nor of Asherah (1 Kings 18:19), but seem (1 Kings 22:12) to have been false prophets, who conformed to the symbolic calf-worship Yahweh. Being the creatures of Ahab, they unanimously predicted a prosperous issue to the war. But, dissatisfied with them, Jehoshaphat inquired if there was any true prophet of the Lord. Ahab agreed, with great reluctance, to allow Micaiah to be summoned. He was the only true prophet then to be found residing in Samaria, and he had to be brought out of prison (1 Kings 22:26), into which, according to Josephus, he had been cast, on account of his rebuke to Ahab for sparing the king of Syria. 

Verses 4-7
And he said unto Jehoshaphat, Wilt thou go with me to battle to Ramoth-gilead? And Jehoshaphat said to the king of Israel, I am as thou art, my people as thy people, my horses as thy horses.

No JFB commentary on these verses. 

Verse 8
And the king of Israel said unto Jehoshaphat, There is yet one man, Micaiah the son of Imlah, by whom we may inquire of the LORD: but I hate him; for he doth not prophesy good concerning me, but evil. And Jehoshaphat said, Let not the king say so.

Micaiah the son of Imlah. He is not to be confounded with the prophet whose writings form part of the sacred canon, and who flourished one hundred years after. 

Verse 9
Then the king of Israel called an officer, and said, Hasten hither Micaiah the son of Imlah.

No JFB commentary on this verse. 

Verse 10
And the king of Israel and Jehoshaphat the king of Judah sat each on his throne, having put on their robes, in a void place in the entrance of the gate of Samaria; and all the prophets prophesied before them.

A void place , [ b

Verse 11
And Zedekiah the son of Chenaanah made him horns of iron: and he said, Thus saith the LORD, With these shalt thou push the Syrians, until thou have consumed them.

Zedekiah ... made him horns of iron. Small projections, of the size and form of our candle extinguishers (worn in many parts of the East as military ornaments), were worn by the Syrians of that time, and probably by the Israelite warriors also. This false prophet, who made himself "horns of iron," meant by that symbol to show that the king of Israel should have irresistible power. A horn of iron signifies an oppressive government. In short, Zedekiah, by assuming two horns, impersonated two heroes; and, pretending to be a prophet, wished in this manner to represent the kings of Israel and Judah in a military triumph. It was a symbolic action, to impart greater force to his language (see the notes at Deuteronomy 33:17); but 'it was little, more than a flourish with a spontoon' (Calmet, 'Fragments'). It is curious that the modern dervishes carry about them the horn of a he goat or a wild ox as a defensive weapon. 

Verse 12-13
And all the prophets prophesied so, saying, Go up to Ramoth-gilead, and prosper: for the LORD shall deliver it into the king's hand.

No JFB commentary on these verses. 

Verse 14
And Micaiah said, As the LORD liveth, what the LORD saith unto me, that will I speak.

What the Lord saith unto me, that will I speak. On the way, the messenger who conducted him to the royal presence, informed him of the tenor of the prophecies already given, and recommended him to agree with the rest-no doubt, from the kindly motives of seeing him released from imprisonment. But Micaiah, inflexibly faithful to his divine mission as a prophet, announced his purpose to proclaim honestly whatever God should bid him. On being asked by the king, "Shall, we go against Ramoth-gilead, or shall we forbear?" the prophet gave precisely the same answer as the previous oracles that had been consulted; but it must have been given in a sarcastic tone, and in ironical mockery of their way of speaking. Being solemnly urged to give a serious and truthful answer, Micaiah then declared the visionary scene the Spirit had revealed to him - "I saw all Israel scattered upon the hills, as sheep that have not a shepherd." The purport of this was, that the army of Israel would be defeated and dispersed, that Ahab would fall in the battle, and the people return without either being pursued or destroyed by the enemy. 

Verses 15-17
So he came to the king. And the king said unto him, Micaiah, shall we go against Ramoth-gilead to battle, or shall we forbear? And he answered him, Go, and prosper: for the LORD shall deliver it into the hand of the king. 

No JFB commentary on these verses. 

Verse 18
And the king of Israel said unto Jehoshaphat, Did I not tell thee that he would prophesy no good concerning me, but evil?

Did I not tell thee that he would prophesy no good concerning me, but evil? Since Ahab was disposed to trace this unwelcome truth to personal enmity, Micaiah proceeded, fearlessly, to tell the incensed monarch, in full detail, what had been revealed to him. The Hebrew prophets, borrowing their symbolic pictures from earthly scenes, described God in heaven as a king in his kingdom. And as earthly princes do nothing of importance without asking the advice of their counselors, Cod is represented as consulting about the fate of Ahab. This prophetic language must not be interpreted literally, and the command must be viewed as only a permission to the lying spirit (Romans 11:34). With regard to the idea of Satan, the tempter or lying spirit, conveyed by this passage, there is an advancement from the age of Job, who is assumed to have lived in patriarchal times. In the book of Job, he exerts his influence no further than the external relations of the patriarch (Job 2:1-13); and even in Numbers 22:22, he makes only a physical resistance to the journey of Balaam. [In the time of the Psalmist the angels were considered partly protecting (Psalms 91:11-12) and partly deceiving or baneful spirits (Psalms 35:5-6).] While here he extends his power to the mind and character. A spirit comes forward in order to mislead Ahab into a course of action contrary to the declared will of God. Indeed, the sentiments current among the Jews on this subject during the whole period from the earliest date of their history down to the Babylonian captivity were uncertain and fluctuating; and it was not until the time of Zechariah (Zechariah 3:1-2) that there was a decided opposition recognized as established between the good and the bad spirits or angels, (see an excellent article, 'Biblical Review,' 2:) 

Verses 19-23
And he said, Hear thou therefore the word of the LORD: I saw the LORD sitting on his throne, and all the host of heaven standing by him on his right hand and on his left.

No JFB commentary on these verses. 

Verse 24
But Zedekiah the son of Chenaanah went near, and smote Micaiah on the cheek, and said, Which way went the Spirit of the LORD from me to speak unto thee?

Zedekiah ... smote Micaiah on the cheek. The insolence of this man, the leader of the false prophets, seems to have been provoked by jealousy at Micaiah's assumed monopoly of the spirit of inspiration. Whether it were with the palm of the hand, the usual way, or with a sandal, scarcely less common, this mode of smiting is both severe and ignominious.

Which way went the Spirit of the Lord from me to speak unto thee? [ mee'itiy (Hebrew #853), from me.] According to the present text, Zedekiah claims to have spoken by the Divine Spirit, and he insinuates that if Micaiah, who gave a directly opposite judgment, had also received it, the Spirit must have passed from the one to the other, and he sarcastically asked what way He went. [But Micaiah had not assumed that Zedekiah and his associates had anything more than a lying spirit in them; and hence, it has been suggested that a long chireq (-iy) has, in the course of transcription, been substituted for a long cholem (-ow), so that the reading should be mee'itow (Hebrew #854). Which way went the Spirit of God from him? The Septuagint omits the words. Poiou pneuma Kuriou to laleesan en soi?-What kind of Spirit of the Lord (was it) that has spoken in you?] The calm reply of the Lord's prophet consisted in announcing the fate of the false prophets who suffered as the advisers of the disastrous expedition. Had this story been a myth, or a fictitious narrative framed for the purpose of guarding the mind against inlets to error and deception, no contrast could have been drawn more striking than this assembly of ministers of religion. On the one hand we see numbers, venerableness of character (at least in the popular opinion), unanimity of sentiment, consummate assurance, and court favour. On the other side, we see none but Micaiah-singular in his opinions, modest in his declarations, perhaps mean and low in his appearance, and unsupported by anything but conscious integrity. How instructive is the event! This man, though despised and hated, laid open the truth; while they, with all these favourable appearances, became convicted of the most shameful adulation and falsehood. 

Verse 25
And Micaiah said, Behold, thou shalt see in that day, when thou shalt go into an inner chamber to hide thyself.

No JFB commentary on this verse. 

Verse 26
And the king of Israel said, Take Micaiah, and carry him back unto Amon the governor of the city, and to Joash the king's son; 

Take Micaiah ... 

Verse 27
And say, Thus saith the king, Put this fellow in the prison, and feed him with bread of affliction and with water of affliction, until I come in peace.

Put this fellow in the prison. Ahab, under the impulse of vehement resentment, remands the prophet until his return.

Bread of affliction ... water of affliction - i:e., the poorest prison fare. Micaiah submitted, but reiterated aloud, in the presence of all the bystanders, that the issue of the war would be fatal to Ahab. 

Verse 28
And Micaiah said, If thou return at all in peace, the LORD hath not spoken by me. And he said, Hearken, O people, every one of you.

No JFB commentary on this verse. 

Verse 29
So the king of Israel and Jehoshaphat the king of Judah went up to Ramoth-gilead.

Went up to Hamoth-gilead. The king of Israel, hoping to evade the force of Micaiah's prophecy by a secret stratagem, used the greatest precaution against being discovered, by assuming the uniform of a subaltern, while he ungenerously advised Jehoshaphat to fight in his royal attire, and thus expose himself to the dangers which Ahab wished to avoid. The Syrian king, with a view either to put the speediest end to the war, or perhaps to wipe out the stain of his own humiliation (1 Kings 20:31), had given special instructions to his 32 generals to single out Ahab, and to take or kill him, as the author of the war. The officers, naturally misled by the royally accoutred appearance of the king of Judah, at first directed their assault on Jehoshaphat, but becoming aware of their mistake, desisted. Ahab was wounded by a random arrow, and died at sunset. 

Verses 30-33
And the king of Israel said unto Jehoshaphat, I will disguise myself, and enter into the battle; but put thou on thy robes. And the king of Israel disguised himself, and went into the battle.

No JFB commentary on these verses. 

Verse 34
And a certain man drew a bow at a venture, and smote the king of Israel between the joints of the harness: wherefore he said unto the driver of his chariot, Turn thine hand, and carry me out of the host; for I am wounded.

And a certain man drew a bow at a venture. There is no evidence that this archer was one of the captains who had received special instructions from their Syrian master to search for Ahab. He is called simply 'a man,' for "certain" is a supplement introduced by our translators: it is equivalent to 'one drew a bow,' and that person, too, did it without any particular aim. "At a venture" [ l

Verses 35-38
And the battle increased that day: and the king was stayed up in his chariot against the Syrians, and died at even: and the blood ran out of the wound into the midst of the chariot.

No JFB commentary on these verses. 

Verse 39
Now the rest of the acts of Ahab, and all that he did, and the ivory house which he made, and all the cities that he built, are they not written in the book of the chronicles of the kings of Israel?

The rest of the acts of Ahab, and all that he did, and the ivory house which he made. Ivory came into great use among the Hebrews in the reign of Solomon (1 Kings 10:18; 1 Kings 10:22), through the Indian commerce he commenced. The Assyrians had long before applied it extensively in the decoration of their houses ('Nineveh and its Remains,' 2:, p. 420), and borrowing this style from the past became a favourite fashion among the later Hebrews, to use it in ornamenting their furniture, and even in the construction of palaces (Psalms 45:8; Amos 3:15; Amos 6:4 : cf. Homer, 'Odyssey,' 4:, 72; Lucan, 'Pharsalia,' 10:, 119; Horace, b. 2:, ode 18:, 1). Ahab was succeeded by his son Ahaziah. 

Verse 40-41
So Ahab slept with his fathers; and Ahaziah his son reigned in his stead.

No JFB commentary on these verses. 

Verse 42
Jehoshaphat was thirty and five years old when he began to reign; and he reigned twenty and five years in Jerusalem. And his mother's name was Azubah the daughter of Shilhi.

Jehoshaphat was thirty and five years old when he began to reign , [ Y

Verses 43-47
And he walked in all the ways of Asa his father; he turned not aside from it, doing that which was right in the eyes of the LORD: nevertheless the high places were not taken away; for the people offered and burnt incense yet in the high places.

No JFB commentary on these verses. 

Verse 48
Jehoshaphat made ships of Tharshish to go to Ophir for gold: but they went not; for the ships were broken at Eziongeber.

Jehoshaphat made ships of Tharshish , [ `aasaah (Hebrew #6213) '

